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LE PROBLEME DE LA POSSIBIL1TE 


La notion de possibility donne lieu a priori a deux interpretations, 
dont I’une est “horizontale” et l’autre “verticale”, analogiquement 
parlant: d’une part, on dit que "cela est possible, done cela peut se 
faire”; d’autre part, on dira que “cela s’est fait, ou cela existe, done 
e’etait possible”. Dans le premier cas, le possible est ce qui peut etreou 
ne pas etre, done il s’oppose au neeessaire, qui doit etre ; dans le 
second cas, le possible est ce qui peut et doit etre, done il est causal et 
il produit une chose qui est neeessaire puisqu’elle existe. En ce 
dernier sens, la notion du possible correspond a une constatation 
retrospective, la possibilite etant alors une puissance sous-jacente ^ 
et pointee sur une necessite de manifestation; dans l’autre sens, la 
notion est prospective et s’ouvre sur I’incertain. D’une part, il est 
possible de cueillir des fruits, done je peux le faire en principe, mais il 
se peut qu’en fait je ne le pourrai pas; d’autre part, j’ai cuelli des 
fruits, done cela me fut possible; ou encore, tel fruit existe, done il 
correspond a une possibilite dans 1’existence terrestre. 

En partant de la distinction plus ou moins empirique entre le 
“possible” et le “reel”, nous dirons que, sous ce rapport, ce qui se 
manifeste est “reel”, et ce qui peut ou non se manifester est “possible” 

1) “Puissance” vient du latin posse, “pouvoir”, d’ou preeminent possibilis: 
est puissant ce qui “peut” bcaucoup, done ce qui est riche en “possibilites”. 
La “potentialite” est du meine ordre. 
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seulement; mais selon un second rapport, qui abolit la distinction 
dont il s’agit, c’est le possible qui est le reel, la manifestation etant 
I accidentel ou l’illusoire; dans ce cas, le possible s’identifie a l ar- 
chetype platonicien, done a un element concret dans 1’ordrc divin et 
non a une incertitude humaine. En d’autres termes, au lieu de se 
borner a distinguer entre le '‘possible” et le “reel”, ce qui sans etre 
faux a tout point de vue est en tout cas insuffisant, il faudrait distinguer 
entre le possible aleatoire et le necessaire d'une part, et entre le possible 
principiel et 1’effectif d’autre part : le necessaire est plus que le 
possible si nous entendons par ce dernier terme 1’espace indefini des 
contingenees modales ou temporelles (2), ma j s ] e possible en tant que 
puissance principielle est eminemment plus reel que I’effectif ou le 
manifeste. 

Le critere de ce que signifie legitimement le mot “possible” 
c’est ce qu’il signifie d’une fafon immediate : est possible ce qui peut 
etre ou ne pas etre, par exemple un voyage, ou ce qui prouve sa 
possibility par son existence, par exemple une espece animale; a 
rigourcusement parler, les choses pourraient ne pas etre puisque 
l’etre necessaire revient au seul Principe divin, mais dies sont parce 
que 1 ’Existence est rclativement necessaire en fonction de la puissance 
rayon nan te de l’Etre.etquc la contingence, done la diversite, est a son 
tour necessaire en fonction du principe de particular! sati on prop re a 
1 Existence. Dieu est a la fois absolue Necessite et infinic Possibilite ■ 
sous le premier rapport, Il transcende tout ce qui est seulement 
possible, tandis que sous le second rapport, Il est, non telle possibilite 
bien entendu, puisqu’Il est absolument necessaire, mais la Possibilite 
tout court; cest-a-dire qu’il est la Source de tout ce qui peut etre, 
ou qui doit etre par necessite relative, done par participation a la 
Necessite absolue. La possibilite est puissance a sa racinc, et ^de¬ 
termination dans ses effets de plus en plus lointains; Dieu est le 
‘Tou t -P u i ssam* 


II va neanmoins de soi qu’une necessite cosmique est par definition contingent 
a^quelque degre', et inversement, qu‘une contingence rdalisde est rclativement 
necessaire. 

J) "Aux hommes, cela est impossible; mais a Dieu, tout est possible.” (Matth 
XIX ; 26) 
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Quelles sont, parmi les innombrables possibilities d’un monde, 
celles qui se manifesteront effectivement? Ce sont celles qui par leur 
nature sont le plus conforme, ou qui sont seules conformes, a la 
realisation d’un plan divin determine. Si, tout en pouvant nous rendre 
dans tel pays, nous ne lc ferons pourrant jamais, e’est parce que, si 
nous le faisions, nous donnerions au plan divin un mouvemenr — fut- 
il infime — que ce plan nc prevoit pas; nous derangerions un equilibre, 
hypothese d’aillcurs absurde, puisqu’il est impossible qu’une volonte 
quelconque aille a 1’encontrc de la Volonte divine; tout ce qui arrive 
est voulu de Dieu, - en une certaine dimension du Vouloir divin, 
- ct si telle chose n’arrive pas, e’est precisement qu’elle ne s’integre 
pas dans la realisation de tel possible. 

Dans 1’elaboration d’un cosmos, comme dans celle d’une foret 
vierge, il y a une volonte immanente de discrimination, laquelle sera, 
dans la jungle, la Ioi du plus fort, et dans le cosmos, la preference 
divine; e’est celle-ci qui donne aux choses leur manifestabilite et leur 
impulsion existentielle. Si dans la foret, ou dans n'importe quel 
monde biologique, les faibles avaient le dessus, la foret changerait 
d’aspect, elle serait done autre chose que ce qu’avaitprevu le Createur; 
or la force de relies plantes resulte du choix celeste; affirmer le con- 
traire reviendrait a soutenir qu’il arrive des choses que Dieu n’a pas 
voulues, et que e’est par hasard qu’une foret de sapins n’est pas un 
champ d’orries. Mais il y a la, de la part de Dieu, differents plans de 
volonte qui s’entrecroisent, et qui apparemment se contredisent un 
monde n’est pas un bloc simple et inerte, e’est un jeu infiniment 
diversifie d’antinomies et de combinaisons; il procede pourtant d'une 
Idee divine determinee, d’ou son caractere homogene. Tel monde 
n’est pas tel autre monde, chacun est ce qu’il doit etre. 

Au point de vue de la Subjectivite divine, la Volonte qui veut le 
mal n’est pas la meme que celle qui veut le bien; au point de vue 
de l’objet cosmique, Dieu ne veut pas lc mal en tant que mal. Il le 


4) C’est ce dont rend compte 1’ambiguite des demiurges semi-divins dans la 
plupart des mythologies; le polytheisme lui aussi s’explique par le desir - 
metaphoriquement pariaut - d’echapper a Ddcueil d’un Dieu contradictoire. 
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veut en rant qu 'clement constitutif d’un bien, done en rant que bien. 
D’un autre cote, le mal n’est jamais tel par sa substance existencielle, 
par definition voulue de Dieu; il ne Test que par l’accident cosmique 
d une privation de bien, voulu de Dieu a titre d’element indirect 
d’une plus grand bien. Si 1’on nous reproche d’introduire en Dieu une 
dualite, nous l’admettons sans hesitation — mais non a titre de 
reproche -- comme nous admettons routes les differenciations dans la 
Divinite, qu’il s’agisse des degres hypostatiques ou de qua!ires ou 
d energies; [’existence meme du polytheisme nous donne raison, 
abstraction faitc de 1’aspect eventuel de deviation et de paganisation^. 
11 importe en tout cas de distinguer enrre la Volonte divine par 
rapport a 1 existence, et la Volonte divine par rapport a 1’homme, qui 
est intelligence et volonte ; sous le premier rapport, tout ce qui existe 
ou arrive est voulu de Dieu; sous le second rapport, seule la verite et 
le bien sont divinement voulus. 

Autrement dit, il ne faut jamais perdre de vue, meme indirecte- 
ment, que l’Ommipotence ne saurait englober ce qui est contaire a 
la Nature divine et qui est l’absurde: elle exclut par consequent que 
Dieu puisse etre autre qu’Il n’est, ou que, tout en pouvant ne pas 
creer tel mondc m telle chose, Il puisse ne pas creer du tout;ou encore, 
que, tout en pouvant abolir tel mal, ll puisse abolir le mal en soi, lequel 
est precisement fonction de la creation comme telle, done du rayonne- 
ment cxige par la nature du Souverain Bien. 

* 


* 


* 


Ce que nous venons d’exposer evoque la distinction essentielle 
de Dieu en rant qu’Essence ou Sur-Etre, d’avec Dieu en tant que 


5) Le polytheisme originel envisage la Divinite a la fois en tant quVl tma et en 
fonction de Maya] il n’est paien qu’a partir du moment ou il oublie A tma et 
prete l’absoluite a la diversite, done a la relativite, 
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Createur ou Etre le Sur-Etre est l’absolue Necessite cn soi.tandis 
que 1’Etre est I’absolue Necessite par rapport au monde, mais non par 
rapport au Sur-Etre. Le Sur-Etre, ou le Soi, possede le possible a 
title de dimension interne et en vertu de son infinitude; le possible, 
a ce degre, est precisement l’Etre, ou la Relativite, Maya. Nous dirons 
par consequent que 1’Etre, c’est la Possibilite tout court; possibilite 
necessaire en soi, mais contingente dans ses contenus de plus en plus 
relatifs; et par definition non-absolue, dans le sens paradoxal d’une 
“moindre absoluite” (apara-Brahma) 

Comme nous I’avons indique plus haut, la distinction de la Pos¬ 
sibilite d’avec les possibilities est fondamentale : l’Etre est la Pos¬ 
sibilite, mais les Qualites de l’Etre — lesquelles dans le Sur-Etre sont 
indifferenciees et coincident routes avec [’Essence - sont deja de 
I’ordre des possibilites; par rapport a l’Essence ou en tant qu’elements 
d’unc refraction ou d’une differenciation, ces Qualites peuvent “ne 
pas etre”, bien qu’en soi et sous le rapport de leurs contenus eiles 
participent a l’absolue necessite de 1’Essence. Il resulte de ceci que 
dans l’ordre meme des possibilites, il faut distinguer entre des possibles 
qui refletent la necessite du Principe, et d’autres qui manifestent la 
contingence comme telle; les premiers possibles engendrent les choses, 
qui doivent etre; les seconds engendrent les modes, qui peuvent ne 
pas etre. 

* 


Il est deux notions dont nous devons rendre compte encore, 
et c’est celle de possibilite negative ou privative et celle d’impossibilite. 


6) Le termc “Etre” n’a pas forcement ce sens restrictif, car il pent englober les 
aspects dont il s’agit et changer de sens ou de portee suivant Pepithete ou sui- 
vant le contexte. Du reste, les tennes esse et posse, dans leur juxtaposition 
et leur correlation, rendent clairement compte du rapport entre le “Sur- 
Etre” — ou le “Non-Etre” - et P “Etre.”. 

7 ) Litteralement : le “non supr^me”. 
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La manifestation du possible implique un contraste negatif dans 
la mesure oil elle est d’ordre contingent : alors que l’Etre, la Possibilite 
comme telle, n’a pas d’oppose, — le neant netant rien et ne pouvant 
par consequent etre l’objet d’une experience quelconque, — Ies 
manifestations les plus contingentes de I’Etre, les choses terrestres 
par exemple, appelent un contraste, a savoir leur absence, qui peut 
etre 1 objet d’une experience. On peut entendre un son, une parole, un 
bruit, mais on peut egalement fairc l’experience du silence, si bien 
que celui-ci est lui aussi une possibilite; mais c’est une possibilite 
privative, done symbolisant a sa fa^on un neant en realite impossible, 
ou possible, precisement, sous le seul mode symbolique dont il s’agit 
ici; ^ putefois, la possibilite privative manifeste, non seulement telle 
privation ou telle absence, mais aussi l’archctype suprasensoriel ou 
informel du phenomene absent, done le principe qui englobc routes 
ses manifestations possibles mais, ne s’identifiant a aucune d’elles, 
garde un silence de profondeur, de totalite et d’infinitude; de ce 
tait, la possibilite privative est du meme coup une possibilite de 
reference transcendante. 

Au sujet de la possibilite privative qu’est le vide, nous aimerions 
aire remarquer ce qui suit : il est vrai, et meme evident, que le vide 
ne saurait rejoindre le n£ant, pas plus que ne le peut une autre 
possibilite privative quelconque; c’est 1’omnipresence de 1’ether, done 
un mode subtil de plenitude, qui le montre k sa maniere. Cependant, 
cette plenitude n en represente pas moins empiriquement le vide 
parfait, done une experience - evidemment relative - de neant- 
la presence de 1’ether n’autorise done pas a nier le phenomene du’ 
vide spatial; ce qui par contre ne saurait se produire, c’est le Vide 
absolu. lequel serait, ou bien le neant pur et simple, - qui n’est 
possible qu en tant que concept et en tant que tendance, - ou bien 
rAbsolu comme tel, done la Realit6 non-manifestable. Cette ^pithete 
ne doit toutefois pas nous faire perdre de vue que meme le supreme 
Sur.-Etre.se manifeste indirectement, car nul ne peut nier que 
le vide empirique est une sorte de trace du Vide principiel et meta- 
cosmique, bien que celue-ci soit rigoureusement non-manifestable en 
soi; si nous pouvons rapporter, provisiorement et avec toutes les pre¬ 
cautions que s’imposent, un mot a une realite, c’est que celle-ci n’est pas 
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totalement inconnaissablepour nous;a rigoureusement parler, tout ce 
qui est reel est connaissable en principe (&). 

II faut se garder — soit dit en passant — d’entrainer dans une 
meme negation une impossibility metaphysique et une incontestable 
experience physique: que Fespace n’est pas en un sens absolu le 
vide, done le discontinu et barret meme de Fetendue spatiale, n’- 
empeche pas qu’il soit symboliquemenr et empiriquement le vide; 
e’est ce que nous venons de faire remarquer. Une reserve analogue 
peut etre faite en ce qui concerne la causalite, car ici encore, il faut 
se garder d’attribuer un caractere absolu a dcs facons de parler ay ant 
trait au relatif : que les memes causes produisent toujours les memes 
effets signifie, non que les modalites — qui n’entrent pas dans la 
causalite - soient toujours pareilles, ce qui precisement est impossible, 
mais que le rapport essentiel - le seul que la causalite a en vue - est 
le meme dans tous les cas semblables. D’une maniere analogue, dire 
que Fhistoire se repete signifie, non que les memes faits se reproduisent 
toujours de la meme fa^on, mais que, dans Fhistoire aussi, les memes 
causes engendrent les memes effets, le mot “meme” ne visant ici 
que ce qui interesse Fenchafnement causal, non ce qui est sans 
rapport avec lui. S’il y a des jours et des nuits, e’est parce que laterre 
tourne, et non parce qu’ellc tourne aujourd’hui de telle fa^on et qu’elle 
tourncra demain de telle autre fa$on, eu egard a ses changements 
de position; la cause est de route evidence dans la rotation et non 
dans le “comment" de celle-ci; les imperceptibles deviations n’affectent 
en rien le fait invariable du mouvement-rotatif. 

Mais revenons au supreme Sur-Etre ( 9 > : pour le distinguer de 


8) Dire que Dieu est “inconnaissable” n’est qu’unetournure destinee a relever la 
limitation de principe de la raison d’une part, et la limitation de fait de 
Intellect accidentellement obscurci d’autre part. Posseder la Connaissance 
totale, e’est etre possede par elle : e’est etre “connaissant par Dieu” (arif bi-LISh) 
en ce’ sens que Dieu se revele dans la mesure ou II est, en nous, le Sujet 
autant que I’Objet de la Connaissance. 

9) Ou “Non-Etre”; le Ou-Yu de Lao-Tseu. 
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l’Etre (10), nous pourrions dire que le premier est “absolument infini” 
alors que le second Test relativement, ce qui, tout en etant tautologique 
et meme contradictoire, est pourtant une tournure utile dans un langage 
necessairement elliptique; l’ecart entre la logique ct Ics verites 
transcendantes fait que celles-ci puissent parfois violer celle-la, tandis 
que l’inverse est evidemment exclu. Si nous faisons. abstraction du 
Sur-Etre, nous sommes en droit d’attribuer a l’Etre l’infinitude; 
mais si e’est le Sur-Etre que nous prenons en consideration, nous 
dirons que e’est lui 1’Infini et que l’Etre realise cette infinitude en 
mode rclatif, en ouvrent ainsi la porte a l’effusion dcs possibilites 
indefiniment diverses, done inepuisables. 


* 


* * 

Le neant est d’une part une notion intellectuelle et d’autre part 
une tendance cosmique; cette notion s’identifie a celle d’impossibilite, 
cest-a-dire que le neant est I’impossibilite totale, tandis qu’il est 
es impossibilites relatives, a savoir celles qui sont le faitde situations 
en prmcipe modifiables. 

L impossibilite se presente a notre esprit sous deux aspects: 
1 impossibilite en soj ou le neant, et l’impossibilite apparaissant en 
fonetion d’une pensee absurde. Par exemple, il est absurded’admettre 
qu une chose presente simultanemcnt et sous le meme rapport des 
caracteres qui s’excluent; mais comme l’impossibilite, dans la mesure 
meme ou elle s’insere dans les categories existentielles, ne saurait 
etre absolue il y a toujours des possibilites qui tendent a resoudre 
la contradiction. C’est ainsi qu’on peut dire que la fonetion du 
gns est d’infinner, “dans la mesure du possible”, l’impossibilite que le 
blanc soit noir; et il est une infinite de possibilites intermediaires, ct 
allant jusqu’a froler l’absurde, qui ne s’expliquent pas autrement, sur 


10) La notion d ’Esse, chez saint Thomas, inclut ce Sur-Etre, de la meme maniere 
que le Norn Allah se refere aux deux “Dimensions divines”, les “Attributs” et 
1’ “Essence”. 
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le plan des evcnements aussi bien que sur celui des formes. L’impossible 
ou le neant n’existe pas, inais 1’infinitude de la Possibilite leur 
prete une existence au moins apparente et illusoire, et c’est ce 
principe qui, dans Maya, eloigne du Principe et etend le monde en 
un voile de limitations innombrables et en direction d’un neant 
evidemment jamais atteint. Mais le Reel est un, et il en resulte que 
toute limitation est en memc temps, sous un rapport quelconque, un 
miroir du seul Possible et de la seule Essence. 

* 


* * 

Nous avons fait remarquer plus haut qu’il y a, de la part de 
Dieu, differents plans de volonte qui apparemment se contredisent. 
Les Asharites s’arretent a cette apparence: pour eux. la Volonte 
divine est le desir d’un individu qui se contredit parce qu’il “fait 
ce qu’il veut”; c’est-a-dire que Dieu a le droit de se contrcdire 
parce que nul n’a le pouvoir de Ten empecher! C’est a cette in¬ 
comprehension que fait allusion Ibn Arabf quand it dit dans ses 
Fu^Ciq el-Hikam (chapitre sur Seth) : “Certains theoriciens intel- 
lectuellement faibles, parrant de l’axiome que Dieu fait ce qu’il 
veut, ont declare licite d’admettre que Dieu agisse conrrairementaux 
principes et contrairement a ce qu’est la Realite en elle-meme, et de 
ce fait, ils sont alles jusqu’a nier la possibilite (imkan) et a n’accepter 
que la necessite (wujub), soit absolue (“par essence”) soit relative 
(“par autrui”)... Et en vertu de quoi la Possibilite {~Maya) est-elle 
differente de la Necessite (=Atma), alors que celle-ci exige cette 
difference ^ Nul ne connaft cette difference hormis les connaissants 
par Allah. ” 

Et de meme : se referant a l’expression koranique “s’ll avait 


11) C’est la sans doute une fagon de dire que le Necessaire absolu comporte 
l’lnfinite qui, elle, comporte a son tour la Possibilite, laquelle engendre par 
definition les choses possibles. L’absolue Necessite exige la Relatjvite, done la 
differenciation, 
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voulu, 11 vous aurait tous guides”, Ibn Arabf fait rcmarquer que le divin 
non-vouloir est fonction, non d’une decison arbitraire de la part de Dieu, 
mais de la nature de telles possibilites humaines, laquelle precede en 
quelque sort Pexistentiation que Dieu leur prete; ct Ibn Arabf en 
conclut que l’homme seul se juge, car le jugcmcnt final n’est autre 
qu’un aspect de la possibilite representee par tel homme. Une pos¬ 
sibilite, par definition, se veut ce qu’elle est, sa nature est sa volonte 
d’etre; Dieu ne cree qu’en “donnant l’existence” a ce qui se veut 
ceci ou cela. Les possibilites sont des revelations differenciecs de 
l’Etre, elles procedent de celui-ci et non d’une Volonte arbitraire 
qui les concevrait ex nihilo; et c’est la refraction diversifiante et 
contrastante qui produit les modalites inversees et privatives des 
possibilites a 1 origine necessairement positives, ou positives dans leurs 


racmes. Cette differenciation opposante et inversante est due au 
pole obscur de la Relativite, de Maya; c’est la le fondcment 
metaphysique de la “chute des anges”. Maya produit le monde par 
rayonnement d amour” et en fonction de 1’Infinitude divine, mais 
aussi — selon son autre dimension — par passion centrifuge et a la 
fois dispersante et comprimante; il y a ainsi a la racine du monde le 
Logos lumineux d’une part et le demiurge tenebreux d’autre part; 
et la Cause ultime de ce second pole, redisons-le une fois de plus, est 

q “V nfini ne P eut exc ^ ure ce qui paraft lui etre oppose, mais qui 
realite contribue a son rayonnement. 


en 




* * 

A.fm de preciser encore le double sens de la notion du possible, 
nous dirons qu’ll y a lieu de distinquer entre une possibilite abstraite 
et une possibilite concrete. Une possibilite abstraite est ce qui, a notre 
point de vue humain, peut etre ou ne pas £tre ; une possibilite concrete 
est ce qui, pour Dieu et par consequent en fait, doit etre. Selon Ibn 
Arabi — toujours dans les Fu$u<^ — “une possibilite est ce qui peut 
s actualiscr ou ne pas s actualiser; mais en realite, la solution effective 
de cette alternative se trouve deja impliquee dans cc qu’est cette 
possibilite dans son etat d’immutabilite principielle”. On dira qu’en 
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principc, tel homme peut faire tel voyage, mais qu’en fait il n’a pas 
de motif de rentrcprendre ou il n’a pas les moyens de Ie faire; ce voyage 
est par consequent une impossibility de facto; plus profondement, 
c’est aussi une impossibilte tout court, etant donne la nature et le 
destin de cet homme. La possibility de principc n’est done ici qu’une 
conjecture rationnelle ou un calcul de probabilkes, elle revient a 
dire : si cet homme n’etait pas lui-meme, s’il ctait un autre, son destin 
lui permettrait de faire tel voyage; et ainsi de suite. 

Quant a la distinction entre une possibility theorique et une 
possibilite pratique, elle est tout a fait contingente: est pratique une 
possibility — qu’elle soit effective ou non — qui entre dans les con¬ 
ditions normales d’une chose; est theorique une possibility qui exige 
des conditions anormales, done difficilement realisables ou meme 
irrealisables scion 1'experience courante. 

Mais ou reste la nature caracteristique de la possibility si tout 
est determine, les choses ne pouvant etre autres qu’elles ne sont? 
L’Etre — la Possibility — est fait de Liberte et de Necessite; il est 
libre parce qu'il est infini, et necessaire parce qu’il est absolu, polarite 
qui traduit a sa maniere la nature indifferenciee du Sur-Etre. Or dans 
les choses, les deux poles sont toujours presents, mais 1’un ou 1’autre pre- 
domine; dans les choses possibles, c’est l’aspect liberte qui voile 1 aspect 
necessite, tandis que dans les choses effectives, c’est l’aspect necessite 
qui predominc, du moins sous le rapport de leur effectivite, non 
foreement dans leur contenu qui peut etre une manifestation de 
liberte; le vol d’un oiseau est libre, mais il est predestine, done nec- 
essaire, puisqu’il est effectif et non principiel seulement. Il peut etre 
difficile a la raison humaine de concilier ces deux poles, et la tentation 
est grande de les nier; la difficulte n’est pourtant pas plus grande que 
dans le cas de l’iHimitation de l’espace ou du temps, que nous sommes 
bien obliges d’admettre meme s’il nous est impossible de l'imaginer. 

“Chez Dieu, tout est possible” : cette parole evangehque se 
refere a J’irruption, dans le domaine de l’existence terrestre, de la 
Possibility pure, en vue d’un miracle soit physique soit spintuel. 
Seule l’irruption de l’Etre dans telle parcclle de l’existence, a savoir 
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dans le microcosme humain, pent expliquer le passage de l’homme — a 
priori dechu — au dela des servitudes de la “roue cosmique” et dans 
l’etat de Permanence divine. 


Frithjof Schuon 
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TWO DIMENSIONS OF EGO CONSCIOUSNESS 
IN ZEN (V 


In dealing with the topic of the two dimensions of ego-consciousness 
in Zen Buddhism, it might be thought more in line with Jungian psychol¬ 
ogy to use the word “Self’ instead of the word “Ego” to designate what 
I am going to explain as ego-consiousness in the second or deeper di¬ 
mension. But there is a special reason why I prefer in tills case to use one 
and the same word, “ego”, in reference to the two dimensions of conscious¬ 
ness which I shall deal with in this paper. For it is precisely one of the 
most important points which Zen Buddhism makes that the empirical I 
which is the very center of human existence in our ordinary, daily life 
and the other I which is supposed to be actualized through the experience 
of enlightenment are ultimately identical with one another. The two 
“egos” are radically different from each other and look almost mutually 
exclusive in the eyes of those who are in the pre-enlightenment stage of 
Zen discipline. From the viewpoint of the post-enlightenment stage, 
however, they are just one and the same. In the eyes of the truly en¬ 
lightened Zen master, there is nothing special, nothing extraordinary 
about what is often called by such grandiose names as Cosmic Ego, 


1) This is the first of the three public lectures delivered in New York at Hunter 
College Playhouse, Oct. 30 — Nov. 6,1975, as part of the general program for the one 
hundredth anniversary of Jung’s birth under the auspices of The C. G. Jung 
Foundation. 
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Cosmic Unconscious, Transcendental Consciousness and the like. It is no 
other than the existential ground of the ordinary, commonplace man who 
eats when he is hungry, drinks when he is thirsty, and falls asleep when he 
is sleepy, that is, in short, the ordinary self which we are accustomed to 
regard as the subject of the day-to-day existence of the plain man. 

But let us start from the beginning. The starting-point is provided by 
our ego-consciousness as we find it in the pre-enlightenment stage. 
Historically as well as structurally, Zen has always been seriously con¬ 
cerned with our consciousness of ourselves. Indeed, it is not going too far 
to say that the problem of how to deal with ego-consciousness is the 
sole and exclusive problem for Zen Buddhism. Says Dogen, one of 
the greatest Zen masters of Japan in the thirteenth century A.D. : “To 
study Buddhism means nothing other than inquiring into the true nature 
of the ego”. That is to say, an intense, unremitting self-inquiry exhausts 
the whole of Buddhism. It constitutes the first step into the Way of the 
Buddha and it constitutes the ultimate end of the same Way. There is no 
other problem in Zen. 

Another Japanese Zen master of the 15 th century, Ikkyu, 
admonishes his disciples in a similar way saying: ‘‘Who or what am I? 
Search for your ‘1’ from the top of your head down to your bottom”. 
And he adds: ‘‘No matter how hard you may search after it, you will 
never be able to grasp it. That precisely is your 1”. In this last sentence 
there is a clear suggestion made as to how the problem of ego con¬ 
sciousness is to be posed and settled in Zen Buddhism. 


Our ordinary view of the world may be symbolically represented as 
a circle with the ego as its autonomous center. With individual differences 
that are clearly to be recognized, each circle delimits a certain spatial 


2) Master Dogen (1200-1253), founder of the Japanese Soto School of Zen. He is 
known for the unusual philosopliical depth of his thought, which he developed in his 
major work Shobogenzo. 

3) Master Ikkyu (1394-1481). The quotation is from his work Mizukagami. 
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and temporal expanse within the boundaries of which alone everything 
knowable is knowable. Its circumference sets up a horizon beyond which 
things disappear in an unfathomable darkness. The center of the circle is 
occupied by what Karl Jespers called Ich als Dasein, i.e., the empirical 
ego, the I as we ordinarily understand it. 

The circle thus constituted is of a centrifugal nature in the sense 
that everything, every action, whether mental or bodily, is considered to 
originate from its center and move toward its periphery. It is also cen¬ 
tripetal in the sense that whatever happens within the circle is referred 
back and reduced to the center as its ultimate ground. 

The center of the circle comes in this way to be vaguely represented 
as a permanent and enduring entity carrying and synthesizing all the 
disparate and divergent elements to be attributed to the various aspects 
and functions of the mind-body complex. Thus is born an image of the 
personal identity underlying all mental operations and bodily move¬ 
ments, remaining always the same through all the intra-organic and extra- 
organic processes that are observable in the mind-body complex. Lin 
guistic usage expresses this inner vision of personal identity by the first 
person pronoun “I”. 

In fact, in our actual life we constantly use the first person pronoun 
as the grammatical subject for an infinite number of predicates. Long 
before the rise of Zen, Buddhism in India had subjected this usage of the 
first person pronoun to a thoroughgoing scrutiny in connection with the 
problem of the unreality of the ego, which, as is well known, was from 
the beginning the fundamental tenet of Buddhist philosophy and which, 
insofar*as it was an idea distinguishing Buddhism from all other schools of 
Indian philosophy, was for the Buddhists of decisive importance. 

We often say for instance “I am fat” or “I am lean” in reference to 
our bodily constitution. We say “I am healthy” or “I am ill” in accor¬ 
dance with whether our bodily organs are functioning normally or not. 
“I walk”, “I run”, etc., in reference to our bodily movements. I am 
hungry” “I am thirsty”, etc., in reference to the intra-organic phys¬ 
iological processes. “I see”, “1 hear”, “I smell”, etc., in reference to the 
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activity of our sense organs. “I think”, “I imagine”, etc., in reference to 
various mental events. 

Under all those and other propositions with the first person pronoun 
as the grammatical subject there is clearly observable the most primitive, 
primal certainty of “I am”. This primal certainty we have of our “I am”, 
that is, the consciousness of ego, derives its supreme importance from 
the fact that it constitutes the very center of the existential circle of 
each one of us. As the center sets itself into motion, a whole world of 
things and events spreads itself out around it in all directions, and as it 
quiets down the same variegated world is reduced to the original single 
point. The spreading-out of the empirical world in all its possible forms 
around the center is linguistically reflected in the sentences whose 
grammatical subject is the first person pronoun. 

The most serious question here for Zen Buddhism is; Does the 
grammatical subject of all these sentences represent the real personal 
subject in its absolute suchness? Otherwise expressed: Does the first 
person pronoun appearing in each of the sentences of this sort indicate 
pure subjectivity, the true Subject as understood by Zen Buddhism? The 
answer will definitely be in the negative. 

The nature of the problem before us may be clarified in the fol¬ 
lowing way. Suppose someone askes me “Who are you?” or “What are 
you. To this question 1 can give an almost infinite number of answers. 
I can say, for example, “I am a Japanese”, “I am a student”, etc. Or I 
can say “I am so-and-so”, giving my name. None of these answers, 
however, presents the whole of myself in its absolute “such-ness”. And 
no matter how many times I may repeat the formula “1 am X”, changing 
each time the semantic referent of the X, I shall never be able to present 
directly and immediately the “whole man” that I am. All that is pre¬ 
sented by this formula is nothing but a partial and relative aspect of my 
existence, an objectified qualification of the “whole man”. Instead of 
presenting the pure subjectivity that I am as the “whole man”, the 
formula presents myself only as a relative object. But what Zen is ex¬ 
clusively concerned with is precisely the “whole man”. And herewith 
begins the real Zen problem concerning the ego consciousness. Zen may 
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be said to take its start by putting a huge question mark to the word “I” 
as it appears as the subject-term of all sentences of the type: “I am X” 
or “I do X”. One enters into the world of Zen only when one realizes 
that his own I has itself turned into an existential question mark. 

In the authentic tradition of Zen Buddhism in China it was cus¬ 
tomary for a master to ask a new-comer to his monastery questions in 
order to probe the spiritual depth of the man. The standard question, the 
most commonly used for this purpose, was: “Who are you?” This 
simple, innocent-looking question was in reality one which the Zen 
disciples were most afraid of. We shall have later occasion to see how 
vitally important this question is in Zen Buddhism. But it will already be 
clear enough that the question is of such grave importance because it 
demands of us that we reveal immediately and on the spot the reality of 
the I underlying the common usage of the first person pronoun, that is, 
the “whole man” in its absolute subjectivity. Without going into the¬ 
oretical details, I shall give here a classical example. ^ Nan Yueh Huai 
Jang (J. Nangaku Ejo, 677-744) who was later to become the successor 
to the sixth Patriarch of Zen Buddhism in China, the famous Hui Neng 
(J.: Eno, 637-713), came to visit the latter. Quite abruptly Hui Neng 
asked him: “What is this thing that has come to me in this way?”. This 
put the young Nan Yueh completely at a loss for a reply. He left the 
master. And it took him eight years to solve the problem. In other words, 
the question “What are you?” functioned for the young Nan Yueh as a 
koan. And, let me add, it can be or is in fact a koan for anyone who wants 
to have an insight into the spirit of Zen. The answer, by the way, which 
Nan Yueh presented to the master after eight years’ struggle was a very 
simple one: “Whatever I say in the form of “I am X’ will miss the point. 
That exactly is the real I”. 

Making reference to this famous anecdote, Master Muso, an 
outstanding Zen master of fourteenth century Japan, ^ makes the 

4) Wu Ting Hui YQan, III. 

5) The “National Teacher”, Muso (1275-1351), particularly famous for initiating 
the tradition of landscape gardening in Japanese culture. The following passage 
is found in his work Muchu Mondo Shu, II. 
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following remark. “To me, too”, he says, “many men of inferior capacity 
come and ask various questions about the spirit of Buddhism. To these 
people I usually put the question: ‘Who is the one who is actually 
asking me such a question about the spirit of Buddhism?’ To this there 
are some who answer: ‘I am so-and-so’, or ‘I am such-and-such’. There are 
some who answer: ‘Why is it necessary at all to ask such a question? It is 
too obvious’. There are some who answer not by words but by gestures 
meant to symbolize the famous dictum: ‘My own Mind, that is the 
Buddha . There are still others who answer (by repeating or imitating like a 
parrot the sayings of ancient masters, like) ‘Looking above, there is 
nothing to be sought after. Looking below, there is nothing to be thrown 
away . All these people will never be able to attain enlightenment”. 


This naturally reminds us of what is known in the history of Zen as 
the “concluding words of Master Pai Chang”. Pai Chang Huai Hai (j- = 
Hyakujo Ekai, 720-814) was one of the greatest Zen masters of the T’ang 
dynasty. It is recorded that whenever he gave a public sermon to the 
monks of his temple, he brought it to an end by directly addressing the 
audience. You people!” And as all turned towards the master in a state 
of unusual spiritual tension, at that very moment he flung down upon 
them like a thunderbolt the shout: “WHAT IS THAT?” Those among 
the audience who were mature enough to get enlightened were supposed 
to attain enlightenment on the spot. 


What is that?” “Who are you?” “What are you?” “Where do you 
come from. These and other similar questions addressed by an en¬ 
lightened master to a newcomer all directly point to the real I of the 
latter which ordinarily lies hidden behind the veil of his empirical I. 
These questions are extremely difficult to answer in a Zen context. Let us 
recall that Nan Yiieh had to grapple with this koan for eight years before 
he found his own solution for it - not, of course, a verbal solution, but 
an existential one. The difficulty consists in that a question of this sort in 
the Zen context of a dialogue between master and disciple demands of the 


latter an immediate realization of the I as pure and unconditioned 
subjectivity. This is difficult almost to the extent of being utterly impos- 
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sible because at the very moment that the disciple turns his attention to 
liis own self which under ordinary conditions he is wont to express quite 
naively and unreflectingly by the first person pronoun, the self becomes 
objectified, or we should say, petrified, and the sought-for pure sub¬ 
jectivity is lost. The pure Ego can be realized only through a total 
transformation of the empirical ego into something entirely different, 
functioning in an entirely different dimension of human existence. 


In order to elucidate the nature of the problem, let me go back 
once again to the image of the circle with which I proposed to represent 
symbolically the world as experienced by man at the pre-enlightenment 
stage. The world in the view of the plain man, I said, may conveniently be 
represented as a vaguely illumined circle with the empirical ego at its 
center as the source of illumination. Around the empirical ego there 
spreads out a more or less narrowly limited circle of existence within 
which things are perceived and events take place. Such is the world-view 
of the plain man. 

The circle of existence seen in this way would seem to have a 
peculiar structure. The center of the circle, the empirical ego, establishes 
itself as the “subject” and, as such, cognitively opposes itself to the 
“object” which is constituted by the world extending from and around it. 
Each of the tilings existing in the world and the world itself, indeed 
everything other than the “subject”, is regarded as an “object”. Zen does 
not necessarily criticize this structure as something entirely false or 
baseless. Zen takes a definitely negative attitude toward such a view as a 
falsification of the reality only when the “subject” becomes conscious of 
itself as the “subject”, that is to say, when the “subjective” position of 
the center of the circle comes to produce the consciousness of the ego as 
an enduring individual entity. For in such a context, the “subject” turns 
into an “object”. The “subject” may even then conceptually still remain 
“subjective”, but insofar as it is conscious of itself as a self-subsistent 
entity, it belongs to the sphere of the “objective”. It is but another 
“object” among myriads of other “objects”. Viewed in such a light, the 
entire circle of the world of Being together with its center, the ego, 
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proves to be an “objective” order of things. That is to say, what is 
seemingly the center of the circle is not the real center; the “subject” is 
not the real Subject. 

In fact, it is characteristic of the psychological mechanism of man 
that no matter how far he may go in search of his real self in its pure and 
absolute subjectivity, it goes on escaping his grip. For the very act of 
turning attention to the “subject” immediately turns it into an “object”. 


What Zen primarily aims at may be said to be the reinstatement of 
the subject” in its proper, original position, at the very center of the 
circle, not as an “object” but in its absolute subjectivity, as the real 
Subject or pure Ego. But the essential nature of the “subject” being 
such as has just been indicated, the task of reinstating it in this sense 


cannot possibly be accomplished unless the illuminated circle of existence 
surrounding the “subject” be also completely transformed. We may 
perhaps describe the situation by saying that the primary aim of Zen 
consists in trying to broaden the “circle” to infinity to the extent that we 
might actualize an infinitely large circle with its circumference nowhere to 
be found, so that its center be found everywhere, always mobile and 
ubiquitous, fixed at no definite point. Only as the center of such a circle 
could the “subject” be the pure Ego. 


In ancient Indian Buddhism, the pure Ego thus actualized used to be 
designated by the word prajna or Transcendental Wisdom. Zen, using the 
traditional, common terminology of Buddhism that has developed in 
China, often calls it the “Buddha Nature”, or simply “Mind”. But Zen 
possesses also its specific vocabulary which is more colorful and more 
characteristically Chinese, for designating the same thing, like “No-Mind”, 
the Master , the “True-Man-without-any-ranks”, “your-original-Face- 
which - you - possessed - prior- to - the - birth - of-y our-o wn-father-and-mothei”, 
or more simply, “This Thing”, “That” or still more simply “It”. All 
these and other names are designed to point to the transfigured ego 
functioning as the center of the transfigured “circle”. 
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For a better understanding of the transfiguration of the ego here 
spoken of, we would do well to consider the Zen idea of the structure of 
consciousness. Buddhism, in conformity with the general trend of Indian 
philosophy and spirituality, was concerned from the earliest periods of its 
historical development in India, and later on in China, with a meticulous 
analysis of the psychological processes ranging from sensation, perception 
and imagination to logical thinking, translogical thinking and tran¬ 
scendental intuition. As a result, many different psychological and 
epistemological theories have been proposed. And this has been done in 
terms of the structure of consciousness. Characteristic of these theories of 
consciousness is that consciousness is represented as something of a 
multilayer structure. Consciousness, in this view, consists of a number of 
layers or different dimensions organically related to each other but each 
functioning in its own way. 

The most typical of all theories of consciousness that have developed 
in Mahayana Buddhism is that of the Yogacara School (otherwise called 
the Vijnapti-matrata School, i.e., Consciousness-Only School). The phi¬ 
losophers of this school recognize in human consciousness three dis¬ 
tinctively different levels. The first or “surface” level is the ordinary 
psychological dimension in which the sense-organs play the preponderant 
role producing sensory and perceptual images of the external tilings. 
Under this uppermost layer comes the mano-vijnana or Manas-Conscious- 
ness. This is the dimension of the ego-consciousness. 

According to the YogacSra School, the consciousness of ego which 
we ordinarily have is but an infinitesimal part of the Manas-Conscious- 
ness. It is only the tip of a huge iceberg that shows above the surface. 
The greater part of the iceberg is submerged beneath the water. The 
submerged part of the iceberg consists of the so-called “egotistic 
attachments” which have been accumulated there since time immemorial 
and which are intensely alive and active in the invisible depths of the 
psyche, sustaining, as it were, from below what we are ordinarily 

conscious of as our “I”. 

The Manas-Consciousness itself is sustained from below by the 
alaya-vijnana, the Storehouse-Consciousness which constitutes the deepest 
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layer of human consciousness. Unlike the Manas-Consciousness of which 
at least the smallest part is illumined in the form of the empirical ego- 
consciousness, the Storehouse-Consciousness lies entirely in darkness. 
It is a “storehouse” or repository of all the karmic effects of our 
past actions, mental and bodily. They are “stored” there under the form of 
primordial Images which constantly come up to the above-mentioned 
surface level of consciousness arousing there the sensory and perceptual 
images of the phenomenal things and producing at the second level of 
consciousness i.e., the level of jnano-vijndna, the consciousness of the 
ego. What is remarkable about the nature of the Storehouse-Consciousness 
is that, in the view of the Yogacara School, it is not confined to the 
individual person. It exceeds the boundaries of an individual mind 
extending even beyond the personal unconscious that belongs to the 
individual, for it is the “storehouse” of all the karmic vestiges that have 
been left by the experiences of mankind since the beginning of time. As 
such the concept of the Storehouse-Consciousness may be said to be the 
closest equivalent in Buddhism to the Collective Unconscious. 

However, the philosophers of the Yogacara School speak of “tran- 
scen ing the Storehouse-Consciousness by the force of a spiritual 
1 umination that issues forth from the World of Purest Reality as they 
c it, which they say could be opened up by man’s going through the 
arduous process of the spiritual discipline of meditation. 


.. a branch of Mahayana Buddhism closely connected with the 

ogacara c 100I, Zen bases itself philosophically on a similar conception 
of the structure of consciousness. However, being by nature averse to all 
theorizing, let alone philosophizing, Zen has elaborated no special 
doctrine concerning this problem, at least in an explicit form. But under 
the innumerable anecdotes, koans, poems, and popular sermons which 
constitute the main body of Zen literature, a group of major ideas about 
the structure of consciousness is clearly discernible. And it is not so hard 
for us to bring them out in a theoretic form and develop them into a 
Zen doctrine of consciousness. 
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It immediately becomes clear that Zen also holds a multilayer theory 
of consciousness. Here, however, as in all other cases, Zen greatly 
simplifies the matter. It regards consciousness as consisting of two 
entirely different, though intimately related, layers which we may dis¬ 
tinguish as ( 1 ) the intentional and ( 2 ) the non-intentional dimension of 
consciousness, the word “intentional” being used in the original sense as 
exemplified by the use of the Latin word in tent io in Mediaeval phi¬ 
losophy. 

In the intentional dimension, the I as the “subject” is empirically 
given as a correlate of the “object”. There is an essential correlation 
between the “subject” and “object”. All noetic experience in this 
dimension is necessarily of dualistic structure. I regard myself as I only 
insofar as I am aware of external tilings and events as “objects” of 
congition. There would be no ego-consciousness if there were absolutely 
no “object” to be cognized. More generally, it is characteristic ot tills 
dimension that our consciousness is always and necessarily a “con- 
sciousness-of”. It is an awareness intending something, i.e., directed 
toward something; it is an awareness with an objective reference. 

It is, in other words, of the very nature of consciousness in this 
dimension that it cannot but objectify whatever appears before it. And 
paradoxically or ironically enough, this holds true even of the “subject . 
The very moment I become aware of myself, my 1 turns into an o - 
jectified I, an “object” among all other “objects”. This is the main 
reason, as I said earlier, why it is so difficult to realise the “subject” m its 
pure subjectivity. One can never hope to actualize the pure Ego as long as 
one remains in the intentional dimension of consciousness. 

Zen, however, recognizes - and knows through experience - another 
dimension of consciousness which is what I have called above the non- 
intentional” dimension, and in which consciousness functions without 
being divided into the subjective and objective. It is a noetic dimension 
which is to be cultivated through the yogic, introspective techniques ol 
zazen, a special dimension in which consciousness is activated not 
“consciousness-of” but as Consciousness pure and simple. This would 
exactly correspond to what Vasubandhu, a representative philosopher of 
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the Yogacara School, once said ( 6 7 )\ “As the mind perceives no object, 
it remains as pure Awareness”. 


The non-intentional awareness is found to be at work, albeit usually 
in vague and indistinct form, even in our day-to-day experience. Already 
the Sautrantika School of Hinayana Buddhism f^ noticed the existence 
of the non-intentional aspect in the mind of the plain man. The proposi¬ 
tion, for example, “1 feel happy” in contradistinction to a proposition 
like ‘I see a mountain”, expresses a kind of non-intentional awareness. 
For being-happy is an awareness of a pleasurable mode of being, an elation 
which is vaguely diffused in the whole of my mind-body complex, with no 
definite, particular “object” of which I can say I am conscious, unless I 


become by intentio secunda conscious of my being-happy. The proposition 
I see a mountain”, on the contrary, is clearly a description of a per¬ 
ceptual event taking place between the “subject” and the “object”. 


What Zen is interested in, however, is not a non-intentional aware¬ 
ness such as is expressed by propositions of the type: “I feel happy”. 
Rather Zen is interested in opening up a special dimension of con¬ 
sciousness which is, we might say, systematically non-intentional. It is a 
dimension in which even a proposition like “1 see the mountain” for 
example will be found to signify a peculiar state of awareness of such a 
nature that exactly the same propositional content may be expressed 
interchangeably by four linguistically different sentences: (1) “I see the 
mountain”, (2) “The mountain sees me”, (3) “The mountain sees the 
mountain , (4) I see myself”. The non-intentional dimension of con¬ 
sciousness in which Zen is interested is such that these four sentences are 
exactly synonymous with each other. Until these four sentences are 
realized to be exactly synonymous with each other, you are still in the 
intentional dimension of consciousness. Furthermore, in the non -in¬ 
tentional dimension of consciousness these four synonymous sentences 
can very well be reduced to a one word sentence: “Mountain!”, and tills 
word again can freely be reduced to one single word “I”. 

6) In his Trimshika-Vijnaptimatrata-Siddhi. 

7) See an excellent exposition of the matter by H. Guenther: Buddhist Philosophy, 
Harmondsword-Baltimore, 1972, pp. 68-70. 
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Here we observe how the original sentence: “I see the mountain” 
from which we started has ultimately been condensed into one single 
point of “I”. The “I” thus actualized conceals within itself all the 
sentential variants that have been passed through, so that it can at any 
moment reveal itself as the “Mountain!” or expand into any of the four 
full sentences. In whichever form it may appear, it is a pure non- 
intentional awareness, a pure consciousness instead of “consciousness-of”. 
Nothing is here objectified. What Zen Buddhism considers to be the true 
Self or absolute Ego is precisely the 1 actualized in such a dimension of 
consciousness as an immediate self-expression of this very dimension. 

Zen has a special technical term for the non-intentional dimension 
of consciousness: fei-ssu-Uang (J.: hi-shi-ryO) literally meaning “non¬ 
thinking”. This phrase may perhaps better be translated as the “a-thinking 
mode of thinking”. For, despite its purely negative form, this expression 
does not mean a passive void of consciousness or absence of conscious¬ 
ness. Quite the contrary; in the state of “non-thinking” the consciousness 
is activated and heightened to the extreme limit of its power of con¬ 
centration without, however, “intending” anything. 


This particular expression, fei-ssu-Uang, was first introduced into 
Zen at a very early period of its history, by the third, Patriarch, Seng 
Ts’an (J.: Sosan, ?-606) in his famous philosophical poem Hsin Hsin 
Ming (J.: SUinjin Mei). Later, in the T’ang dynasty, the same word was 
used by one of the greatest Zen masters of the age, Yao Shan Wei Yen (J.: 
Yakusan Igen, 751-834) in a very significant way, as recorded in the 
following famous mondo. 

Once Master Yao Shan was sitting in zazen, when a monk 
came up to him and asked: “Solidly seated as a rock, what 
are you thinking?” 

Master: “Thinking of something which is not to be thought 
of.” 

The monk: “How it is possible to think of something 
which is not to be thought of?” 
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Master: “It is (possible by) the a-thinking thinking, fei-ssu- 

liang!” 

Since then the word has become an important technical term in Zen 
Buddhism. The mondo just quoted clearly shows that the zazen praxis is 
a spiritual discipline whose primary aim is to explore the non-intentional 
dimension of consciousness, in which the “subject” is active as pure 
Awareness without “intending” anything, instead of acting as “subject” 
as opposed to “object”. 

But how, in practical terms, could we hope to bring about such a 
situation? More concretely put, how could we realize the I in its pure and 
absolute subjectivity as the pure Ego in the sense I have just indicated? 

To repeat what I have said earlier, the pure Ego is usually un¬ 
realizable because in the intentional dimension of consciousness every¬ 
thing is an “object” of consciousness. Even the I, the “subject” of 
cognition, turns into an “object” as soon as I turn my attention to 
myself by reflection or introspection. Hence the very first step in the 
praxis of Zen discipline is — to use the celebrated words of the afore¬ 
mentioned Japanese Zen master, Dogen — one’s “forgetting one’s own 1”. 

Forgetting one’s own I” — this characteristic phrase carries in Zen a 
very important positive meaning. It must not be taken in the negative 
sense of simply losing consciousness, be it in a state of ecstasy, let alone 
blank stupefaction. Instead of being a state of “mindlessness” in any sense, 
it is mindfulness”, an extreme intensification of consciousness, except 
that the mindfulness” is to be maintained not in the dimension of 
ordinary noetic experience in which the ego stands as the “subject” 
opposed to other things or other egos as its “objects”, but in a totally 
different dimension in which the very opposition of “subject” and 
“object” becomes meaningless. 

Let me quote here what Master D5gen remarked on this problem. ^ 


8) The phrase is found in the Shbbbgenzo, Chapter "Genjo Koan", by Master 
Dogen. On Dogen see above, Note 1. 

9) Shbbbgenzo (op. clt), Chapter "Genjo Koan". 
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To be disciplined in the Way of Buddha means getting 
disciplined in dealing properly with your own I. To get 
disciplined in dealing properly with your I means nothing other 
than forgetting your I. To forget your I means that you 
become illumined by the things. To be illumined by the 
tilings means that you obliterate the distinction between your 
(so-called) ego and the (so-called) egos of other things. 

It will easily be seen that the discipline of “forgetting one’s I” is 
immediately backed by another, more positive discipline of becoming 
“illumined by the tilings”. Losing the consciousness of the I as the 
“subject” standing in opposition to other things as its “objects”, one is to 
get entirely and totally absorbed into the things themselves in such a way 
that the things “illumine” or resuscitate the I that has once disappeared 
from the “subject”-“object” dimension in another form in another 
dimension, the non-intentional dimension of consciousness. 

Says Dogen on this poin/ ?0 A- 

Delusion consists in your establishing the “ego-subject and 
acting upon the “object” through its activity. Enlightenment, 
on the contrary, consists in letting the things act upon you and 
letting them illumine you. ... When you see a thing, put the 
whole energy of your mind-body complex into the act o 
seeing. When you hear a sound, put the whole energy of your 
mind-body complex into the act of hearing (in such a wa> that 
your ego becomes completely submerged in the thing seen or 
heard.) Then, and only then, will you be able to grasp Reality 
in its original suchness. 

This positive aspect of the Zen discipline is known in the traditional 
terminology of Far Eastern spirituality as “one’s becoming the thm e • 
The idea of man’s becoming things has played in the Far East an ex 
ceedingly important role in various fields of culture such as re lg , 
philosophy, and fine arts. It is indeed no exaggeration to say 


10) Ibid. 
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spirit of Far Eastern culture can never be understood without a full 
understanding of this principle. 


A few years ago, as I well remember, participating in a conference I 
had a chance to read a paper on the art of black-and-white ink painting in 
China and Japan. In the course of the lecture, 1 mentioned as the highest 
principle of this kind of art the idea that the painter should become the 
thing which he wants to paint. The painter who is going to paint a 
bamboo must, before taking up Ills brush, sit in contemplation until he 
feels himself completely identified with the bamboo. So I said. 

After the lecture a man came to me — it was a famous authority on 
mysticism — and said that in his view it was utterly impossible for a man 
to become a bamboo. It is, he said, not only scientifically absurd, but it is, 
as a matter of practical experience, an impossibility. 

The truth is that the pros and cons of the matter depend solely 
upon how one understands the meaning of this peculiar expression: “Man 
becomes a bamboo”. It is obvious that my critic understood it in a purely 
ontological sense instead of taking it in the sense in which it is customarily 
understood by Far Easterners. 

From the point of view of a Far Eastern painter, as he understands 
the expression in the traditional way, it is possible for him to become a 
bamboo. Or rather, he must become a bamboo. Otherwise, the bamboo he 
paints would be but a lifeless bamboo, a dead object having only a 
formal similarity to a real bamboo. 

What is meant by this expression in the view of a Far Eastern painter 
may somehow become understandable to you if you imagine what 
actually takes place in the following way. The painter sits in quiet con¬ 
templation, intensely concentrating his mind upon the ideal image of the 
bamboo. He begins to feel in himself the rythmic pulsebeat of the life- 
energy which keeps the bamboo alive and which makes the bamboo a 
bamboo, becoming gradually concordant with the pulsebeat of the life- 
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energy which is running through his mind-body complex. And finally 
there comes a moment of complete unification, at which there remains no 
distinction whatsoever between the life-energy of the painter and the 
life-energy of the bamboo. Then there is no longer any trace in the con¬ 
sciousness of the painter of himself as an individual self-subsistent person. 
There is actualized only the Bamboo. Where is it actualized? Internally? 
Or externally? No one knows. It does not matter. For the word “be¬ 
coming” in the particular context here at issue concerns a state of 
contemplative awareness having in itself no ontological implication. 

There is absolutely no “consciousness of’ anything whatsoever. The 
sole fact is that the Bamboo is there, actualized with an unusual vivacity 
and freshness, pulsating with a mysterious life-energy pervading the whole 
universe. At that very moment the painter takes up the brush. The brush 
moves, as it were, of its own accord, in conformity with the pulsation of 
the life-rhythm which is actualized in the bamboo. In terms of the tra¬ 
ditional Far Eastern theory of the pictorial art, it is then not the man who 
draws the picture of the bamboo; rather, the bamboo draws its own 
picture on the paper. The movement of the brush is the movement of the 
inner life of the bamboo. 

It is important to remark that according to Zen such an experience is 
by no means confined to the pictorial art, or, for that matter, to any 
particular domain of human life. From the point of view of Zen, existence 
itself in its entirety is to be an experience of this nature. No matter what 
man may hear, he is the tiling in the sense I have just explained. He sees 
for instance a flowing river. He is the water flowing in the form ol a 
river. A man is a man; he can never become water; he can never be water, 
you may say. But if such a thing were absolutely impossible in any sense, 
Zen would be sheer nonsense. 

Zen argues as follows. One cannot become water because one is 
observing it from outside, that is to say, because the ego is, as an out¬ 
sider, looking at water as an “object”. Instead of doing so, Zen continues 
to argue, one must first learn to “forget one’s ego-subject’ and let 
oneself be completely absorbed into the water. One would then be 
flowing as the flowing river. No more would there be any consciousness of 
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the ego. Nor would there be any “consciousness of” the water. Strictly 
speaking, it is not even the case that one becomes the water and flows on 
as the water. For in such a dimension there would be no ego existent to 
become anything. Simply: The water flows on. No more, no less. 

Often when we are absorbed in listening to an enchanting piece of 
music, a state of artistic samadhi is actualized. In such a state there is 
Music pure and simple. The Music fills up the whole field of existence. It 
is only after the music has come to an end and when we “come back” to 
ourselves that we realize with a feeling of surprise that we have been 
completely “identified with” music. But when we actually realize it, the 
I and the music are already split apart into two different things. 

The experience of musical samadhi is for most of us a particular 
experience occurring only from time to time, on rare occasions or 
intermittently. For a man of Zen, experiences of this nature must be 
just ordinary, day-to-day events. Thus to come back to the example of 
the flowing water, Zen demands that man be such that he be the flowing 
water from eternity to eternity. The water flows on eternally, cosmically, 
in the eternal Now. The water here is not an “object” of cognition. Nor is 
there consciousness of the I as the noetic “subject”. From no one knows 
where there emerges the flowing water. It does not involve the awareness 
of my “I”; nor does it involve the awareness of the “water”. But it is a 
pure Awareness. And that Awareness is the flowing water. 

What generally looks like an objective description of Nature in Zen 
poetry and Zen painting is in the majority of cases a presentation, 
pictorial or poetic, of such an experience. By depicting a flower, tree, or 
bird, the poet or painter expresses the cosmic illumination of the pure 
Awareness. A flower depicted in this manner is not an objective flower. 
It is Something else. It is Something which at this moment is being 
actualized as a Flower, but which could very well be actualized as the “I”. 
Such is the nature of the pure Ego as understood by Zen, the “True-man- 
without-any-ranks”. Dynamic, functional, and mobile it is constantly 
changing. Now it expresses itself verbally or visually as a Flower. At the 
very next moment it may express itself as “I”. Since in either case the 
life-energy of the whole spiritual universe is poured into the expression, 
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the Flower and the I are one and the same tiling, for they are but two 
different crystallizations of exactly the same amount of the universal 
life-energy. And since, further, it makes absolutely no difference whether 
the life-energy of the whole universe expresses itself as Flower or I, or 
indeed, for that matter, as anything whatsoever, it could also express 
itself as Nothing. This is what is generally known as the “Oriental 
Nothingness”. 

The Oriental Nothingness is not a purely negative ontological state 
of there being nothing. On the contrary, it is a plenitude of Being. It is so 
full that it cannot as such be identified as anything determined, anything 
special. But it is, on the other hand, so full that it can manifest itself as 
anything in the empirical dimension of our experience, as a crystallization 
of the whole spiritual energy contained therein. The Oriental Nothingness 
thus understood is the true, absolute Ego as Zen Buddhism understands it. 


Toshihiko Izutsu 
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THE CHRISTIAN UNDERSTANDING OF MAN 


The starting-point of an enquiry made within the perspective of the 
Christian tradition into the question of who man is must be Christology. 
Christian anthropology depends upon Christology. Our idea of who man 
is must derive ultimately from our idea of who Christ is. Here I must say 
at once that I am not even pausing to consider those reassertions so pre¬ 
valent in our times, of an extreme form of the old Nestorian heresy the 
notion, which lies concealed within much modem theology, that Christ is 
on y a man, albeit a very good man, a very superior man, albeit a man 
intensely conscious of God. This notion destroys Christianity at its very 
eart just as decisively today as it did in the fifth century; and the 
sooner t iis is understood the better. Christianity as a religion stands or 
a s y its recognition of the divine humanity of Christ, of his divine- 
.™ an convexity. Without this recognition, Christianity is meaningless. 

1 IC ^ } V an system, or of cultic practices, but 

not o C instianity. And it is this divine humanity that is the norm for man. 

It is the model given in revelation by reference to which we can answer the 
question about who we are. Moreover, this divine humanity is not some¬ 
thing that Christ acquires by virtue of the historical Incarnation alone. 
From eternity He is the man, the archetype of which every man is meant 
to be the image, ‘the first-born of every creature’; and the Christological 
beliefs that apply to the incarnate Christ apply primarily to the eternal 
being of Christ and are but revealed in the historical Incarnation. Eternal 
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truths, not historical events, are the proper subject of theology. 

This may sound presumptuous. We have become so used to regarding 
Christ as a kind of unique exception, someone who appeared, in an 
inimitable once-and-for-all manner, at a certain time in history,that we 
consider him as someone essentially different from what we are even 
when we are what we should be, which is seldom. This may be quite a 
proper attitude, so far as it goes. But it becomes one-sided or goes too far 
if it obscures for us its corollary: that what Christ is by nature we are by 
derivation, by filiation. It is because Christ is the Son of God who is also 
man that we are sons of God. The difference between Christ and us is that 
He is eternally God’s Son, while we are God’s sons because we are created 
in the image of Christ’s divine humanity. The sonship of Christ is the 
type and ground of the relation in which the human stands to the divine. 
In Christ, who is the original man, the type of creation, men are created to 
be the sons of God. And to be a son of God is to have the divine as the 
determining element of our being. It is for God to be, in an active 
and not merely in a passive manner, the source, the inmost centre 
of our reality. But if God is the inmost centre of our reality, we also are 
examples of God-manhood. In fact, it is precisely this that makes us 
human and that constitutes our humanity. The idea that man can be 
human apart from God is a false idea: it is the return of the Nestorian 
heresy in another form. The very concept of man implies a relationship, a 
connection with God. Where one affirms man one also affirms God, and 
where one affirms God one also affirms man. Although man may deny 
his relationship with God, he cannot escape from it because it is written 
into his very nature: his existence presupposes it, and without it he would 
quite simply not exist. Correspondingly, God cannot escape from His 
relationship with man because that, too, is written into his very nature. 
That is why Christ is the model of our humanity. That is why our un¬ 
derstanding of who man is must, in the Christian perspective, depend on 
our understanidng of who Christ is. 

However, before this Christology is discussed, a few words should be 
said about two apparently antagonistic ways of envisaging the relationship 
between God and man - ways which are reconciled in the idea ol 
God-manhood itself and which therefore represent a kind of false dilemma 
which Christology, in a supra-rational manner, resolves. The first ol these 
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ways of envisaging the relationship between God and man is that as¬ 
sociated with the Old Testament. According to this way, God absolutely 
transcends man; there is an absolute separateness and heterogeneity 
between them; and man sees himself as an insignificant creature whose 
life can achieve positive content only on condition that he submits 
himself without reserve to the autocratic, unlimited and overwhelming 
majesty that rules the world and that issues appropriate commands for 
its good governance. God and man in this view constitute two distinct 
ontological realities, and between them there is no real kinship or inner 
identity. As image of God, man is essentially and qualitatively different 
from his archetype. He is a derivative and dependent creature, impotent to 
save himself from his own nothingness and from the tragic dereliction 
of his life upon earth. Except in the case of Enoch and Elijah, there is no 
suggestion in the Old Testament that man either does or should actually 
go to heaven. 

1 said that this way of envisaging the relationsliip between God and 
man is that associated with the Old Testament because what it probably 
represents is less the Old Testament as such than the reading of it, prac¬ 
tised, for instance, by the Reformers when they ‘rediscovered’ it in the 
sixteenth and seventeenth centuries, which takes little or no account of 
the oral tradition of Judaism according to which the formal skeleton of 
the written Pentateuch was given its living, inner and organic interpretation. 
In any case, tills conception of the relationship between God and man is 
modified by the prophets, for here it is no longer seen as based on blind 
fear before a despotic and arbitrary master. The element of love enters in, 
and the kind of tear which is not abject terror but the voice of conscience 
and the diead of contaminating what is holy, of soiling what is or should 
be pure. Moreover, the humility and the self-surrender which the sense of 
the imponderable otherness of God engenders are qualities without which 
all relationships of genuine love are impossible; and they constitute 
something very different from compulsory obedience. 

Yet whatever its connection with the Old Testament, there is no 
doubt that this idea of God s omnipotence and man’s powerlessness has 
penetrated deeply into the Christian tradition, especially — but by no 
means exclusively - in its western form. Here no less a figure than St. 
Augustine is crucial. It is one of the paradoxes, and also one of the 
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tragedies, of the western Christian tradition that the man who affirmed so 
strongly the presence of God in the depths of Iris own self and so the 
ultimate independence of the human personality trom all worldly 
categories should as a dogmatic theologian have been responsible more 
perhaps than any other Christian writer for ‘consecrating 7 within the 
Christian world the idea of man's slavery and impotence due to the 
radical perversion of human nature through original sin. It has been 
St. Augustine’s theology which in the West has veiled down to the present 
day the full radiance of the Christian revelation of divine sonship - the 
full revelation of who man essentially is. 


St. Augustine’s theology in this respect was formulated above all 
in his struggle against Pelagianism. Pelagianism is a tendency to go to the 
other extreme and to affirm man’s being as a reality external to and 
independent of God - a kind of equal partner in the God-man rela¬ 
tionship, endowed with his own self-sufficient will which meets and 
interacts with that of God in a cooperation which places man on the 
same level as God. St. Augustine was quite right to see that implicit in 
such as assumption was that act of rebellion against God which has char¬ 
acterized so much of the non-religious humanism ot modern times, the 
idea that in the end man is self-determining and has no need of God the 
idea of man’s self-deification. It was in the face of this implication 
that St. Augustine insisted on the transcendence of the divine. But 
anxious was he to forestall the growth of the idea of man a 
subsistent entity that he practically denied him all positoe reality 
whatsoever: he is merely the slave of the congenital pnnc.p e of sm the 
depraved creature of a transcendent God whose nature ,s totally other 
than his own and who may, through filling man s emptmess with an 
external gift of grace, save him from damnation if He so wills St 
Augustine does not of coume go so far as to deny all realty to man. to do 
that would be to deny at the same time the total deference between 
Creator and creature and so, by a kind of inversion, to conclude m wha 
virtually amounts to a pantheism, to the idea that cverytlnng « 
own right divine. But he does appear to deny that man possesses any 
creative free will and so any possibility of a dynamre relat.onshtp with 
the divine in which he - man - is an active spintual partner. He deprives 
the element of manhood in the God-manhood reality of any genume 
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positive quality, and to do this is to empty the concept of divine sonship 
of its effective significance. 


T^iis concept can in fact only have effective significance so long as 
it is understood that man is not merely other than God, irreducibly alien 
to God, but is on the contrary the specific expression of God’s creative 
energy and participates in this energy as a condition of having any 
existence whatsoever. Grace, that is to say, is not something extrinsic, 
not something added to man’s nature; it is inherent in the conditions of 
lus birth. In other words, one could say that the absolute gulf between 
Creator and creature, and the total transcendence of God which con¬ 


stitutes that gulf, are themselves transcended in the very act of creation. 
Creation presents this paradox: that it affirms a spanless abyss between 
God and creature which the act of creation itself bridges. What is in 
question here is of course the immanence of the divine in creation and 
particularly in man. This introduces the second of those two ways of 
envisaging the relationsliip between God and man and is the other pole, 
so to speak, of the concept of divine transcendence, both poles being 
t ;°r t°8 e ther in the unity of the God-manhood. More will be said of 
is ater. Here it is relevant to note that if the Old Testament stresses the 
a solute transcendence of God (.however much this may be modified in 
' h W n YS We ^ lave indicated), the idea of divine immanence — of the 
1 ^ 1°^ the creature - is foreshadowed more explicitly in 

cassica reek thought, particularly of course in Platonic thought. In 
lougit the presentiment of the immanence of the divine principle is 

a i? Ve al1 tllrough the concept of participation. There is a 
, nS P etween model and likeness, archetype and image, which 

°rr S -t C ^h >1 t t ^ mcre external copying and implies a real kinship or 
nu y e ween them. It is these qualities which make it possible for the 
image o 111 erpret or deduce’ its archetype, and it is through them that 
e image may ^ e said to partake of the archetype. The Platonic hierarchy 
o orms is rea y a structure of participations stretching from the highest 
supersensual realities down to those of the visible world. It is this struc¬ 
ture o participations which constitutes the great golden chain of being, 
that unbroken connection between the highest and lowest levels of life. 
In this structure, there is nothing that is not animate, nothing that is mere 
dead matter. All is endowed with being, all - even the least particle - be- 
longs to a living, transmuting whole, each thing is a revelation of the 
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indwelling creative spirit. It was not until the end of the eighteenth 
century, with Lavoisier and his peers and followers, that the scientific 
intelligence in Europe became so blunted and whittled down that it lost 
its sense of the mysterious numinosity of all things, reduced everything 
either to phenomenon (fact) or to mathematical hypothesis (or, in less 
polite language, fiction), and conceived the physical world to be no more 
than so much inanimate dead matter whose chemical changes were 
mechanical processes based upon the so-called law of the conservation of 
mass. But it was against the background of the earlier Platonic idea of the 
participation of the image in the archetype that the understanding of man 
as the ‘image of God’ received a new and more positive content in the 
Christian idea of God-manhood. 

This idea of God-manhood or Christology was the subject of pro¬ 
found meditation over the first Christian centuries; and certain crys¬ 
tallizations of this meditation appear in the formulas of the Council of 
Chalcedon, above all in the famous statement that the two natures - the 
divine and the human — are united in Christ “without division or 
confusion”. Here we are at the threshold of our enquiry. Christian 
speculation has as its starting-point a certain actuality (metaphysical 
before it is historical, supra-temporal before it is temporal - which is why 
those Christians who assert that what makes their religion unique is that 
it is based on a historical fact always appear somewhat naive). This 
actuality expresses itself in the belief that in Christ God is man. What 
does this mean? In what sense is God man in the person of Christ? What 
is this Christie mystery? In some way, the divine is joined to the human; 
there is a certain mixture of the two. But in what way? It is not sufficient 
to say that the two natures are merely juxtaposed, for that would be to 
imply that there is no real union, only a temporary compact which can be 
dissolved, the elements forming it then falling apart again and being 
separated. The union of the two natures - the divine and the human - is 
consummated in Christ in such a way that the elements composing it 
are inseparable, and this means that the human element, including the 
body, is indissolubly one with God’s eternal nature. This is to say that 
there is not only a divine penetration into the realm of the human, theie 
is also a human penetration into the realm of the divine. The union of the 
two natures in Christ, in other words, is a two-way affair, or has two 
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complementary aspects: it is a ‘humanization’ of God which is simul¬ 
taneously a divinization of man or, to adapt the words of Herakleitos, 
in Christ the divine is human, the human is divine. 


This is the crux of its mystery; and to express it in any terms which 
do not take adequate account of this dual and reciprocal movement and 
relationship is to obscures its full significance. The union of the two 
natures in Christ is so intimate that “either is the other’s mine”, and yet in 
spite of this intimacy each nature keeps its own integral identity. This 
means that in becoming human God is fulfilling a potentiality in His own 
nature as such, while in becoming divine the human is fulfilling a 
potentiality which is fully in accord with human nature as such. Moreover, 
the divine can only fulfill this potentiality in union with the human, just 
as the human can only fulfil it in union with the divine. The union of the 
two natures in Christ is therefore based on a certain inherent polarity be¬ 
tween the divine and the human. God and man are in some sense exemplars 
or paradigms one of another, to such an extent that the qualities possessed 
y the one may also be possessed by the other. The incarnation of God 
and the deification of man condition each other mutually, for the simple 
reason that they express a tendency inherent in the nature of each which 
can be realized only through a mutual self-giving of what each is to the 
o er, and yet, it must be repeated, this self-giving does not mean any 
ss or confusion of identity: the duality of the two natures and their 
qualities are preserved within the unity. 

i^\ e worc * w hich perhaps most fully conveys the degree of reciprocity 
invo ve in the idea of Christ’s divine humanity is the Greek word 
p c orests a word which expresses the dynamic co-penetration of the 
uncrea e an t e created, the divine and the human, and so something 

m ° re , . . 3n 15 irn ^^ e< ^ ky the phrase, communicatio idiomatum, with 

w ic 1 is sometimes equated. Fundamentally, the Incarnation is a 

P er J C ^ reS J S a s y nt h e sis or two natures or two substances each with its 

m ivi u qu lties to form a single person or hypostasis who is, as it 

were, the perfection of both. What k • • • * r 

Udl ,s tormed in this union is not of course 

a new nature, but rather a new mode of activity for the two natures. 
In virtue of their union, a new mode of activity emerges - a divine- 
human or theandric mode. It is a mode in which God acts in a human 
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manner and in which man acts in a divine manner; in which the divine 
energy is “humanized” and the human energy is “divinized”. In other 
words, in the hypostatic union - this union of the two natures in 
Christ - the boundaries of the natural modes of activity and even 
of existence of each of the unified elements is transcended in this 
new and more perfect mode - although as the union itself is fully in 
accord with tendencies inherent in each of the elements this new mode of 
activity or existence may also be described as natural to each. 


Yet this new theandric energy or theandric activity is not merely a 
mixture of the two modes of activity proper to each of the elements. It 
is a cooperation of these two modes - a cooperation of the divine and the 
human energies. The identity of the two elements remains intact. But it is 
through their cooperation that this identity is developed and even per¬ 
fected. The human energy cannot develop or perfect its potentia ity 
without the divine, or the divine without the human. As already 
emphasized, the Incarnation is fully in accord with the divine nature as 
such. It is not something consummated in view of the specific conditions 
to which humanity was reduced as a result of the Fall. The Incarnation is 
an actuality which in itself is independent of the Fall, although of coutk 
the Fall critically influences the manner in which, historically speaki g, 
it is revealed. God's transcending of His own transcendence in 
goingness through which He becomes immanent in His creation n f 
one point of view mpresent a limitation of the divine; but from^anot 
and more important point of view it is an act of creative>«*»£*£ 
without which the divine itself would remain incomplete. There 
divine as well as a human form of ecstasy. 

The person of Christ is unique. The hypostasis of Christ is unique 
But what Christ is by nature - this divine-human mailt,- who* subject 
is the Lo°os of God - man is by filiation, by participation. This is the 

8 . . • r created Man is a creature created to be 

image, as it were, in which man is f , j cor . 

the son of God. He is horn to be free of the sphere of - 

ruption. Death and corruption are profoundly a hen tohis natme Y 

profoundly unnatural to him. What is natural to hnn - 

eternal life which is his through participation m the tome.This d 

ification of man is realized only in relationship to that uniqu i dm 

human reality who is Christ. Human nature with its energy and w.11 * 
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fulfilled in synthetic union with the divine nature in Christ and is 
enhypostasized there. It is enliypostasized there on the model of the 
hypostatic union of the divine and the human in Christ. There is a 
cooperation of the divine and the human, the uncreated and the created. 
Christ is the perfect man, the complete man, the whole man. But Christ is 
also God. This is to say that, paradox as it may sound, it is God alone who 
is the perfect man. Only God is completely and utterly human. In so far 
as man fails to realize the divine in himself, to that extent he falls short 
of being completely human. He remains less than human. His human 
nature is truncated just as the divine nature is truncated and less than 
divine if it is not humanized’. It is not accidental or a cause of surprise 
that man’s attempts to be only human - to fulfil the ideals of the non- 
rehgious humanism of the last centuries - results in a dehumanization 

both of man and of the forms of the society which he has fabricated 
around himself. 


Again it must be stressed that this desire and capacity of man to 
transcend the limits of the purely human - of his created nature — and to 
penetrate into the divine — into the uncreated — is not something added 
is nature. It is not a non-human element in his nature. It is an integral 
par o his nature. In fact, it is the most fundamental characteristic of his 
re, and only through its realization may this nature be said to have 
reaize its potentialities and have become what it inherently is. Not to 
p e ra e into the realm ot the divine is for human nature to be frustrated 

hi HiW> P f a + itS m ° St r£al and creative centre. It is for human nature to 
• f 1 6 a roots * Man’s failure to live according to a divine mode 
1 orm o se mutilation. And it can equally be affirmed, with the 

° f e P erson °f Christ before one, that God’s failure to live ac- 
cor ing o a uman mode would also be a form of self-mutilation. God is 
u ways see ing to work the miracle of His incarnation in all men. But He 
can wor this miracle only in so far as man himself will manifest Him 
only in so far as man has defied himself. 

Here, then, by way of this introduction — unavoidable perhaps in a 
Christian context - we reach a first idea of who man is: a creature who 
lives through participation in the divine, and who fails to be human in so 
far as he fails to realize this participation in a fully active sense. This 
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idea is most succinctly expressed in the concept of God-manhood, of 
man’s divine-human complexity, to which we have already referred. As 
was emphasized when we spoke of the unity of the divine and the human 
in Christ, the elements of which this union consist must not be regarded 
as two totally independent realities which are juxtaposed alongside one 
another and which exist separately from each other. They are distinct, 
but not separate — “two distincts, division none”. The very idea of man 
as such — of man as distinctTrom God — includes the idea of his relation¬ 
ship to God, just as the idea of God includes the idea of man and is 
intimately linked with man’s experience of himself as a person. Again, it 
is only in so far as man fails to experience himself as a person that he will 
also fail to include in his idea of himself his relationship to God. And this 
relationship is not merely an external one, between two heterogeneous 
and independent elements. It is one of reciprocity between elements with 
an inherent affinity one with the other. The very fact that it is possible 
to conceive of God and man at all presupposes an initial intrinsic 
relationship between them. It is because of this that the idea of man 
existing apart from God, or of God as existing apart from man, is, 
as we said, a false idea. If we think of God as totally and absolutely 
transcendent to man, and of man as without any inner affinity with God, 
we fail to recognize that it is man’s divinity that constitutes the essence 
of his humanity and consequently we dehumanize our idea ofman. But at 
the same time, if we think of this divinity as belonging to man in his own 
right, so to say, and not as deriving from God who is altogether other 
than man, we end up by thinking that God is unnecessary and so by 
denying Him and in deifying ourselves in His place; and as our human 
nature cannot be completed without God — as we said, only God is fully 
human - to do this also means that we dehumanize our idea of man. Both 
the attitude which sees God as irreducibly outside and beyond man and 
the attitude which attributes to man the principle ol his own existence 
or regards him as a self-subsistent splinter of divinity result in a de¬ 
humanization of man. Only when God and man are seen as indivisible 
but distinct elements in a divine-human reality in which the presence of 
the transcendent God constitutes the core of man’s being, and in which 
God and man mutually determine each other - only then is it possible to 
envisage either God or man in a way which perhaps does some justice to 
the mystery and majesty of both. 
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We have said that in becoming divine man fulfils a potentiality 
inherent in. his own nature, and that in fulfilling it he transcends the 
limitations of his created being and penetrates into the realm of the 
uncreated, of the divine. We have also said that there is an affinity 
between God and man on the analogy of the affinity between the 
archetype and its image affirmed in Platonic thought; and that if God is 
distinct from man he is also, and simultaneously, the true creative centre 
of man’s being. When St. Paul speaks of Christ living in him, what is 
postulated is that the seed of this realization is present from the be¬ 
ginning in the depths of his heart. It is ridiculous to suppose that man can 
have an experience of which he does not possess the possiblity. But if 
this is the case it is equally ridiculous to suppose, as certain forms of 
Christian thought have supposed, that the human being can be defined 
exclusively as a created entity, different from God in principle and 
absolutely separate from Him, any relationship between God and man 
being therefore merely extrinsic. Indeed, to argue in this way is to pre¬ 
sume that there can be something outside the all-embracing and all- 
pervading reality of God. 

We are confronted with a kind of duality, or double level of 
consciousness. On one level I recognize that as a created entity the 
O round of my existence is not in myself; it is outside or beyond myself, 
rooted in a principle other than myself. It is rooted in God. 1 am but 
derivative, and in terms of my created self 1 am rootless, groundless. At 
the same time I am also aware that there is something in me that is not 
rootless and groundless, something that surpasses, or lies beneath, that 
level of consciousness with which I normally identify myself - my 
i^tional self consciousness; and I am also aware that this something — of 
which in fact most of the time I may not be aware and of which in this 
age 1 am mostly taught and persuaded not to be aware - is the real centre 
of my being, is my real self, and that I am not the 1 of my superficial 
self-consciousness but 1 am this other deeper self: I, the real 1, is this 
other, this mostly submerged and .unheeded source of my being. In other 
words, there is in man a difference between his inmost self and the self 
with which he usually and mistakenly identifies himself; and it may be 
this split in his self-awareness and the fact that in his outer, more su¬ 
perficial self he is capable of ignoring and to a considerable extent of 
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becoming impervious to his inner self — it may be this that is the most 
evident symptom of that internal dislocation of man s being which in the 
Christian tradition we indicate when we speak of the fall. Man is in 
some way double in himself. There is a Cain and an Abel in him. Indeed, 
the Cain in him - his superficial ego - is even capable of denying and so 
of metaphorically killing the real source of his being, his own inner 
depths, the Abel in him. He is then truly in the power of the enemy, the 
Evil One, Satan. Yet even such a denial is but the reverse face of a 
recognition in himself of something which is the ground of his created 
nature and which yet cannot be completely identified with this nature: a 
kind of spiritual subject that gives a wholeness and a stability to his 
existence and is at the same time his own self at that point at which it is 
most genuine, creative and unique. 


Platonic thought has of course always been willing to recognize a 
core of divinity in man, a ray emanating from the central Sun of the 
intelligible world and identified with what is most deiform in man, his 
spiritual intellect or nous - although it should be remembered m this 
connection that even in Platonic thought this divine element in man is 
regarded as qualitatively limited and modified and cannot be simply 
identified with the Deity in an absolute sense. But Christian thought has 
been more hesitant in this respect. It has been concerned lest such 
recognition should open the door to a dualism of a far more ra 
nature than that implied in the recognition of the two aspects of the se 
of the human personality to which I referred just now. is a e 
dualism - if dualism it is - is a kind of split within mans own mner 
consciousness; moreover, this split is in a sense unnatural, something whicl 
is the result of a certain dislocation or inner rupture, to be healed by a 
process of reintegration. The dualism which Christian theologians av 
suspected that Platonic thought may promote is one that posits a clear 
division between the divine element in man, the nous, an is 
soul and body complex, which is regarded then as non-divine and a 
incapable of being included within the sphere of the divine. They feel 
that the consequence of this may be that the divine element is regarded as 
enclosed within the soul and body complex - and especially within the 
body - as within a prison or even a tomb as a punishment for some 
primitive evil or misdirected choice; and that the purpose of the religious 
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life will then be seen as a catharsis which will release or deliver the en¬ 
trapped divine element from its prison so that it can return to its seat in 
the intelligible world. Such a view virtually amounts to identifying man 
with this divine element and to regarding his psycho-physical aspects — his 
created aspects — as essentially negative and even alien; while the 
Christian view is that the psycho-physical aspects of man — his created 
aspects — are part and parcel of his integral nature and that it is they 
which have to be saved released or liberated from the sphere of 
death and corruption into which they have fallen. 

Nevertheless because otherwise they would involve their whole 
doctrine in a maze of contradictions as well as deny the witness of so 
much Christian experience — many Christian theologians do recognize 
the presence in man of something which, if it is not divine, is yet not 
un-divine, which if it is not uncreated, is yet not created. If it is a 
potentiality oi man s nature to be divine — and this conclusion is central 
to the Christian understanding of man — there must be in him that which 
is capable of apprehending the divine and of penetrating into it. There 
must be in him a point of unity between his spirit and the Spirit of God: 
some organ on the borders, so to speak, of the created and the uncreated 
which is capable of linking both and of experiencing both. Such an organ 
may be created in the sense that it depends on God and is not God: but 
it may also be termed ‘uncreated’ in the sense that it is not entirely other 
than God or entirely separate from him: there must be some kinship or 
affinity between the two, for otherwise any real communion and union 
between them would be impossible, and the kind of experience recorded 
by St. Paul and by countless other Christian and non-Christian saints and 
mystics could have no reality. In fact it is precisely the Christian saints 
and mystics who do most clearly .-affirm the presence of this spiritual 
subject in man, a subject that indwells in the soul and illumines the soul 
and yet is not simply to be identified with it. That is why short of 
denying the validity of the experience recorded by its most profound 
witnesses, Christian thinkers also must acknowledge that there is in man, 
at the deepest part of his being, something which is not confined to the 
limits of his mortal and created nature but which, transcending these 
limits, derivatively participates in the eternity of God Himself. In other 
words, what man is in himself, in his inmost essence - that which de- 
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termines and qualifies all aspects of his existence — is not temporal or 
relative, but eternal and absolute. Man himself may be unaware of this 
grace inherent in him, or he may fail to develop its potentiality — again, 
in our age this is the norm, not the exception. But it is present in him 
whether he is aware of it or not. It is, in fact, that by virtue of which 
alone he can achieve his humanity, or be human. 

I stress this because it is in many ways the crux of what I have been 
saying. According to the masters of the Christian tradition, the fun¬ 
damental pupose of human life, on whose fulfilment depends the 
realization of the human state, is what they call man’s divinization, or 
deification, But if man is capable of ‘becoming God’, then there must be 
something in him through which he can enter into fellowship and 
communion with the divine, something that does not realize its own 
potentialities except through that fellowship and communion. There must 
be something in him that may know and experience spiritual or meta¬ 
physical realities, know and experience what is absolute and eternal. This 
something — here the rationalist philosophers are quite right - cannot be 
the reason. The reason can merely formulate notions and propositions. 
It is the systematizing faculty, combining, distinguishing, classifying 
according to its own logical laws and rules the forms through which it 
conceives matter that is external to it. If the reason is the sole organ of 
human knowledge, then man can have no direct and immediate knowl 
edge and experience of what is absolute and eternal. At best, if he accepts 
revelation, his knowledge will be but an exterior and indirect recognition 
of the'truths it enshrines, without any possibility oi direct or immediate 
participation in them; while if he rejects revelation, then it will e 
confined to the most exterior and superficial aspects of what is relative 
and temporal. In either case, that process of deification, on winch in 
the Christian view our humanity depends, is effectively precluded. 

Those of our Christian ancestors, however, who are most qualified 
to speak of these matters affirm that the reason is not the sole organ or 
faculty of knowledge that man possesses. They affirm that he possesses 
whether he is aware of it or not, whether he develops it or not, a supra- 
rational capacity for knowing and experiencing, a spiritual intellect as 
opposed to a natural reason. This spiritual intellect is, they say, the God 
like faculty in man, the divine spirit breathed into him in the act ot his 
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creation: his divine image and what in the deepest part of himself he is. 
It is that ‘mysterious eye of the soul’ through which St. Augustine saw 
‘the light that never changes’; and it may be defined as St. Bernard 
defines it as ‘the soul’s true unerring intuition, the unhesitating ap¬ 
prehension of the truth’. It differs from the reason in that it does not 
operate by means of dissection and analysis, and it differs again from the 
reason in that it does not form or derive its ideas from matter which is 
external to itself but receives them from an internal fusion with the 
divine Logos Himself. These divine ideas, in the light of which the 
spiritual intellect knows the inner and true nature of things, are creative 
but uncreated ideas. Such an idea is not an abstraction, or a concept, or 
an analogy, drawn from an external object through logical deduction or 
induction. It is on the contrary the spiritual energy issuing from God 
according to which a thing receives its existence, an energy manifesting 
itself in visible form.The spiritual intellect thus knows all things through 
knowing their inner essences, through direct participation in the divine 
ideas or divine energies that bring them into being — ideas and energies 
that are completely inaccessible to the perception of the reason. In a way 
that is again completely inaccessible to the reason, the spiritual intellect 
is capable of an immediate intuition and experience of the inner, eternal 
and absolute nature of everything that is. Its way of knowing is through 
spiritual experience and intuition and not through concepts and dis¬ 
cursive reasoning. As St. Maximos the Confessor puts it: ‘The immediate 
experience of a thing suppresses the concept which represents this tiling. 
I call experience knowledge in act which takes place beyond all concept. 
I call intuition the participation itself in the object known at a level 
beyond that of (rational and logical) thought’. 

The corollory, then, to the idea that man is a creature who lives 
through participation in the divine is that inherent in his nature, though 
it may be only in a dormant state, is the power or faculty through which 
this participation may be affected: a power or faculty that is as it were 
a seed or germ of the divine implanted in him at birth, upon whose 
development depends his growth into the full stature of manhood. It is 
this power or faculty which above all constitutes the image of God in 
man — image here being understood with those connotations of kinship 
and affinity which in Platonic thought link and relate the image to its 
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archetype. But, we said, Christian theologians are careful not to identify 
this spiritual subject too exclusively with man’s sole reality, because 
such identification would seem to imply a purely negative attitude to 
man’s created nature - to the reality of his soul and body. On the model 
of the hypostatic union of the divine and the human in Christ, they affirm 
on the contrary that soul and body are also susceptible to that process 
of perichoresis — that penetration of the divine into the human and the 
human into the divine. They too are capable of divinization, capable of 
partaking of the divine, and consequently they too are or may be aspects 
of the image of God in man. They are or may be an integral pait of 
man’s eternal nature. 


Modern thought, with its distrust of anything that escapes rational 
analysis, has practically eliminated the word, ‘soul, from its vocabulary — 
an elimination not unrelated of course to the chronic sterility or bank¬ 
ruptcy of this thought in the face of what is the first concern of any 
philosophical speculation worthy ol the name: the question of our 
living identity. Our Christian ancestors, however — those at least on whom 
I draw for the substance of this paper — were more wholly engaged in 
the pursuit of our living identity than we tend to be. For them die soul 
is that highly changed complex of thought, feeling and sensitivity with 
which God endows us at birth. It is all that in me by virtue of whic i 
am conscious of myself, through which and by means of which 
perience myself as a living reality, as an I am I . It is in fact the o 
reality about which I can have a sure and direct knowledge. About 
everything else I may have doubts; but I cannot — unless I am a lunatic 
question the reality of my own soul, because simply to ask the question 
implies the existence of the questioner. 

At the same time the word, soul, is an ambiguous term. It is 
ambiguous first because it may be used with the sense that it includes the 
spiritual intellect, the ‘soul of the soul’, or with the sense that it is 
distinguished from the spiritual intellect. Second, it is ambiguous because 
although in principle it is integrated with the spiritual intellect, it can 
nevertheless become as it were detached from it. Being subject to per¬ 
suasion and distracted by its likes and dislikes, it can be led away from its 
own centre and dominated by extraneous influences. It may even assert 
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itself to such an extent that it has the Satanic conviction of its own 
independence and so denies the real source of its being: the assertion of 
the independence of the reason over the last few centuries — the cogito 
ergo sum — is an example of such Satanic possession of the soul. This 
independence is, as I have already remarked, a clear symptom of what we 
call the fall; and in these circumstances the soul, identified now with 
our selfhood, can be our own worst enemy, that self which is to be 
‘denied’ and which all — all, that is to say, who would be true disciples — 
must ‘hate’, and which must be ‘lost’ as a condition of regeneration. 
Indeed, it is the freeing or purifying of the soul from extraneous in¬ 
fluences so that it may again be integrated with its inner source that is the 
purpose of so much ascetic and contemplative practice. In this respect it 
might be said that the function of that power or faculty in virtue of which 
above all we may be said to be made in the image of God and upon 
whose ’awakening’ in us depends our whole capacity for growth, is to 
mediate between the divine and our soul, bringing it ever more under the 
influence of the transfiguring light of the Spirit, carrying it, as it has been 
expressed, into the Godhead. 

Yet it is not the soul alone that is brought under the influence of this 
transfiguring light and carried into the Godhead. Through the soul, the 
body also shares in this regeneration. For although the body comes into 
existence from the underlying matter of the world - from the earth — 
and so is an element in some ways independent of the soul, with its own 
form of consciousness, none the less there is an indissoluble relationship 
between soul and body. The soul is never bodiless and the body can 
never be without the soul. The soul and body of each single person are 
united together from the beginning of their existence, and the principle 
ol this union lies in God Himself: my identity as a creature with soul and 
body pre-exists in the dynamic and creative will and energy of God; and 
it is by virtue of this same creative will and energy that my sou] and 
body have their indissoluble co-existence. Without each other - if that 
were possible — neither soul nor body could be complete. They complete 
each other; they mutually determine each other. And when this union is 
said to be indissoluble, it is not simply within the context of this mortal 
life that this is meant. It is indissoluble after what we call death. There 
is no resurrection of the soul without that of the body, no resurrection 
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of the body without that of the soul. Soul penetrates into body and 
body into soul, and this interchange, this transmigration of the one into 
the other, is a process that has no end. So intimate and reciprocal 
is this relationship that, as the divine and the human in Christ, so 
the soul and body in man are permanently united. With the spiritual 
intellect, they form a single composite nature, a single person or hy¬ 
postasis, though fully to understand the significance of tills may mean 
that we have to modify what tend to be our ideas about the nature of the 
body. 

1 will explain briefly what is implied in this. We have become so 
used to viewing things in accordance with our single vision of the material 
world that we automatically identify our body solely with its solid 
material elements, its outer material form. This, tor us, constitutes our 
body. It also represents a singularly truncated way of looking at things, 
one that can make little sense of, for instance, the idea of resurrection 
itself, or of statements such as that of St. Paul to the effect that if there 
is a physical body, there is also a spiritual body’. Indeed, unless one is to 
disregard many of the central experiences recorded not only in scripture 
but also in the lives of many saints and holy men, one has to recognize 
that the body formed of gross material elements is really a kind of con¬ 
densation or husk or outer wrapping of a body of a far more subtle 
texture; that within the outer material body, and interpenetrating it, is 
an organism of a finer kind of matter, of a finer and more fluid kind ol 
flesh. Indeed, the whole of what we call the solid universe is but a 
hardened or crystallized form of this finer kind of matter, a spiritua 
energy frozen and arrested. One may go even further and say that 
body formed of this finer kind of matter, what one might call the sou 
body, is itself an intermediate body, and that within it, dormant an 
undeveloped as it may be, is the spiritual body to which St. Paul re ers, 
the kind of body which is that of Christ at, the Transfiguration or after 
the Ascension. Man* therefore, as a threefold composite of spirit, soul 
and body, touches when he is fully developed on all worlds, and includes 

them all within his span. 

Indeed, it is this threefold character of man - the fact that through 
his spiritual intellect, which is so much more than merely rational, he 
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has an affinity with the divine, while with his body he is linked to the 
material world — that gives him such a key position and role in the 
universe. He stands between God and the material world, between heaven 
and earth. In the old Platonic formula, he is the microcosm. In fact, 
all things in creation have their meeting-place in man. Properly seen, 
nothing is external to him. This is in contradistinction to the modern 
scientific view of things, which presupposes precisely that man does 
regard the world of nature as an object external to himself. It pre¬ 
supposes a loss of that consciousness in which nature is seen as part of Ills 
own subjectivity, as the living garment of his own inner being. Con¬ 
sequently man has also lost the sense of his role in relationship to the 
rest of creation. Displacing himself from nature, depersonalizing and 
objectifying it, he has destroyed the harmony and reciprocity that should 
exist between them. 


The mechanistic character of modem science is marked by a desire 
to dominate, to master and possess and to exploit nature, not to 
transform it, or to hallow it. It presumes that the earth belongs to man, 
not man to the earth. In this it simply reflects the self-assertion of its 
agent, the disinherited reason which, having completed its revolt against 
what surpasses it, now seeks to impose its laws over the rest of life. Man’s 
loss of his sense of harmony and reciprocity with nature — his destruction 
of the nuptial bonds between them — is itself the consequence of his 
loss of his sense of his status and role as the link between heaven and 
earth, the channel through which all commerce between them passes. For 
man is called upon to mediate between heaven and earth, between God 
and His creation. But when he closes his consciousness to what is above 
it, he obstructs that flow through which material things may be saturated 
by the Spirit or the Spirit may become incarnate, and the result is a 
disorder in creation which brutalizes both man and nature. Because it is 
only through man fulfilling his role as mediator between God and the 
world that the world itself can fulfil its destiny and be transfigured in the 
light and presence of God. It is in this sense that man — when he is truly 
human — is also and above all a priest - the priest of God - he who 
offers the world to God in his praise and worship and who simultaneously 
bestows divine love and beauty upon the world. 
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In tills respect, man is more than simply the microcosm, the 
homologous reflection of the created universe in which he participates.He 
is also the macrocosm. For — and it is this which has been perhaps the 
central theme of this paper — in the end it is the divine Logos Himself 
who is the true ground, the true and ultimate subject of human nature, 
and it is only through man’s realization of this - through Ids so bringing 
himself to the fulness of his being that God becomes the creative centre 
of his own personal and subjective life — that he achieves his true 
humanity and does justice to the cosmic implications of Christ’s work of 
reconciliation. It is in Christ that the wall of separation between heaven 
and earth, the supernatural and the natural, the sacred and the profane is 
destroyed in the living sacrament of the divine love and presence. The 
Incarnation has not only ‘taken manhood into God’; it has also taken 
the whole created world into God, has resurrected it and transfigured it 
in its very depths. It is only man’s continuing alienation from the ground 
of his being that prevents him from realizing this, that throws a veil o 
opacity between God and man, God and the world, and keeps them in a 
state of false division and disunity. Correspondingly, it is througi 
overcoming this alienation, through remaking himself in the image an 
likeness of the divine that is at the heart of his own subjective e an 
that confers on him his unique quality as a person, that he shares in 
priesthood of Christ, shares in that sacrament of love and beauty in w c 
all things, released from their bondage, live, move and have their em k 
Outside this relationship, apart from this sacrament, man has no r _ 
place in the world, or the world in him. He is but a tormented sia ow 
himself, and his world a forsaken wilderness, and on both he is compelled 
to seek ever further revenge for that crime against his own nature w 
he refuses to acknowledge, still more to expiate. 

Philip Sherrard 
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ONE IS THE SPIRIT AND MULTIPLE ITS EARTHLY 
REFLECTIONS: 

THOUGHTS ON THE HUMAN CONDITION TODAY 


Editor s note. This paper was delivered in New York at a special ceremony on the 
^ erne One Is The Human Spirit ", held at the United Nations to celebrate its 
30th anniversary on October 24, 1975.) 

For several centuries, and in fact since the Renaissance, Western 
man has extolled the human spirit while de-sacralizing the whole of 
the cosmos in the name of the supremacy of man, only to end now in 
a situation which for the first time in history threatens man with 
truly infra-human conditions on a scale never dreamt of before. 
Clearly the classical humanism which claimed to speak for man has 
failed, and if there is to be a future for man there must be a profound 
change in the very concept of what man is and a thorough re¬ 
examination of the secular humanism of the past few centuries in the 
light of the vast universal and perennial spiritual traditions of mankind 
which this humanism has brushed aside with the claim of giving man 
freedom. Today people speak of the human family, but if there is to be 
a human family its members must be first of all human themselves. 
Yet the experience of the recent past has shown that even on the level 
of preserving the quality oi human life modern civilization is facing 
grave problems and, far from freeing man, has enslaved him as never 
before. Man must be rendered his humanity again if there is going to be 
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even hope of a world wide human family, and this humanity can only 
be brought back through the rebirth of a conception of man which the 
Promethean revolt of the modern world has placed in oblivion. 

The current concept of man as a selt-centered creature not 
responsible to any authority beyond himself and wielding infinite 
power over the natural environment cannot but end in the aggression 
of man against himself and the world of nature on a scale which now 
threatens his own existence. The type of Promethean man who 
conceives himself as being in revolt against God, complete master of his 
own and others’ destiny and possessing unbounded energy and power 
over the earth which is used to an ever greater degree to quench his 
insatiable passions cannot but reach a state of disequilibrium and chaos 
which is exactly what modern man faces at every junction of his life 
today. This disequilibrium leads occasionally to war which is its most 
obvious and threatening symptom. At this point an attempt is made to 
overcome this symptom and to establish some kind of peace. But this 
act is carried out not with the hope of correcting this disequilibrium 
and of turning the chaos into order but of allowing the innately 
unstable state of things to continue somewhat longer without excessive 
disturbance. Few even ask if modern man deserves to live in peace 
while he is at war inwardly with the inner man, who despite every tiling 
continues to live within him, and outwardly with the cosmic order and 
the metacosmic Reality which continue to be present and will have the 
final word whether man heeds the call of the Real or not. 

To prop up the disequilibrium which he carries within himself, 
n- idem man has sacrificed everything at his disposal. He has accepted to 
■go the certitude of metaphysical and religious doctrine and even 
;ept that two and two makes three in order to compromise with 
neone who has insisted that it makes two. He has raped nature with 
paralleled ferocity in order to fulfill ever increasing needs which m 
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turn enable man to forget himself, his end and the purpose of 
life as much as possible. He has turned the urban environment into a 
veritable hell on the way to establishing heaven on earth. Nothing has 
escaped being sacrificed to sustain the disequilibrium contained innately 
in the modern concept of man, nothing — from religion to virgin nature, 
and finally to the sacrosanct character of the human person itself. But 
all this is of no avail because the disequilibrium continues and threatens 
at every moment to crumble on the heads of those who have so glibly 
and so persistently defended the concept of man as the lord of the 
earth, possessed with unlimited power to do what he wills, and even 
with pretentions to eradicate every form of evil from human life, as if 
anything other than the absolute Good could be absolutely good and 
anything other than Perfection Itself could be devoid of the mark of 
imperfection. 

To speak of the possibility of a happy future for mankind without 
a fundamental change in the currently held conception of what man is 
is no more than a sentimental and fleeting dream. Men want to live 
together and they must literally live together more than ever before 
thanks to their destruction of the ecological equilibrium and the pop¬ 
ulation explosion which are the fruits of modern man’s own doings and 
which cannot be blamed on those civilizations in which man was seen as 
the theomorphic being that he is. And in order to live together men 
speak of the one human spirit or one single human family. But they are 
forced to remain content with only speaking about it. The one spirit 
somehow evades them, leaving in its wake a multitude of contending 
egos, and the family is splintered into feuding branches. Nevertheless 
people continue to speak in these terms, seeing the necessity of 
living together on a planet whose resources cannot bear any longer any 
major aggressions either against other nations or against the natural 
order. 

The oneness which people of good intention seek cannot, 
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however, be achieved save through contact with the Spirit which is one 
in itself and many in its earthly reflections. The Holy Quran mentions 
concerning the Spirit that it is “from the command of my Lord” 
(qul al—ruh min amr rabbT). No contact with the Spirit is possible 
save through the dimension of transcendence which stands always 
before man and which connects him with the Ultimate Reality whether 
It be called the Lord or Brahman or shunya. To forget the Spirit and 
settle for its earthly reflections alone is to be doomed to the world 
of multiplicity, to separation, to divison and finally to aggression and 
war. No amount of extolling the human spirit can fill the vacuum 
created by the forgetting of the Spirit which kindles the human soul 
but is not itself human. 

In Islamic thought and following the language of the Quran the 
spiritual dimension of man is identified with the face of God 
(wajh Allah) which is also the aspect of the Divinity turned towards 
the world. To speak of the human spirit without consideration of the 
Spirit in its trans-human reality is to speak essentially of a faceless 
humanity which is then reduced by force to animality and the tedious 
uniformity which stands at the very antipode of Unity* 

The problems faced by modern man all point to the same cause, 
namely to man’s living below his own possibilities and to this for 
getfulness of who he is. Today those who have pondered over the 
human condition and the future of man with any degree of depth 
assert in unison that certain new and at the same time old qualities 
must be cultivated by man if he is to survive, qualities such as self 
restraint, humility, charity towards one’s neighbor including the 
world of nature, magnanimity, justice, etc. But to allow a heavy stone 
to fall and then extol the way it accelerates is one thing, and to move 
against gravity quite another. What is going to induce men, whom 
all the external forces of human society during recent times have 
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been pushing to an ever greater degree of outwardness, of self- 
aggrandizement, and the like, to suddenly turn towards the inner pole 
and to become transmuted from the state of a falling stone to that of a 
soaring eagle? What force is able to turn the interest of men from 
purely quantitative growth to the qualitative which so many students 
of the ecological crisis suggest as the only hope for averting a major 
catastrophe? If some think that sentimental assertions or political 
resolutions will achieve such ends they are mistaken, for they neglect 
completely the power of the human passions, of the dragon within, 
which only a St. George can slaughter. 

The reversal of all the tendencies which are now threatening the 
whole of life on earth and are making the very existence of a future 
for man doubtful amidst all his futurology, cannot come save through 
the reversal of the pole of attraction. Only contact with the Spirit can 
provide a pull from on high and reverse the powerful gravitation which 
drags men ever more rapidly downwards away from the Unity which 
characterizes the Spirit. To speak of one human family without 
recourse to this celestial pole is no more than to dream, with no guar¬ 
antee that this dream will not turn into a nightmare. 

Men speak with great confidence about making the future and 
draw plans which appear perfectly logical on the level of blue prints, 
but wliich soon become tainted by all kinds of imperfections not 
envisaged at the planning stage. The reason is that the human beings 
who are agents for the execution of these plans are not seen to be what 
they really are, namely creatures with imperfection molded within 
their being, an imperfection which touches everything they do and 
which becomes more dangerous to the extent that its existence is 
denied. It is forgotten that the future cannot be any better than the 
imperfect state of those who act in bringing it about. 

And this is again a basic fallacy related to the false conception of 
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man which has grown out of modem civilization, a concept which 
posits a perfection for man in his present day state which is simply not 
there. The result of this falsification of the real nature of man, who 
lives below his possibilities yet does not recognize his own evils, is 
that reform in the modern world is carried out in every domain 
except in that which concerns man himself. Even the Divine Norms 
which can alone judge man and guide him towards perfection are 
deformed to fit his every changing state. No one takes it seriously 
enough upon himself to ask whether modem man should not begin his 
discussion of making die future by reforming himself and by seeing 
himself as he really is, namely God’s vicegerent on earth, endowed 
with exceptional powers but also with great responsibility towards all 
creatures which he cannot shun at any price except through his own 
destruction. 

The great role of religions today should be not to placate the 
weaknesses of modern man by reducing themselves to one more ism 
or ideology to compete with the many existing ideologies which man 
has spun around himself over the past few centuries. Rather, their task 
is to hold before men the nonn and the model of perfection of which 
they are capable and to provide the channels for that contact with the 
Spirit which alone can show the myriad colors and hues of the human 
spirit to be not sheer multiplicity and division but so many reflections 
of Unity. 


The human spirit is One only at the summit of the human soul. 
Therefore, means must be found for men to climb to this summit of 
their own being. Otherwise on the level of external forms, of the 
earthly aspect of the human soul, there reigns but multiplicity leading 
to division and strife, and now thanks to new means of destruction to 
total war and total annihilation. 
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The incomparable Persian Sufi poet Jalal al-Dm Rum! sang already 
seven centuries ago that: 


jti ,1 
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The difference between creatures comes from outward form; 

When the meaning (literally the Spirit) is reached there is peace. 

Man can only have a future if he lives on the level of the full 
possibilities of the human state, which means centrality and authority 
on the terrestrial plane combined with responsibility, but which is 
also inseparable from receptivity toward Heaven and of submission to 
the Divine Norm which determines man from on high whetiler he 
wants it to or not. Man can speak of one human spirit provided he 
envisages the human spirit as an extension and reflection of the Divine 
Spirit and searches for his oneness at the summit where the terrestrial 
mountain touches the infinite expanses of the sky. 

Man can speak of one human family provided the sacrosanct 
character of the individual member of the family is preserved as is the 
hierarchy which the very structure of the family implies. In nearly all 
the religions of mankind there has always been a holy or sacred family 
which has served as the prototype of family life itself. For example, the 
family of the Prophet of Islam has served not only a purely religious 
function but also has been the model for every Muslim family from the 
social point of view. Over the millenia, therefore, men have not faced 
any problems in preserving the institution of the family. But one 
cannot break the norm and cause an eclipse of the archetype and yet 
hope to preserve its earthly reflection. How can one speak of one 
human family for a generation in which the male and female elements 
within the primary family unit are in constant strife rather than 

64 


CC-0 Kashmir Research Institute. Digitized by eGangotri 


harmony and equilibrium, where all sense of authority which is 
based on the hierarchy which is in the nature of things is forgotten 
and where the atomic family is the target of bombardment from every 
direction leading to its splitting with the same success that man has 
been able to split the atom? If by the family is meant the painful 
chaos which so many of the young have come to experience in urban 
centers throughout the world during the past few decades then it is 
better not to have one human family at all. 

To live within the human family in the positive sense of family, to 
speak of the human spirit, ot hope for a peaceful future means first and 
foremost that man should awaken to his own condition, that he should 
submit himself to a thorough criticism and re-establish peace and 
equilibrium within himself and vis-a-vis the Divine Norm. There is no 
hope for a peaceful future for a creature who is usurping his rights 
and who is living in such a way as to be in total disequilibrium with 
both the natural environment and members of those cultures which 
are still anchored in the teachings which have descended from the 
world of the Spirit. There is no hope for man to preserve his humanity 
unless he reaches for the transcendent beyond him. To seek to be 
merely human is ultimately to fall into the infra-human state, as four 
centuries of Western history have demonstrated amply for the whole 
world. 

Let us hope that on this 30th birthday of the United Nations t 
pause will be made not only to consider what men should do in 
future but most of all what they should be, for only.he who is what 
should be according to the profoundest demands of the human state 
can also act rightly and according to the norms which of necessity 
govern all things. Only such a person can live at peace with himself, 
with other human beings and with the natural environment. And 
ultimately it is upon the words, acts and most ot all presence of such 
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persons, more than any form of socio-economic planning, that the 
possibility of the realization of the Oneness of the Spirit and of 
harmony among human beings depends. To be concerned with the 
future of mankind cannot but lead to the wish and the prayer for the 
continuing and ever increasing presence, in all human societies, of 
persons in harmony with the Real. 


Seyyed Hossein Nasr 
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IBN C ARABFS OWN SUMMARY OF THE FUSUS: 

“THE IMPRINTS OF THE BEZELS OF WISDOM” 
(CONCLUSION) 

XI 

THE QUINTESSENCE OF THE WISDOM OF DIVINE 
OPENING IN THE LOGOS OF SALIH 

Since the realities require and the knowledge of them as they are in 
themselves demands that results, whether in the mind or in the external 
world, only issue from numerical oddness, and since three is the first 
ot the odd numbers, since oddness as usually defined is that a number 
capable of being subdivided into whole numbers cannot be subdivided 
into two equal parts, whereas the number one cannot be subdivided into 
whole numbers; God brought about the effusion of existence upon the 
world from three things: His Self or Essence, His Will and His Word. And 
the Reality, i.e. the divine He-ness in these three forms, is one, while the 
relations are different. Therefore He said, alluding to the three things, 
“Our only words to a thing, when We desire it, is that We say to it ‘Be , 
and it is” (Quran XVI, 40), thus alluding to the Essence in three places 
(“We” and “Our”), to the Will in one place (“desire”) and to the Word 
in two places (“words” and “say”). 
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And do not let the combination of the premisses in philosophical 
reasoning veil you from confirming what we have said about oddness 
being necessary for a result to be achieved, even though the premisses 
are made up of four parts, i.e. the subject and object of each of the two 
premisses, for in reality they are three, since a single one of the four, i.e., 
the middle term, is repeated in the two premisses. So understand this. 
Therefore it remains valid to say that it is triplicity which brings about 
results, whether in the mind or in the external world. And the world is a 
result, without doubt. 


XII 

THE QUINTESSENCE OF THE WISDOM OF THE 
HEART IN THE LOGOS OF SHU C AYB 


Know that the heart, that is, the heart of the knower of ‘Allah , 
for the heart of other than he is not called a heart in Sufi terminology, 
unless metaphorically, as has been said. 

The heart is a window upon the Lord: why do you call 
the house of the devil a heart? 

That which you have metaphorically called a heart — go, 
throw it to the dogs! 


And I said the knower of “Allah”, because the heart of the knower of any 
of the other divine Names does not possess the comprehensiveness which 
will be mentioned shortly. The Name “Allah” is the comprehensive 
unity of all of the divine Names. So any heart which comes to know it has 
come to know all of the Names. But no knower of any of the other 
Names knows the Name “Allah”, for the knowledge of these Names does 
not necessitate its knowledge. Concerning such a heart the poet has said, 


This is a pearl from the ocean of Intimacy, not a heart, the 
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divine Majesty’s spring of effusion, not a heart. 

The story has become long and words drawn out: it is the sum 

of the mysteries of God, not a heart. 

Although it, or the heart, comes to exist through the mercy of God, 
it is nonetheless wider than the mercy of God, because God has let us 
know that the heart of the servant embraces Him, for He said through the 
tongue of His Prophet, “Neither My earth nor My heaven embrace Me, 
but the heart of My believing servant does embrace Me”. In contrast His 
mercy does not embrace Him, for its sway is only exercised over con¬ 
tingent beings. And this is a wondrous matter, if you understand. 

When God — as reported in the collections of hadith under¬ 
goes constant changes of form on the Day of Resurrection, i.e., the forms 
of the beliefs of men in accordance with their receptivities and prepared¬ 
nesses, although in Himself He does not change from what He is in respect 
of Himself, then hearts which receive theophanies are for Him like con¬ 
tainers for water. The water assumes form according to the form of the 
containers, although in itself it does not change from its essential reality. 
So understand the symbol we have mentioned, in order that you might 
understand the state of Him who is symbolized, for just as water has no 
shape in itself by which it becomes determined - rather, it takes the shape 
of its container — in the same way God, the Absolute, has no particular 
form in His Essence according to which He manifests Himself. On the 
contrary, He manifests Himself in the form of the servant who receives the 
theophany; for theophany only descends upon its loci in accordance with 
their preparednesses and their ontological receptivities. Likewise their 
preparednesses within the plane of objective existence are only the result 
of their Unseen and “unmade” (al-ghayr al-maj c itl) preparednesses in the 
ontological level of the Essence’s Knowledge of Itself. So whenever a 
locus on the plane of objective existence receives a theophany, it onl> 
reaches him in the form of his eternal and immutable archetype. 

The theophanies of God follow the beliefs of men, and the beliefs of 
men follow individual ontological preparedness, and individual ontological 
preparedness is in accordance with the universal unmanifest preparedness, 
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which is the attribute of the immutable archetypes of those who receive 
the theophany. And the immutable archetypes are the effusion of the 
Most Holy Emanation, which is the theophany of the Essence in the forms 
and preparednesses of the archetypes. And here there is a great difference, 
for some of the archetypes are the form of particular Names, with their 
differences in degree; some of them are the form of universal Names, 
likewise with their various differences; and some are the form of the Name 
which embraces all the particulars and universal. 

So God has two tlieophanies: one is the unnianifest theophany of 
the Essence, which is the effusion of the immutable archetypes along with 
their general preparednesses — and there is no doubt that the scope and 
capacity belonging to the preparedness of the locus of theophany is in 
accordance with the scope and capacity of the archetype. And the second 
is the ontological and visible theophany, which follows the preparedness, 
compass and scope of the locus. 

And since beliefs are various, and preparednesses are different, 
wienever God manitests Himself, anyone who has limited Him to the 
orm of a particular description denies Him in other than that form. 

lereas whoever has disengaged Him from the limitation of one form 
other than another — like the Perfect Men and the gnostics — does not 
eny Him in any form ot theophany. Rather, he glorifies Him as he should 
and performs the worship worthy of His station, for the theophanies of 

o possess no end at which the perfect gnostic and the understanding 
knower of God might stop. 

Wear the turban, or the dress, or the robe! By thy father, it will 

only increase my love! 

</° U nt>t SCe t * iat Every moment is in a state” (Quran 

, -J). n the same way, the heart is constantly undergoing trans¬ 
formation in accordance with His transformations in the states of its 
consciousness. Therefore He said, “Surely in that”, i.e. in the Quran, 
‘there is a reminder to him who has a heart” (L, 37) which undergoes 
transformation according to different forms and attributes. He did not 
say, “who possesses a reason”, because the reason becomes limited accor- 
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ding to particular beliefs, so the Divine Reality — Who is infinite - be¬ 
comes restricted in that which it perceives, in contrast to the heart, for 
since it is a locus for diverse theophanies from the levels of Divinity and 
Lordship and since it undergoes transformation according to the forms of 
these theophanies, it remembers its forgotten existence before it appeared 
in this physical and elemental level, and it finds here what it had lost, as 
the Prophet said, “Wisdom is the believer’s stray camel.” So understand! 


XIII 

THE QUINTESSENCE OF THE WISDOM 
OF POWER IN THE LOGOS OF LOT 


God said, “God is He that created you of weakness, then He ap¬ 
pointed after weakness strength, then after strength He appointed weak¬ 
ness” {XXX, 54). Now the first weakness without dispute is the weakness 
of the constitution in the understanding of both the majority and the 
elite (the exoteric authorities and the Sufis). And the strength which is 
after it, or after the original weakness, is the strength of the constitution, 
to which is added in the understanding of the elite the strength of the 
spiritual state (hal), which gives man the power to exercise free disposa 
(tasarruf) and domination (ta’thir) in the world through Intention 
(himmah). And the second weakness is the weakness of the constitution, 
to which is added in the understanding of the elite the weakness attaine 
through knowledge, or the knowledge of God, which weakens man an 
extracts him from his accidental strength and returns him to his origina 
weakness, until it joins him to the clay which was Iris origin. So he lias no 
power over anything, and he becomes in himself and in his own personal 
essence, disregarding the manifestation of the divine Qualities within him, 
in his own eyes like a suckling infant with its mother, for just as the infant 
sees no power or strength in itself and entrusts itself completely to its 
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mother, who feeds and nurtures it, the gnostic assumes the same relation 
to the Real Being and Absolute Lord. 

And therefore, because of the weakness resulting from the know¬ 
ledge of God and the lack of power to exercise free disposal over any¬ 
thing, Lot said, “O would that I had power against you”, i.e., O would 
that I had power in the form of a strong Intention with which to resist 
and oppose you, “or might take refuge in a strong pillar” (Quran XI, 80), 
meaning by “strong pillar” according to the exoteric interpretation the 
strong tribe, which vanquishes its enemies. And the Prophet says, indi¬ 
cating what Lot meant by “strong pillar” according to the esoteric 
interpretation, “God have mercy on my brother Lot. He was taking refuge 
in a strong pillar”, meaning by that, “the weakness resulting from knowl¬ 
edge”, i.e., through these words he indicates the weakness which had 
overcome Lot because of his knowledge of God, since he first shows his 
sympathy for him by praying for mercy for him, and this tells of his 
weakness and incapacity. Then he links him to himself through brother¬ 
hood, which shows that Lot shared with the Prophet in this weakness, 
which is so obviously actualized in the latter. So the “strong pillar” is 
God, who governs him and nurtures him. 
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XIV 

THE QUINTESSENCE OF THE WISDOM OF 
DESTINY IN THE LOGOS OF EZRA 


“To God belongs the argument conclusive” (Quran VI, 149) against 
His creatures, for they are the known by God, and the known, whatever 
it may be, bestows upon the knower of it, whoever he may be, or rria es 
him perceive what it is in itself, i.e. in its own essence in terms o t re 
states which occur for it for all eternity and their preparednesses, an 
that perception is knowledge. And knowledge has no effect upon w ta 
known, in the sense that it might occasion within the known that w uc^ 
is outside of its own essence; rather, it follows the known, and ju 
concerning the known is subordinate to it. So there is no judgment y 
knower concerning the known except according to it. i.e., according 
the known and what it requires in respect of its particular and universa 
preparedness. Therefore God did not appoint unbelief and disobedience 
for the creatures by Himself. Rather, He appointed it because o t le 
requirements of their immutable archetypes and because of their see mg 
through the tongue of their preparedness that He make them unbelievers 
and disobedient, just as the individual essence of a dog requires the 
form of a dog and that it be considered ritually impure. And this is the 
very secret of destiny. 
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Now if you say, “The archetypes and their preparednesses are an 
effusion from God; therefore He has made them like that”; 1 will answer, 
The archetypes are not ‘made’ (maj c ul), they are intelligible forms 
belonging to the Divine Names which are not posterior to God except at 
the level of their own reality, but not in respect to time. So they are 
eternal, unchanging and immutable. When it is said that they are an 
effusion , this means that they are posterior to Him considered at the 
level of their own reality (not that they are created).” 


Know that every messenger is a prophet, and every prophet is a 
saint, so every messenger is a saint. So the messengers are of the highest 
rank, since they combine the three levels; then the prophets, since they 
combine two. But the level of their sanctity is higher than that of their 
prophecy, and their prophecy is higher than their messengerhood, for 
their sanctity is their aspect of divinity, since they have been annihilated 
in God, and their prophecy is their angelic aspect, since through it comes 
their relation to the angelic world, from which they receive revelation; and 
their messengerhood is their aspect of humanity, which corresponds to 
and establishes contact with the human world. 


The Shaykh writes, “When you hear from one of the people of God 
(the Sufis), or it is related to you that he has said, that sanctity is higher 
t lan prophecy, he does not mean anything other than what we have said”, 
i.e., that the sanctity of the prophet is higher than his prophecy. “Or if he 
says that the saint is above the prophet and the messenger, verily he means 
y. t a* m the same person’. This is because the messenger in respect of 
neing a saint is more perfect than he is in respect of his being a prophet or 
messenger, not that the saint who follows him is higher than he.” 
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XV 


THE QUINTESSENCE OF THE WISDOM 
OF PROPHECY IN THE LOGOS OF JESUS 


Among the properties of the spirit, which is a breath of the Merciful 
possessing life as one of its inherent attributes, is that it never passes over 
a thing from among the receptacles and it never touches anything with its 
form pertaining to the World of Image-Exemplars without that tiling 
coming to life. But when that thing comes to life, the power ot free 
disposal of the spirit will be according to that thing’s constitution and 
preparedness, not according to the spirit itself, for it is sacrosanct and has 
no fixed measure or particularized aspect. So if that tiling possesses a 
harmonious constitution receptive to life, all of the properties of lile in 
eluding sensation and movement will appear within it according to its 
particular constitution. And if not, then a trace of life will appeal in it, 
according to its form, like the low of the Calf as will be mentioned. 

Do you not see that God’s breathing (rnfkh), or the divine spirit 
breathed, into bodies made complete (and ready) to receive the breathing 
of the spirit, in spite of its being pure of the characteristics ol those 
bodies and (in spite of) the elevation of its ontological level in itself and 
the fact that it is situated at a level where it is beyond being delimited by 
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their attributes, how its free disposal, or the free disposal of the spirit 
within the body into which it has been breathed or within other things by 
means of the body, will be to the extent of the preparedness of that body 
which is breathed into and its receptivity, not in accordance with the 
spirit in itself? Do you not see how the Samaritan, when he understood 
the effect of the spirits upon that which they pass over and touch “seized a 
handful of dust from the messenger’s track” (Quran XX, 96), i.e., from 
the track of the Faithful Spirit, or Gabriel, whose image-exemplar had 
appeared upon Buraq ^^, who was also a spirit appearing in the form of 
an image-exemplar? So the spirit affected the dust which it had passed 
over, causing life to course through it, and the Samaritan knew this 
through his inner light and the power of his preparedness. So he seized a 
handful of dust from his track and cast it into the form of the Calf made 
from the ornaments of the people. So the Calf lowed after it came to life 
(cf. Quran VII, 148), and that is the result of the preparedness of its 
constitution, which followed the form of the Calf. And had it been the 
form of another animal, the sound appropriate to that form would have 
been attributed to it. 



/) Buraq is the celestial steed, famous in particular because upon him the 

Prophet made his ascension to Heaven (mfrafl. 
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XVI 

THE QUINTESSENCE OF THE WISDOM OF 
THE ALL-MERCIFUL IN THE LOGOS OF SOLOMON 


Since she, or Bilqis (the queen of Sheba), belonged sincerely to 1 m, 
or Solomon, in that she was obedient to him and believed in ^ 
without being aware of it, she said to her people concerning the letter^ 
Solomon when the Hoopoe cast it to her, and she showed it to t 
(Quran XXVII, 29), with the aim of manifesting the power o ie 
Intention and exercising free disposal with it among them s ° ^ 
would obey him, that it was “an honorable letter” (Quran , 

When Bilqis opened Solomon’s letter and became aware 
contents, the divine grace which had encompassed her beforehand ar * ^ 
link formed by her innate compatibility came into motion. She be leve 
and obeyed, and presented its contents to her followers and adhere^ 
order that everyone who shared with her in that homogeneity an corn 
patibility would come forward and accept what the letter had sar 
the basis of faith in the prophets and messengers is this compatibility 
homogeneity, not the observing of miracles or the witnessing of won 

And Asif, Solomon’s vizier, only manifested the power and con 
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centration of Intention to bring the throne, or the throne of Bilqis from 
Sheba before the viewer’s glance returned to him, without Solomon, 
although Solomon was stronger and more powerful than he, in order to 
let the jinn know that Solomon’s eminence was mighty, since this 
ability and powerful exercise of free disposal was possessed by one of his 

attendants. So what would have been the case if Solomon himself had 
exercised free disposal? 


The superiority of Asif over that jinn who said, “I will bring it to 
thee, before thou risest from thy place” (Quran XXVII, 39), was in the 
exercise ot the power of free disposal through his soul with the aid of 
cosmic influences and the natural properties of things, for the returning 
of the glance to the viewer is faster than his rising from his place (re¬ 
ferring to AsiPs words in the Quran, “I will bring it to thee, before ever 
thy gictnce returns to thee” (XXVII, 40). So AsiPs action was more 
perfect than that of the jinn, for he exercised his free disposal upon the 
individual essence ( c ayn) of the throne by depriving it of existence and 
recreating it in one instant. He deprived it of existence in its (original) 
position and gave it existence in front of Solomon, for the word of the 
er ect Man is like the word of God concerning something he wants to 
come into existence. When he says “Be!”, at that very instant that thing 
comes into existence - however, with the permission of God — because 
o ias become his members and his physical and spiritual faculties. And 

d f ,a + *“ cause re ^ at i°nship (between him and God) that this 

Perfect Man was the vizier of Solomon. 

• S * nc ® s * ie ’ or Bilciis, said in answer to the question concerning 

ler throne which was, “Is thy throne like this? (Quran XXVII, 42), 
seems le same (XXVII, 42), one can detect her knowledge of the 
renewal of creation at each instant, for she said, “It seems”. And he 
s iowe^ er t le pavillion of crystal, so she supposed it was like a spreading 
water and she bared her legs” (Quran XXVII, 44) so the water would 
not touch her clothing. But it was not a spreading water in reality, just as 
the visible throne brought into existence before Solomon was not the 
same throne which she left in Sheba in respect of its form, for it had 
discarded the first form and assumed another, while the substance, upon 
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which the two thrones imposed successively their forms, was one.Soli 
showed her by that that the state of her throne was like that of th 
pavillion: as for the throne, because it was deprived of existence, and wha 
the Creator created was similar to that which had vanished; and as for tht 
pavillion, because in its extreme delicacy and limpidity it became similai 
to clear water, while (in reality) it was different. So he showed her with 
his actions that she was right in her words, “It seems the same.” 

And this, or the renewal of creation at each instant, is not particular 
to the throne of Bilqls; rather it is valid in all of the world, both its celes¬ 
tial and terrestrial parts, for the whole world is in constant change, and 
the individual determination of everything that changes is perpetually 
renewed. So in each instant a determination other than the determination 
which existed in the previous instant comes into being, although the One 
Essence which undergoes these changes remains in its state; tor the One 
Essence is the Reality of God, which becomes determined according to 
the First Determination as necessitated by His knowledge of His Essence. 
And It is the same as the intelligible substance which receives these forms 
which are called “the world.” All of the forms are accidents winch It 
undergoes and which change at every instant. But those who are veiled do 
not know this, so they are in doubt about this constant renewal in all 
things (reference to Quran L, 15: “Yet they are in doubt about a new 
creation.”) 

The sovereignty which will not belong to anyone aftei him, iclerred 
to in Solomon’s prayer, “My Lord! Forgive me and bestow upon me a 
sovereignty such as shall not belong to any alter me” (Quian XXX , 
36), is manifesting within the visible world (shahadah) the totality o 
sovereignties pertaining to the world by way of exercising bee disposa 
within it, i.e., within the world, not manifesting only some o I ies ^ 
sovereignties, for each of the individual sovereignties which God bestowe 
upon Soloman has been shared (by one or another of the prophets anc 
saints); and not the power and ability over the totality without mam 
festing it, for the Poles and Perfect Men before and after him realized this 
station, but they did not manifest it. 

The subjugation of the winds (cf. Quran XXXVIII, 36) with which 
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Solomon was distinguished and preferred over others and which God made 
part of the sovereignty which was not bestowed upon any one after him, 
is the subjugation of the fiery spirits, which are the spirits of the jinn, as 
God said, “And He created the jinn of a smokeless fire” (LV, 15), 
because they, or the fiery spirits, are spirits which exercise free disposal in 
the winds, which are like their bodies. 

God’s words, “Without reckoning”, when He said to Solomon, 
“This is our gift; bestow or withhold without reckoning” (Quran XXXV11I, 
39), mean: Thou wilt not, O Solomon, be made answerable in the here¬ 
after for them, or for what God granted thee of sovereignty, wealth, 
subjugation of the winds, etc. The Shaykh says in the Fustis, “We know 
from the direct tasting granted in this path that Solomon’s asking (for a 
sovereignty such as would not belong to anyone after him) was by the 
command of God. And when petition occurs according to the divine 
command, the petitioner receives the full reward for his petition”, 
because he is obedient to his Lord and following His command. “And if 
God wills. He fulfills his wish in what he has sought from Him; and if He 
wills. He withholds, for verily the servant has carried out what God has 
made obligatory upon him in terms of obeying His command in what he 
asks of his Lord. Now if he asked this on his own without the command 
of his Lord, he would be asked for an accounting of it.” 



80 


CC-0 Kashmir Research Institute. Digitized by eGangotri 


xvn 


THE QUINTESSENCE OF THE WISDOM OF 
EXISTENCE IN THE LOGOS OF DAVID 


Since the station of prophecy and rank of messengerhood are a 
distinction conferred by God and one of the infinite divine gifts - not a 
reward deriving from a previous act, nor a gift springing from the ex 
pectation of a subsequent thanksgiving or worship - and in the same way 
since most of the gifts which derive from this station are effusions o 
pure bounty and beneficence and of perfect mercy and gratuitous gift, m 
this Wisdom the Shaykh alludes to some of the gifts which David received 
with his words. He gave David as a bounty, i.e., as grace and = ratuito^ 
gift, knowledge of Himself not necessitated by his works. For if his wor ^ 
had necessitated it, it would have been a reward, whereas it has a reai- > 
been mentioned that prophecy and messengerhood are a distinction 
conferred by God and unrelated to acquisition and eftort, just as aie mos^ 
of the gifts and favors which pertain to this station. And in the same way 
he gave him Solomon, for He said, “And we gave unto David Solomon 
(XXXVHI, 30). And there remain His words, “And We gave David bounty 
from Us” (XXXIV, 10). Was this gift referred to as a “giving of bounty 
the giving of a reward for his works, or did it mean a gratuitous gift. 
Obviously it is the second, because He mentioned that He gave Davi 
bounty, and He did not say that He gave him what He gave him as a 
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reward for his works; and He did not seek recompense from him for that 
bounty. When He did seek thanksgiving for that through works, He sought 
it from his House, not from him, as He said, “Perform works, O House of 
David, as thanksgiving” (XXXIV, 13), because blessings upon the fore¬ 
bears are blessings upon the descendents. So in David’s case it was the 
bestowal of a gratuitious gift and a grace, and recompense was sought 
from his House. And He said, after seeking thanksgiving from tire House 
of David in the form: of works, “and few are those who are truly thankful 
among My servants” (XXXIV, 13), employing the intensive form, or 
“truly thankful” (shakur), in order that it might embrace “prescriptive 
thanksgiving” (shukr al-taklif), which the servants are required to perform 
according to the prescriptions of the Divine Law, and “voluntary thanks¬ 
giving” (shukr al-tabarru c ), which is not prescribed, but which the 
servants perform voluntarily, for to intensify one’s thanksgiving is to 
perform both of its kinds. Voluntary thanksgiving is referred to by the 
words, “Shall I not be a thankful servant?” — the words of the Prophet, 
when he stayed awake the whole night until his feet became swollen, and 
it was said to him, “Refrain, for God has forgiven thee thy early sins and 
the later,” and he answered the above. And prescriptive thanksgiving is 
that which is commanded by God, like His words, “And give thanks to 
God” (II, 172) and His words, “And be you thankful for the blessing of 
God” (XIV, 114). And between the two kinds of thanksgiving there 
exists a difference of degree or qualitative disparity which is equivalent 
to the difference between the two kinds of people who render thanks; 
so just as he who renders thanks voluntarily is more excellent than he 
who renders it as a result of prescription, in the same way voluntary 
thanksgiving is more excellent than prescriptive thanksgiving. This, is 
patent and obvious for him who understands things from God, and not on 
the basis of his own reason. 

And David is specifically appointed to the vicegerency (khilafah) by 
God to judge among men and exercise free disposal among men, for God 
said, “David, behold, We have appointed thee a vicegerent in the earth, 
therefore judge between men justly” (XXXVIII, 26); and the imamate, 
i.e., he is also specifically appointed to his imamate, for imamate in 
relation to vicegerency is like sanctity in relation to prophecy, since 
every vicegerent is an imam but not the reverse. Whereas other than he, or 
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other than David, like Adam or Abraham, is not so. As for Abraham, this 
is because God’s words concerning him were, “Behold, i make you. an 
imam for the people” (II, 124). He did not say “vicegerent”, even though 
we know that here the imamate is a vicegerency; but it is not as if He had 
mentioned it by its most particular name, i.e., vicegerency itself. And as 
for Adam, although his vicegerency was stipulated by the text of the 
Quran, it is not like the stipulation concerning David. For God said to the 
angels, “I am setting in the earth a vicegerent” (II, 30); He did not say, 
“I am setting Adam as a vicegerent”. And what is mentioned afterwards 
in his story does not indicate that he is that very vicegerent whom God 
stipulated in the Quran. And also He did not make explicit His appointing 
him a judge among men. And here we are only talking about explicit 
mention in the text of the Quran. 


And he who has been given general vicegerency by God has been 
given rule and free disposal in all the world; and David was of this type, 
and therefore he was given the power of free disposal over the various 
kinds of beings, as the Shaykh indicates with his words: the mountains 
echoing God’s praise with him - for whenever he chanted and echoed the 
praise of God, the mountains would chant and echo it with him (cl. 
Quran XXXIV, 10) — and likewise the birds’ echoing praise with him 
announce the agreement, or the agreement of these two kinds ot bein = 
with him and their obedience to him. And the reason these two kinds 
were specified as agreeing and concurring is that they are the beings the 
most disdainful of man, the most elevated above him, and the most 
inclined to reject obeying him, because of the sway which hardness an 
lightness hold over them. Obviously both of them refuse to obey or to 
accept the power of free disposal over them: as for the first,because o 
extremity of its “grossness” and heaviness, which refuses to be influence , 
and as for the second, because ofits extreme lightness and the fact that it 
is not fixed before the agent when it is influenced and controllc . 
Evidently if these two extremes with their exaggerated refusal and their 
disdain do obey David and agree with him, the agreement of man wit i 
him is more suitable, for man has a position between the mountains an 
the birds and approaches a state of equilibrium. Necessaiily Davi s 
relationship to man is firmer and more manifest (i.e., it was much 
easier for him to exercise free disposal over man). 
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XVIII 

THE QUINTESSENCE OF THE WISDOM 
OF BREATH IN THE LOGOS OF JONAH 


His blessing, or the blessing of Jonah, returned upon his people, for 
they believed, and their belief profited them and removed the chas¬ 
tisement from them (Quran X, 98), because God attached them to him in 
the way that the part is attached to the whole or the branch to the root; 
and the properties of the root are valid for the branch. Therefore, when 
the grace and mercy of God reached Jonah, it also reached his people, as 
He said, “Why was there never a city that believed, and its belief profited 
it? - Except the people of Jonah” (X, 98). And that, or the return of 
his blessing upon his people, was in spite of his anger for Him, when his 
breast became straitened by the extent to which he reminded them but 
they did not remember and continued in their disbelief, so he left them. 
And he thought that would be permissible, since he only did it out 
of anger for God, zeal in His religion and hatred for disbelief and the 
disbelievers. But he should have been patient and awaited permission from 
God to leave them. So he was stricken with the belly of the fish. And 
since his blessing returned upon them in spite of his being angry with 
them for God, how would it have been if his state with them had been 
the state of satisfaction? 
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He thought well of God, as He reported, “And he thought that we 
would not straiten him” (XXI, 87), or We would not harass him lor his 
leaving his people without waiting for God’s command, so He delivered 
him out of grief because of the blessing of that thought. Even so does He 
deliver the believers (cf. Quran XXI, 88), i.e., those who are sincere in 
their states, like Jonah was sincere in his state, i.e., his anger in God. And 
in His kindness and His grace towards him, He “caused to grow over him 
a tree of gourds” (XXXVIII, 146) - for one of the benefits of this kind 
of tree is that flies do not gather near it - so he took shelter in its shade 
when he came out of the fish’s stomach like a baby bird without feathers; 
for if flies had alighted on him, they would have annoyed him. Then when 
he cast lots with them, i.e. the people ot the ship, when he left his people 
in anger and boarded the ship, and it stopped; so they said, There is a 
runaway among us”, it being the belief of sailors that a ship will not move 
if it is carr ying a runaway ; he made himself one ot them, i.e., one of the 
people of the ship, so he said, “Cast lots”, and the lot came out against 
him, so he threw himself in the water. So the mercy embraced aU of them 
as a result of the blessing of his making himself one of them during t re 
casting of lots; for the fish swam along with the ship, lilting its heat ou 
of the water while Jonah breathed within it and praised God. And it 
not leave them until they reached the shore. It spit him out iea y 
nothing of him having changed. So when they saw that, Mercy 
compassed them, and they submitted their wills to God. 
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XIX 


THE QUINTESSENCE OF THE WISDOM 
OF THE UNSEEN IN THE LOGOS OF JOB 


Since complaint to God does not contradict patience — and therefore 
God praised Job for his patience even though he prayed for the removal 
of his affliction — nor did he, i.e., Job, oppose the divine Omnipotence by 
being patient and refraining from complaining to Him; rather he com¬ 
plained and called out to Him, “Behold, affliction has visited me, and 
Thou art the most merciful of the merciful” (Quran XXI, 83); and this 
lack of opposition was known from him, God gave him his household 
by bringing to life his sons and daughters who had died and He provided 
him with children the like of them with them. 

And he stamped his foot at his Lord’s command, since God com¬ 
manded Job with the words, “Stamp thy foot! This is a laving-place 
cool, and a drink” (XXXVIII, 42). So he removed through that stamping 
his pains and his ills, and there sprang up also through that stamping 
from beneath his feet water, which is the secret of life, and its root, for 
verily through water come alive those physical and elemental bodies 
which are alive. Therefore it is the root of life, or the life which courses 
through every natural, or physical and corporeal, living thing. For from 
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water he was created, and through it he recovered from his pains and ills. 
So He made it a mercy from Him and a reminder to us and to him. 


And He treated him kindly in the oath he had made, when he 
swore during his illness to beat his wife with a hundred lashes if he 
recovered. So when he recovered, God ordered him to take a bundle of 
rushes and to strike his wife with it (Quran XXXVIII, 45). So God 
expiated his oath with the easiest thing for him and for her. And He told 
us about tliis to teach us and to authorize us to discriminate among those 
who fulfill their oaths, for we still have this authorization (to act gently in 
fulfilling oaths). It has been related that the Prophet was brought a 
weakling who had committed adultery with a slave girl. So he said, 
“Take the branch of a date tree containing a cluster of one hundred 
stalks, and strike him with it once.” 

And expiation was appointed and promulgated in the community of 
Muhammad to veil them from the punishment directed toward them or 
breaking oaths. In this sentence there is an allusion to the fact diat t ie 
word “expiation” (kaffdrah) comes from the root “to cover (kujr 
since it covers the person who makes the oath and protects him 
the punishment for breaking it. Expiation is an act of worship which ol 
commanded, and commanding it before the fact is to comman 
breaking of oaths, since the actualization of the first is dependent P ^ 
the actualization of the second. Therefore breaking oaths is comman 
by God, but when he, or the person who has made the oath, ias * _ 
something better than what he had sworn to do. Then He will respe 
oaths, i.e., God will respect their right because they mclu e is 
membrance (dhikr), since He has prescribed expiation as a mea . 
prevent the swearer from being punished. Even though he is commr i 
an act of obedience, he is remembering God in his oath wit l one 
members. So the member which remembers Him, which is t ic on H , 
seeks the result of His remembrance in terms ot mercy, re ware 
protecting it — along with the other members - Irom punishment, or i 
is the part which remembers which protects the others, just as tie wor 
protected by the existence of the Perfect Man. The fact that ie 1S * s 
obedient or obedient is another factor, which in no way a ects 
member which remembers in terms of reward or punishment, for man in 
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respect of his being compounded of different spiritual and physical 
realities is a multiplicity, even though he is one in terms of his unified 
whole. And the obedience or disobedience of one part of him does not 
necessitate the obedience or disobedience of another part. 


XX 

THE QUINTESSENCE OF THE WISDOM OF 
DIVINE MAJESTY IN THE LOGOS OF JOHN 


Know that there is no being in existence whose multiplicity of 
attributes and acts is consumed by the oneness of its essence in such a 
way that every number and everything numerable are annihilated within 
it except God. So part of His grace to John was that He gave him a share 
of this perfection, and so He placed him in His Own station. He in¬ 
corporated his name, his qualities and his acts into the oneness of his 
essence by combining within his name the denotation of all these three. 
Thus they became united in verbal existence: his name denotes his 
essence by being his proper name; it denotes his acts because it is a form 
( ahya) lelated to a verb which indicates his revivification (i)iya’) of the 
remembrance of Zaehariah; and it denotes his qualities because he only 
revivified the remembrance of Zaehariah by becoming qualified by his 
attributes and manifesting them. 

Since oneness requires priority (awwaliyyah) and not being preceded 
by others, He placed him, or John, in His position in the priority of names, 
for just as the Name Allah possesses priority in that no one was named 
by it before Him, He bestowed upon him priority in his name; for He did 
not appoint for him beforehand a namesake (Quran XIX, 7). And after 
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that, i.e., after He gave him priority in that name, he was followed in his 
name by others, in order that it might trace back to him and he might be 
the source of designation by this name. 

The Intention, which is one of the inward causes (of things and 
events), of his father, Zachariah, affected him whem his heart, or the heart 
of Zachariah, was filled with the love of Mary, for verily the first reason 
for the existence of John was that his father deemed Mary s state to be 
good. So he concentrated his Intention while seeking refuge in God 
through supplication, and his Lord answered him and bestowed upon him 
John. So He made him chaste through this mental image, i.e., by reason of 
Zachariah’s forming an image of Mary and deeming her states to be good 
while he directed his Intention toward the existence of John. 

And the philosophers have come to know of the likeness of this, for 
(they say) when a person has intercourse with his wife, at the time o 
discharging sperm into her womb he should maintain within his soul ai 
she should also maintain within her soul the image of the most exce 
of beings, for the child will partake of that image, from its states, 
tributes and moral qualities, to an ample degree and full share, l n 
completely, for the child only takes form according to those psyc^ 
qualities and attitudes, physical contingencies and imaginal an mei 
forms which hold sway over the parents. 
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XXI 

THE QUINTESSENCE OF THE WISDOM OF 
THE MASTER IN THE LOGOS OF ZACHARIAH 


You have already come to know that Intention is one of the inward 
causes, and inward causes are stronger in their domination than ordinary 
outward causes and more deserving of being attributed to God. For this 
reason the inhabitants of the World of Command (amr) are stronger than 
the inhabitants of the World of Creation. In addition, let us remember the 
matter of, “And We set his wife right for him” (Quran XXI, 90), for if it 
were not for the succour of God to Zachariah and his wife by means of an 
Unseen power of Lordship outside of ordinary causes, his wife would not 
have been set aright and she would not have been able to bear a child. 
Therefore when God gave him the good news of John, he found it strange 
and said, “O my Lord, how shall I have a son, seeing my wife is barren, 
and I have attained to the declining of old age” (XIX, 8). So God 
answered him with His words, “Said He, ‘So it shall be; the Lord says, 
“Easy is that for Me, seeing that I created thee aforetime, when thou 
wast nothing ””’(XIX, 9); i.e., even if something like this is difficult, or 
rather impossible, in terms of outward causes, in respect to the Possessor 
of Perfect Power, of Strength and of Might it is easy. Then just as that 
power coursed from God into Zachariah and his wife, it went from them 
to John. Therefore God said to him, “O John, take the Book forcefully” 
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(XIX, 12). 


When Zachariah attained to the mercy of Lordship, i.e., God’s 
nurturing him through bounty and succour and accomplishing that which 
was for his well-being, and also setting things right tor him, as indicated 
by His words, “And We set his wife right for him”, he concealed his call 
to his Lord and his prayer to Him from the hearing of those present. So he 
called Him in his secret center (sirr) (cf. Quran XIX, 3), in older that his 
Intention might be the most concentrated and the farthest from dis¬ 
persion and its effect might be the greatest. So it, i.e. his secret call, gave 
rise through the power of its effectiveness to that which is not usually 
given rise to, i.e., John, who was born between a declining old man and a 
barren old woman, for whom it is not usual to bear children, for bar^ 
renness prevents production. Therefore He said, “the barren wind ^ 
(LI, 41), and He distinguished between it and “the winds fertilising 
(XV, 21), for these are such winds as produce good by bringing forth 
rain clouds, whereas “the barren wind” is what is opposed to them, o 
wherever barrenness exists, it prevents production. And God n ^* 
John the inheritor of what he, or Zachariah, possessed, i.e., knowle 
prophecy, prayer for guidance, the avoidance of error, etc., through 
blessing of his prayer, when he said, “So give me from Thee a kinsmari 
who shall be my inheritor and the inheritor of the House of aco? 
(XIX, 5-6). So he, or John, was similar to Mary in inheritance, for w ien 
Zachariah became Mary’s guardian, he caused her to be his heir in so ^ 
qualities of perfection; or (he was similar to her) in being chaste, or 
was one of the things which was with Zachariah, because he was her guai 
ian. So when John inherited what was with him, he inherited some 
qualities, so he resembled her in them. And in the same way e mat e 
inheritor of a group of the House ot Abraham, i.e., prophets, sain 
men of knowledge, in the above mentioned things. 
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XXII 

THE QUINTESSENCE OF THE WISDOM OF 
INTIMACY IN THE LOGOS OF ELIAS 


He, that is, Elias, says, addressing his people who adhered to the 
worship of an idol whom they called “Baal”, “Do you call on Baal, and 
abandon the Best of creators?” (Quran XXXVII, 125), and thus he makes 
creatorsliip a quality shared by God and what is other than He. And God 
says, “Is He who creates as he who does not create?” (XVI, 17), af¬ 
firming that creation belongs to Him and negating it from others. So 
apparently there is a contradiction between these two verses.Therefore the 
Shaykh points to their reconciliation with his words, so the “creation” by 
mankind understood from Elias’s words is determination ( taqdTr), and 
the other creation is the bestowal of existence (Tjdd). 
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XXIII 


THE QUINTESSENCE OF THE WISDOM OF 
VIRTUE IN THE LOGOS OF LOQMAN 


Since Loqman knew that associating others with God is a n o _ 
wrong to that which is being associated with Him, because that w no ^ 
associated is a determined being identical with the Absolute ^ 

God according to the determination, which is one oi His s ‘ n an d 
theophanies; while the associator believes that it is a being ot ler 
sharing with Him in the level of Divinity — thus he has not pi . 
place, which is precisely how “wrong” is defined - then it, oi ^„ +hat 
is one of the wrongs done to the servants in Loqinan’s min , e 
which is associated, whatever it is, is one of Ilis servants. 


And he, or Loqman, possessed directives concerning m• ’ 

such as belief in Him, not associating anything with Him, ° . 

commands and avoiding what He prohibited, the directives „ 

sengers. And God witnessed that He gave him wisdom 
XXXI, 12) - so he bridled (hakama) his soul with it an w i 
him wisdom, He gave him the comprehensive good, or re g 
comprehends and embraces many particulars, as He salt, n 
given wisdom has been given much good (II, 269). 
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XXIV 


THE QUINTESSENCE OF THE WISDOM OF THE 
IMAMATE IN THE LOGOS OF AARON 


Aaron to Moses, when he made him vicegerent over his people and 
went to meet his Lord at the appointed time, is in the position of the 
deputies (nawwab) of Muhammad to Muhammad after his withdrawal 
from this physical level of existence on Ills way to his Lord. So just as 
Muhammad’s deputies among the Perfect Men and the Poles are his 
heirs and vicegerents in his community — they exercise free disposal 
within it as he did — so Aaron was the heir to Moses and his vicegerent 
among his people and exercised free disposal among them as he did. So 
let the saint who is an heir and inherits from the prophets before him 
consider from whom he inherits, for the heir is either Muhammadan, or 
non-Muhammadan; and the non-Muhammadan may be the heir to Moses, 
Jesus, Abraham or others of the prophets; and let the heir also consider in 
what he is asked to act as deputy and heir, whether in knowledge, state 
and station altogether, or in knowledge without state and station, or in 
knowledge and state without station. So the soundness and strength of his 
inheritance from the prophet will help him to take his benefactor’s place in 
it, or take the place of that prophet who is as it were his benefactor in 
what he lias been asked to act as deputy. So he takes knowledge for 
example from the source from which the prophet from whom he in- 
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her its also takes it. For verily the sciences of the prophets are divine 
gifts and are the result of unveiling through theophany; they are not 
acquired or earned. Therefore it is necessary that true inheritance also be 
the result of a gift* not transmitted or rational* and that the saint- 
inheritor inherits his knowledge from the source from which the prophet 
and messenger acquired their knowledge. The king of the gnostics 
Abu Yazid al-Bastami said to some of the exoteric scholars and trans- 
mittors of laws* traditions and sayings, “You take your knowledge dead 
from the dead* and we take our knowledge from the Living who does not 
die,” The same is true of states and stations. So whoso does not take them 
from God as the men of old took them* but rather memorizes theii words 
and sayings and transmits from them* is not a true inheritor* but is only so 
figuratively speaking. 

So whoever of the saint-inheritors partakes of his character traits, 
i.e., the character traits and attributes of the prophet from whom ie 
inherits* in his exercise of free-disposal is as if he were he, as the Prop i 
said* “The men of knowledge of my community are like the prophets o 
the Children of Israel.” 
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XXV 

THE QUINTESSENCE OF THE WISDOM OF 
ELEVATION IN THE LOGOS OF MOSES 


Know that when God willed to manifest Ilis perfect signs in the 
Logos ot Moses, and the effect of this will coursed through the celestial 
and tenestrial causes — such as the positions and movements of the 
heavens which prepare the substances of the world, the mixtures of the 
elements, and the preparednesses made receptive and ready to manifest 
all ot this — and when the time ot Iris appearance drew close, numerous 
human constitutions became determined in accordance with the realities 
of what existed within Moses s spirit before the determination of his 
perfect and prophet-worthy constitution, and to these constitutions 
particular spirits became attached. At the same time the sages of the 
period told Pharoah that his end and the end of his kingdom would be at 
the hand of a child born in that time. So Pharoah ordered the death of all 
of the sons born to the Children of Israel as a precaution against what God 
had foreordained and predestined, not knowing that there is no way to 
resist His destiny or delay His command. Hence this became the cause of 
these spirits being combined in their own world, their becoming attached 
to the spirit of Moses and their not being dispersed and scattered far from 
him by means of bodily attachments and being immersed in the physical 
world. Therefore he became strengthened by them, their characteristics 
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combined within him, and he was aided by their faculties. All of this was 
a particular favor of God to Moses and a confirmation, by aiding him with 
those spirits, like His aiding him with the celestial Spirits. So when Moses’s 
spirit became attached to his body, those spirits, as well as the celestial 
Spirits, cooperated in aiding him with power and victory, and their life 
coursed into him. To this the Shaykh alludes with his words, 


The life of everyone whom Pharoah killed for his sake coursed 
into him. Therefore his flight when he was afraid that they would kill him 
was only to save the life of those who had been killed. So it is as if he fled 
for the sake of others, i.e., those children who had been killed. Therefore, 
because of his mercy and compassion for others, God bestowed upon him 
messengerhood, which is a particular rank within prophecy, speaking (to 
him) without intermediary (cf. Quran VII, 144) and the imamate, which 
is dominion, or domination over and the exercise of free disposal in the 
world. Then, since He had given him the gift of speaking (to him). He 
spoke to him in the very form of his need, i.e., in the very form oi what 
he required, or fire, because of the complete concentration of his In¬ 
tention upon it. So we come to know from the theophany ol God in the 
form of the fire because of the concentration of Moses’s Intention upon 
it that concentration produces effects. And it, or concentration (jam 
c iyyah), is acting and producing effects through Intention, which is 
aspiration and the turning of one’s attention toward something with all o 
one’s faculties. 


And when the like of this was known by him who knew among the 
believers and those who obey God, as well as others, he, or some of them, 
strayed from the patli of his own guidance by acting through the con 
centration of his Intention in something not pleasing to God, w e 
other than he was guided by it, i.e., by acting through the concentration 
his Intention in something pleasing to God. So He put it, oi acting 
through Intention and concentration, in the place of the Quian in t ie 
similitude struck concerning it: He said, “Thereby He leads many astiay, 
and thereby He guides many; and thereby He leads none astiay save the 
ungodly” (II, 26), and they, or the ungodly, are those who have deviated 
from the Path of Guidance which is in it. Here the Shaykh alludes to one 
of the inner meanings of this verse, for “Qt(f an means literally gatli 
ering” and “concentration.” 
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XXVI 


THE QUINTESSENCE OF THE WISDOM OF 
THE EVERLASTING REFUGE IN THE LOGOS OF KHALID 


He, or Khalid, made his sign indicating his prophecy to be after he 
departed for his Lord, so he let his sign perish, since he did not manifest 
it during his lifetime, and he let his people perish also, for he did not show 
it to them, so they let him perish. Therefore the Prophet said to Khalid’s 
daughter, Welcome to the daughter of a prophet whose people let him 
perish! And it was only his sons who let him perish, since they did not 
let the people who were believers open his grave because of the shame 
which befalls the Arabs resulting from their customs pertaining to the zeal 
of the “Age of Ignorance” (before Islam). 

Khalid s story is as follows: he dwelt with his people in Aden. A 
great fire came out of a cave and destroyed the farms and flocks, so his 
people sought refuge with him. Khalid began to beat the fire with his 
staff until it retreated before him back into the cave. Then he said to his 
sons, I shall enter the cave after the fire and extinguish it.” And he 
ordered them to call him after three full days, for if they were to call him 
before that, he would come out and die. But if they waited three full 
days, he would come out healthy. So when he entered, they waited two 
days. Then Satan filled them with unrest and they did not wait the full 
three days but thought that he had died. So they called him, and he came 
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out of the cave with a wound on his head which had been produced by 
their call. So he said, “You have caused me to perish, and you have let my 
words and instructions perish.” 

Then he told them that he would die and ordered them to bury him 
and watch over his grave for forty days, for a flock of sheep would come 
to them led by a donkey whose tail had been cut off. So when the donkey 
stopped before his grave, they should open it and he would rise up and tell 
them about the states of the Isthmus with certainty and having observed 
them. So they waited forty days, and the flock came led by the bob- 
tailed donkey. It stopped before his grave, and the believers among his 
people made as if to open it. But his sons refused to let them in fear ot 
disgrace and lest they be called “the sons of him whose grave was 
opened.” So it was the pagan ignorance of the Arabs which prompted 
them in this manner, and they caused his instructions to perish and let 
him perish. 
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XXVII 


THE QUINTESSENCE OF THE WISDOM OF 
SINGULARITY IN THE LOGOS OF MUHAMMAD 


The Wisdom of Singularity was dedicated to the Logos of Muham¬ 
mad because he is the first determination with which the One Essence 
determined Itself before it manifested Itself in any of the other infinite 
Self-determinations. And these Self-determinations are ranked according 
to genus* species* kind and individual, some of them included under the 
others. So he encompasses all of the Self-determinations, and he is one 
and singular in existence, without parallel, for no Self-determination is 
equal to him in rank; and there is nothing above him but the Absolute 
One Essence, which is “purified” from every determination* attribute, 
name, designation, definition and description. So to him belongs the 
absolute singularity. In addition, singularity was actualized for the first 
time through his immutable archetype, since the first archetype to be 
effused by means of the Most Holy Emanation was his. So he attained 
through the unique Essence, the level of Divinity and his immutable 
archetype the supreme singularity. 

His miracle (mu c jiz a h ) 7 which proves his prophecy* is the Quran, 
which is his self and his reality in respect of its embracing all realities* or 
the verbal expression which is indicative of this all-embracingness and 
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which came to him from God. In either case, the Quran is miraculous, 
for this all-embracingness and concentration is not possessed by any 
of the realities, because all of the realities are contained within the 
Muhammadan Reality as the part is contained in the whole; nor does 
any revealed book denote such an all-embracingness and concentration, 
for the Quran is the comprehensive unity of all the divine books. 

God in His Essence is independent of the world and its inha¬ 
bitants. But His infinite Names require that each have a locus of mani¬ 
festation, so that the effect of that Name will appear in that locus, and 
the Named — which is the Essence — will reveal Itself in that locus to him 
who professes the divine Unity. For example, “the Merciful”, “the 
Nourisher”, and “the Vanquisher” are each a Name of God, and their 
manifestation takes place through the merciful and the object of mercy, 
the nourisher and the nourished, and the vanquisher and the vanquished. 
So as long as there is no merciful or object of mercy in the world, 
mercifulness will not become manifested; and in the same way nourishing 
and vanquishing. Moreover all of the Names must be judged analogously. 
Therefore the reason for the manifestation of all particular beings is the 
demand of the Names of God. And all of the Names are under the sway of 
the Name “Allah”, which encompasses and comprehends them. Moreover 
this Name also necessitates a universal locus of manifestation, which 
because of its all-comprehensiveness would correspond to the all-corn 
prehensive Name and be the vicegerent of God in conveying effusion and 
perfections from the Name “Allah” to what is other than it. That all- 
comprehensive locus is the Muhammadan Spirit, which is referred to by 
the hadiths, “The first thing created by God was my Spirit or my 
Light.” 

The root and the origin of all creatures is the ontological level of the 
Reality of Realities, which is the Muhammadan Reality or the Light of 
Ahmad, the form of the One Unique Presence. That ontological level 
embraces all divine and cosmic perfections and establishes the measure of 
all the levels of human, animal and angelic harmonies. The world and its 
inhabitants are the forms and the parts of his particularization, and Adam 
and his children are subjugated toward the goal of his perfection. To this 
reality refer the words of the hadiths, “I am the master ot the children of 
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Adam” and “Adam and those who come after him are under my 
banner.” 

And since one of the inner meanings of the word “Quran” is con¬ 
centration of the Intention, as was indicated in the chapter on Moses, the 
Shaykh wants to show that this concentration is also a miracle, so he says, 
And concentration upon one thing is a miracle, because of the mul¬ 
tifarious realities which man embraces and his multiple and various 
spiritual and physical faculties. And each of these realities and faculties 
has a particular requirement and a determined property which differs 
from the requirements and properties of the others. So concentration — 
which is the absorption of that multiplicity by oneness - shatters the 
habits of the majority, and thus it is a miracle. ^ Now man, who is mul¬ 
tiple through his different faculties, is like the Quran, which is multiple 
and diverse through its multiple verses and through its being the Word of 
God unconditionally, without quoting the words of others, and the words 
of God, in the sense that He has spoken them, but quoted by God from 
others. So in respect of its being the Word of God unconditionally, it is 
miraculous, although not in respect of its quoting the words of other 
speakers; and it, or the Quran’s being multiple through its multifarious 
verses and one in its being the Word of God, is concentration which 
demands that it be miraculous. So also is the concentration of the In¬ 
tention of man with its multiple realities. 

God said, “Your companion”, i.e., Muhammad, “is not possessed” 
(LXXXI, 22), the word usually understood to mean “possessed” (majnun) 
being from the root inn, which means to hide or conceal, i.e., nothing has 
been concealed from him; “and he is not niggardly” (LXXXI, 24), so he 
was not niggardly with anything belonging to you, i.e., with anything 
which you are worthy of and your preparedness demands; “and he is not 
suspected , as some authorites have read this same verse, i.e., no one ever 
suspected him of being niggardly with anything which he had from God 
which belonged to you, for he delivers to everyone who has a right his due 
and effuses upon him everything he needs and is entitled to. 


2) Two words are commonly used in Arabic for miracle, rmfjizah and khariq 
a! - c adah, the latter of which means literally “shattering of habit.” 
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Since fear is not actualized unless accompanied by being astray 
(dalal), which is bewilderment (hayrah); for fear is the heart’s being 
stripped of the serenity of security because of expecting the possible 
occurrence of something distasteful; and there is no doubt that expecting 
the distasteful without being sure of it is a kind of bewilderment and 
uncertainty. So since the Shaykh wants to negate fear from him, he points 
out that he was not astray, just as God said, “Your companion is not 
astray, neither errs” (LI1I, 2). But it is necessary to know that being 
astray” has three stages: a beginning, a middle and an end, and the 
straying which is negated from him is the first two stages, for the third 
stage is his spiritual station in which he sought increase with his words, 
“My Lord, increase my bewilderment in Thee.” It is to tnis that the 
Shaykh alludes with his words, i.e., he did not fear in his bewilderment, 
which is the third stage and which is desired by the Perfect Men and 
never surpassed by them. And he did not fear in this stage because 
it was his nature to know that the ultimate goal in the knowledge 
of God is bewilderment, and he who knows that the ultimate goal in the 
knowledge of God is bewilderment has been guided aright and is thus the 
possessor of guidance and eloquence in affirming bewilderment. An 
bewilderment is the goal, so how should he fear within it? 

Know that the first stage of being astray pertains to the bewil¬ 
derment of the beginners, or the generality oi men, the properties o 
second appear in those of intermediate rank among those who possess 
unveiling while still being veiled, and the properties of the third pertain 
the greatest of those who have attained to the Truth. 

The cause of the first and common bewilderment is that man is an 
indigent seeker in his essence. So not one instant passes him by wi 
his being in search. In reality this search is directed at the I ei ection w 
is the true goal of the seeker, but the goals become determine accor 1 D 
to the aspirations, intentions and relationships which motivate an mci 
So as long as a goal to which he gives foremost importance or a re W 011 or 
belief to which he binds himself does not become determined tor man he 
remains bewildered and agitated. The first thing which remo\es t us 
bewilderment is the determination of a quest to which he gives firs 
importance, then the knowledge of the path to attain it, then the tactors 
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which can bring about its attainment, then those things to which recourse 
can be had to attain the goal, then the knowledge of the obstacles and the 
way of eliminating them. So when these things are actualized, the bewil¬ 
derment disappears. 

Then* once a goal has been determined for man and he lias given 
first importance to something which he sees as his end, his state is one of 
two kinds, either that thing embraces him in such a way that nothing 
remains with winch to seek tor more, such as is for the most part the state 
of the people of religions and creeds; or some sobriety remains, and you 
see that although he leans upon a certain state and a particular thing, he 
sometimes inquires and looks around, wondering if he might not find 
some tiling more perfect than what he has embraced. So if he finds that 
which agitates and awakens him, he moves on to the compass of the 
second stage. 

His state in the second stage is like his state in the first in that 
either he remains listless and indifferent towards seeking for more, or 
something remains in him which prevents him from finding rest and peace 
especially when he sees that the people of the intermediate stage have 
split up into numerous factions, each of which sees that it and those who 
agree with it have attained the goal and that others have gone astray. And 
he sees the source and place of adherence of each denomination and that 
none of them has a leg upon which to stand. He sees possibilities knocking 
and contradictions manifest, so he becomes bewildered and does not 
know which of the beliefs is the most correct in reality. He remains 
bewildered until at last the qualities of one of the stations upon which the 
people of religious beliefs support themselves gain sway over him so that 
he is attracted to it and gains tranquillity; or else grace — or grace along 
with his sincerity in aspiration, his earnest determination and his strenuous 

efforts — lilts from him the veil, so he becomes one of the people of 
unveiling. 

His state at the beginning of the station of unveiling is like his 
previous states in that when lie hears the celestial voice speaking to him, 
when he contemplates exalted visions and when he sees how well God has 
dealt with him and all that he has attained which has eluded most of the 
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people of the world, some or all of this either enthralls him completely, or 
there remains something in him of the burning thirst of aspiration. So he 
looks at God’s words, “It belongs not to any mortal that God should 
speak to him, except by revelation, or from behind a veil, or that He should 
send a messenger and that he reveal whatsoever He will, by His leave; 
surely He is All-high, All-wise” (XLII, 51), and its like among the divine 
allusions and prophetic admonitions, and he becomes aware that in the 
case of everything that arrives through a veil or becomes determined 
through an intermediary, necessarily the veil and the intermediary have a 
certain effect, so that which arrives does not retain its original purity. 
Then possibilities begin knocking, especially when he comes to know the 
secret of his spiritual state or station and the attributes which dominate it, 
and that each of these has an effect which manifests itselt to him and is 
brought into relation with him. So he does not become tranquil, and no 
desire remains in him for the divine presence from a particular aspect or 
special point of view. He goes beyond the levels of the Names and 
Qualities and all of the properties, acts and theophanies which pertain to 
them. So God does not become determined for him according to a par¬ 
ticular spiritual or physical aspect with respect to the Outward or the 
Inward or according to various fields of knowledge, modes ot perception, 
beliefs, visions, traditions or descriptions, because of his awareness of the 
Majesty of God and of the fact that He is not limited to all or any of these 
things, and because he does not become satiated, nor does his Intention 
stop at one of the goals at which the people of the stopping places 
stop - even though they are right and they have stopped with God, or 
Him and in Him. Rather he perceives through his primordial nature that 
without any doubt he has a resting-place within His Being, and he turns 
toward it with the greatest part of himself, or rather with all of himse , 
and he places his presence in his attention to God in the manner that ot 
knows Himself in Himself by Himself, not in the way He knows Ilimselt in 
other than Himself, nor in the way that others know Him, and not in 
accordance with knowledge accorded by grace or earned. 


3) AM al-mawaqif, i.e., those whose archetypes and preparednesses are limited in 
certain respects and who therefore stop short in the spiritual ascent before attaining 
the ultimate goal 
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And this state is the first of the states of the people of the final 
bewilderment, which is desired by the greatest spiritual luminaries but 
which they do not exceed; rather they ascend in it for ever and ever, in 
the world, in the Isthmus and in the Hereafter. They have no fixed goal in 
the Outward or the Inward, for they do not hold God to be determined 
by any station according to which He becomes delimited in their inward 
or outward parts, and therefore distinguished from any other quest. 
Rather He has shown them that He encompasses them from all of their 
hidden and manifest directions and that He reveals Himself to them in 
them, not in any one tiling, direction, name or level. So they enter the 
Trackless Desert in His contemplation, and their bewilderment is from 
Him, through Him and in Him. 


William C. Chittick 
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PHistoire des Religions”, avril 1968, pp. 39 a 63. 

— Une collection macpnnique inedite : !e foods Bernard de 
Tttrckheim (Domaine frantpis), in “Revue de PHistoire des Re¬ 
ligions”, Janvier et avril 1969, pp. 47 a 67, 165 a 191. 

— Le foods Bernard de Turckheim (Domaine atiemand) (en col¬ 
laboration avec Jules KELLER), in “Bulletin de la Faculte des 
Lettres de Strasbourg, fevrier 1969, fascicule 5, pp. 321 a 
336. 

— Pour une approche figurative de Paichimie, in “Annales-Societes- 
Civilisations”, numero special “Histoire et structure”, Paris,Annand- 
Colin, 1971, 20 pages. 

-J.C. Lavater, Charles de Hesse et I'Ecole du Hard, in “Wcrkgroep 
I8e eeuw Documentatieblad”, nr 23-24, mai 1974, pp. j 7 a 5^.. 

— Symbole, esoterisme et theosophie, in “Le Magazine Litterarre , 
mars 1973, pp. 9 a 23. 


— Le Temple de Salomon dans la Macpnnerie mystique au 
XVIIIe siede, in “Australian Journal of French Studies”, Vol. 
IX, nr. 3, 1972, pp- 274 a 289 (et dans “Travaux Villard de 
Iionnecourt” nr. IX, pp-4 all, 1973, et dans Les Conferences 
aux Eius-Cohens de Lyon, cf. supra). 

- Le Ternaire alchimique et /’Axe Feu Central dans la tradition 
martinesiste, in Melanges Hommage a Henry Corbin, Imperial 
Iranian Academy of Philosophy, 1975, pp. 587 a 601 (paru aussi 
dans Les Conferences aux Eius-Cohens de Lyon (cf. supra), 
pp. 112 a 121) 
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— "Vote intime" et pensee esoterique dans le Roman tisme (France 
et Ailemagne), in Cahiers de la “Societe d'Etudes Romantiques”, 
1976, pp. 57 a 66* (Expose presente an coiioque de TUniversite 
de Lille en juillet 1973 consacre au mot "intime” dans le 
Romantisme) 

— Philosophic de la Nature et NaturaHsme scientiste, in Coiioque 
de rUniversite St jean de Jerusalem, Paris, Editions A* Bonne, 
1975, 20 pages (Expose presente au coiioque de Cambrai en juin 

1974) 

— Polaritat und Dynamtk der Entsprechungsidee : 1 - Mystische 
Alchemic und geistige Hermeneutik. 2 - Die Symbol Ik der "A Iolanta 
Fugiens” von Michael Ma/ey in Eran os jahrhuch 1973\ Leyde, 
Ed* Brill, 1976, pp, 323 a 360* (Expose presente a la Tagung 
Eranos a Ascona, en 1973.) 

ARTICLES SOUS PRESSE: 

~ Le$ normes et la secularisation du Cosmos, in Eranos Jahrbuch 
1974, 40 pages (Expose presente a la Tagung Eranos 1974 a 
Ascona, en 1974)* 

— Franz von Baader devant la "Naturphilosophic" deson temps, 
in Epochen der Naturmystik } Sammelbarid herausgegeben von 
Antoine FAIVRE und Rolf-Christian Zimmcrmann, Stuttgart, Erich 
Schmidt Verlag, 1976, 40 pages. 

” La critique boehmeenne de Franz von Baader (contribution a 
/'etude de Pinfluence de Jacob Boh me en Ailemagne), 20 pages 
(Expose presente au Coiioque Bohme a Chantilly en septembre 

1975) . 


— Eg Use interieure et Jerusalem celeste, in Coiioque de EUniversite 
St Jean de Jerusalem, Paris, Ed* Bonne, 1976, 25 pages (Expose 
presente au Coiioque de Cambrai en juin 1975) 


ANALYSES 


Aspects de I Aufkiarung cathofique, in “Revue d’Etudes Germani- 
qi|es , avril 1969, pp. 272 a 279 (sur des travaux de Richard van 
DULMEN), 
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— Sources occu/tes de la Phitosophie romantique , in “Revue 
d’Etudes Germaniques”, octobre 1969, pp. 553 a 562 (sur ■ des 
travaux de Ernst BENZ, Hans GRASSL, Robert AMADOU) 

— Lettres inedites de Franz von Baader. iVerne partie, in “Revue 
de l’Histoire des Religious”, avril 1970, pp. 195 a 200 (sur des 
travaux de E. SUSIN1). 

— Rose-Croix et Rose-Croix d’Or en AUemagne (1600 a 1786), 
in “Revue de 1’Histoire des Religions”, avril 1972, pp. 57 a 70 
(sur des travaux de Paul ARNOLD, R.C. ZIMMERMANN, etc.). 

- ANALYSE A PARAITRE: Rosicruciana, in “Revue de l’Histoire 
des Religions” 1976, 25 pages (sur des travaux de Frances A. 
YATES, Serge IIUTIN, etc.) 

ICLES D’ENCYCLOPEDIES: 

— La musique des yeux au XVIHeme siecle, in Encyclopedic 
de la Musique sacree, Paris, Labergerie-Mame, 1971, T.III, PP- 
488 s. 

— Aspects de i’esoterisme au XVilieme siecle, in Encyc/opedie 
des Mystiques, Paris, Laffont, 1972, pp. 333 a 355. 

— L'esoterisme chretien du XV/eme au XXeme siecies, in Histoire 
des Religions, T.II, Editions Gallunard, Collection ”La Pleiade , 
1972, pp. 1304 a 1362. 

- La Phiiosophie de la Nature dans ie Roman tisme ailemand, in 
Histoire de la Philosophic, T.III, Editions Gallimard, Collection 
“La Pleiade”, 1974, pp. 14 a 45. 

- Articles parus dans Encyclopaedia Universalis : Rose-Croix, 
Saint-Martin, Tlieosophie et dans son Thesaurus : AnthmoSoplue, 
G. Arnold, Fr. Von Baader, P.S. Ballanche, C.G. Cams, G.B. 
Cagliostro, JP. Dutoit-Membrini, K.V. Eckartshausen, G. Encausse, 
A. Fab re d’Olivet, N. Flamel, R. Fludd, Fulcanelli, S. de Guaita 
R. Guenon, M. Hahn, J.G. Hamann, J.F. Jung-Stilling, A. Kardec, 
N.A. Kirchberger, Mme de Kriidener, J.C. Lavater, E. Levi, 
M. Maier, Marlines de Pasqually, H. More, J.F. Oberlin, F.C. 
Oetinger, JPeladan, Philosophic de la Nature, Ch. H. Saint- Georges 
de Marsais, Spiritisme, F.M. van Helmont, J.B. van Helmont, 
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Th. Vaughan, Z. Werner, J.B. Willermoz, H. Wronski. 

COMPTES RENDUS: 

Une quarantaine parus dans “Revue d’Etudes Germaniques”, “Revue 
de 1’Histoire des Religions”, “Revue d’Etudes Anglaises”, “Cahiers 
d’Action Litteraire”, etc... 
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REVIEW ARTICLE: 


TRADITION AND THE ARTIST: 

Go/gonooza Press 

(Mundus Imaginalis or the Imaginary and the 
Imagined- by Hemy Corbin (75 p.); W.B. Yeats 
and the Search for Tradition by Philip Sherrard 
(90 p.}; Salary Perfectionist by Kathleen 
Raine (90 p.); The Winter Calligraphy of Us tad 
Selim by Peter Lamborn Wilson (signed £1.50, 
unsigned 75 p.); 77ie Inward Journey of the 
Poet by Kathleen Raine (signed £ 3, unsigned 
£ 1); Use and Sign by David Jones (75 p.) ; 
Initiation atul the Crafts by Rene Guenon 
(50 p.); Sacred Art in Persian Culture by 
Seyyid H ossein Nasr; Selected Poems by Hugh 
McKinley; On the Traditional Doctrine of Art 
by A.K. Coomaraswamy. Catalogue available 
from Golgonooza Press, 3 Cambridge Drive, 
Ipswich, Suffolk, IP2 9EP, England). 

The emergence of Modernism as a 
distinct and identifiable aesthetic phe¬ 
nomenon in the first decades of this 
century brought with it certain com¬ 
pensatory clarifications. By itself it rep¬ 
resented the last stage in a long-drawn- 
out process of decay: “the head of the 
fish” began to putrefy in the Renaissance, 
and by the 19 th century virtually no one 
in Europe retained a dear idea of what 
tradition might mean in the arts. But 
Modernism stank so thoroughly that it 
forced some people not only to hold 
their noses but to ask what was causing 
the stench. 


Thus the compensatory clarifications: 
On the one hand within the ranks of 
the Modernists themselves (especially in 
literature) there began to appear figures 
who tried to reach out and grasp the last 
vanishing strands of a Western Tradition. 
They did not “go back”; in fact, they 
were the ones who produced the only 
real and relatively valid “changes in 
perception (and hence in style) in 20th 
century literature, changes which were 
adapted to other purposes by more sub¬ 
versive figures. Eliot, Yeats, Pound and 
a few others like them managed to 
re-shape English literature precisely be¬ 
cause for them tradition was a living 
source of inspiration. But they found tew 
real followers. Their own intellectual 
(as opposed to intuitive or emotional) 
understanding of the doctrines oi tra¬ 
ditional art never attained the degree 
of clarity necessary to allow for the 
continuity, for the firm rooting of these 
doctrines within contemporary aesthetic 
consciousness. Their imitators (including 
most of the best poets of the century) 
caught hold of secondary, stylistic aspects 
of their work, and ignored the essence. 
They justified themselves by identifying 
this essence with political “reaction , and 
explained away their heros’ attachment 
to tradition (such as it was) as an un¬ 
fortunate psychological quirk. In some 
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cases they managed to forget it entirely. 

A liberal poet of my acquaintance once 
challenged an audience to think of one 
great contemporary poet who was a 
political conservative. When Pound, Eliot 
and Yeats were mentioned, he blushed 
visibly* 

On the other hand there appeared a 
group of writers whose gifts lay more in 
the area of intellectual perception than 
in the composition of poetry or painting 
of pictures. Guenon and Coomaraswamy 
were not without their immediate pre¬ 
cursors, but their brilliant comprehen¬ 
sion of traditional art (and of Tradition 
in the broadest sense of the religio 
perennis) was so extraordinary as to make 
them appear almost self-born. In their 
writings on art they relied primarily on 
two sources (which are in fact ultimately 
almost one and the same): the ancient 
canons of traditional aesthetics, and their 
own profound insight, their intellectual 
intuition. 1 hope, in the cause of brevity, 
that I need not attempt to condense 
here their teachings, since most of our 
readers will be familiar with at least 
some of their writings. Their contri¬ 
butions to aesthetic theory are typified 
by two of the works under review, 
Guenon’s initiation and the Crafts and 
Coomaraswamy’s On the Traditional Doc- 
trine of Art 

If the artistic world in general ac¬ 
cepted Eliot et of while rejecting their 
most important ideas (or approaches 
to ideas), it rejected (or again, ignored) 
Guenon and Coomaraswamy almost en¬ 
tirely. Andre Gide, at least, read Guenon 


and was honest enough to admit that he 
had rejected him out of some sort of 
fear. Eliot lived long enough to praise F, 
Schuon’s Transcendent Unity of Reli¬ 
gions t though there is no evidence that 
he knew of Guenon and Coomaraswamy, 
Yeats may have corresponded with 
Coomaraswamy* David Jones (whose Use 
and Sign is published by Golgonooza), 
Eric Gill and a few other English artists 
knew of Guenon and Coomaraswamy 
and admired them and were even in¬ 
fluenced by them. But so far no great 
flowing together of what we might 
tentatively call the “artistic’" and the 
“intellectual” adherents of tradition has 
yet occurred, with a few noble and 
little known exceptions, needless to say* 
Guenon and Coomaraswamy have been 
followed by Schuon, and by Burckhardt, 
M* Pallis, S*H. Nasr (whose Sacred Art 
in Persian Culture has been published 
by Golgonooza) and others centered 
around the review Studies in Comparative 
Religion; by the Etudes Traditionnelies 
group in France; by E. Zolla and other 
writers in Conoscenza Reiigiosa in Italy. 
Philip Sherrard has published in Studies 
and contributed a paper on W.B, Yeats 
and the Search for Tradition to Gol¬ 
gonooza. The poetess Kathleen Raine, 
who is perhaps the only living writer 
really carrying on the work of Yeats 
and Eliot, has also published both in 
Studies and with Golgonooza (Solitary 
Perfectionist, a study of David Jones; 
and The Inward journey of the Poet ; 
in which she investigates the process 
of self-discovery” in Dante, Yeats and 
the Platonists). Henry Corbin has also ap¬ 
peared in Studies, though he is best 
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known for his unique contribution in 
numerous books and articles to the un¬ 
derstanding of Islamic c irfanT philosophy. 
Golgonooza presents his Mundus /mag- 
ina/is or the Imaginary and the imagina!, 
an invaluable study of the dentines on 
this subject, which Western philosophy is 
only just beginning to re-discover; Corbin's 
paper serves in a sense as an intellectual 
tool for anyone trying to understand die 
relation between tradition and art. 

And this in fact is the goal of 
Golgonooza Press, which borrows its 
name from William Blake’s divine City 
of Arts and Crafts (“Travellers to Eternity 
pass inward to Golgonooza” — Milton f 
17:30), The publisher, Brian Keeble, him¬ 
self a critic and poet of note, has set 
out to explore through the above-men¬ 
tioned publications (as well as two col¬ 
lections of poems by authors attempting 
to work traditional veins. The Winter 
Calligraphy of Ustad Selim by Peter 
La inborn Wilson and Selected Poems by 
Hugh McKinley) the questions which 
face contemporary artists once they have 
begun to explore the relations between 
tradition and art. 

The major question, of course, facing 
such seekers, is whether or not it is 
possible to create anything at all. 

Coomaraswamy is reputed once to 
have admitted that as a young man he 
was tempted to be “artsy-eraftsy”, but 
later gave it up. One can think of other 
examples among the traditional thinkers 
of men who composed music or wrote 
poetry or painted but abandoned these 


pursuits as hopeless. Obviously this is 
not a matter of success or failure in 
founding a “school” or influencing trends 
in contemporary art. There exist certain 
overwhelming reasons which make the 
pursuit of the arts today, if not im¬ 
possible, then perhaps too difficult to 
be worth the effort for those who have 
embraced tradition. 

The first and most obvious is the 
undeniable fact that traditional art is 
created by traditional society. Once again 
we wish to avoid going over ground 
already covered by the authors under 
discussion, but it remains to point out 
the bleak result of tills primary real¬ 
isation. If the contemporary artist has 
been forced, willy-nilly, into the position 
of the “solitary”, the eccentric, the iso¬ 
lated ego, then no amount of admiration 
for the products of traditional society 
is going to re-create magically around 
him the total and hierarchical social 
value-system which supported and in 
fact created traditional art. He has, it 
seems, been irrevocably cut off, and no 
amount of blather about the coming 
“Aquarian Age” is going to re-attach him 
to some valid and integrated, spiritually 
oriented, cohesive, sacred social structure. 
(Here, no doubt, is part of the expla¬ 
nation for the failure of what we have 
called the “artistic” and the “intellectual 
strains of traditional thought to flow 
together. Yeats and Pound devoted a great 
deal of energy to various attempts to 
re-create such a society - Yeats with his 
Irish mystical orders, Pound with his 
Social Credit - and Jones and Eliot 
pinned their hopes to the re-birth of a 
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Western Christian society, which still 
shows no signs of occuring. In this sense, 
though certainly not artistically, these 
authors must be said to have failed and 
perhaps to have misdirected their energies 
in the first place.) 

There are some artists no doubt who 
can find fulfillment in participating in the 
remnants of traditional social structures - 
particularly musicians who are drawn to 
European mediaeval, or to oriental tra¬ 
ditions, some of which show a remarkable 
ability to survive as living entities in the 
midst of encroaching chaos. For most 
artists however the Renaissance has oc- 
cured, the 20th century has occured, and 
there are no safe corners left. Writers 
in particular, no matter how “poetic” 
they might be, are forced to deal with 
the verbal expression of ideas in history 
in a way that musicians can happily 
avoid (but composers cannot). Of course, 
we are speaking here about the situation 
as it appears to Western artists living 
in the midst of the de-sacralised world. 
What appear to them as “remnants” of 
Tradition may well be, and are, much 
more than that for artists fortunate 
enough to be born and brought up in, 
say, Indonesia, Japan, the Sub-Continent 
or Persia, Morocco or Spain. If we appear 
somewhat overly pessimistic it is because 
of our peculiar situation and the lim¬ 
itations it imposes on us as individuals 
in search of a “way out”. 

In other words: Virtually all members 
of a traditional society share the same 
“poetic universe”, which ranges from 


folk song to the art of a spiritual and 
literary elite, but at all levels draws on 
essentially the same fund of mythology 
or religious expression, the same body 
of imagery and language. It is precisely 
this homogeneity which is broken by 
the modern world: there is no longer 
a shared universe within which poets 
(or composers) can work. To pretend 
that such a universe exists is to produce 
a false archaicism, no more traditional 
than a badly forged antique. If the artist 
must therefore “speak to the condition” 
of his own period and “make it new”, 
he nevertheless must ask “What should 
1 speak? What is this ‘if I must make 
new?” A French neo-classicist spoke of 
“new ideas in old forms”; for the con¬ 
temporary “traditional” artist it might 
be more appropriate to speak of eternal 
ideas in “new” forms. On the most basic 
level, that of language, a poet would 
seem to serve no useful purpose by 
using an Elizabethan vocabulary and syn¬ 
tax, even if they do represent the glory 
of our tongue. If he is to use metre 
and rhyme in this time of Pound’s 
“broken pen tame t re” he must do so with 
the most intense of fresh inspiration, 
lest he achieve no more than the banality 
of some daydream of the past. But if 
he must of necessity speak his own 
language and not that of the dead, he 
must also make his connexion with the 
past and with the timeless tradition a 
real link in a golden chain; for if the 
traditional society no longer exists, if 
the shared poetic universe is cracked 
open by chaos, the individual artist might 
still renew his own ties with the un¬ 
derlying Source of Art. 
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Suppose however that an artist 
reached the stage of seeing clearly that 
traditional society is no longer there to 
support him, and gave up the illusion 
of re-creating it. Suppose he transferred 
his nostalgia from the past to the Eternal, 
where it really belongs, and that he took 
the next, most obvious step of embracing 
a spiritual tradition, a Path which would 
enable him to make his own link with 
the Source. Then of course the Path 
itself (or rather its Goal) becomes central 
for him, and art secondary, as it should 
be, and was, in every traditional context. 
Nevertheless, he is still an artist, and 
may still have to make a living by doing 
what God gave him the talent to do. 
He therefore now comes upon a problem 
much deeper and more terrifying than 
the simple observable fact of the break¬ 
down of traditional society. He- must 
now face the possibility that is it no 
longer possible to create valid art. 

If the “Kali Yoga' 1 is so far advanced 
that one can say absolutely that no 
activity is worthwhile except the quin¬ 
tessential spiritual act — if all that remains 
is to save oneself in spite of a world 
which is totally corrupt and ready to 
come to an end — then evidently ail 
knowledge about traditional art is really 
worthless in practical terms. It helps us 
theoretically to understand the past, and 
the perennial Truth, but it does not 
help the living artist in his work because 
nothing can help the living artist - as an 
artist. 


Now, without rejecting this point of 
view, it must be suggested that within 
the traditional teachings themselves there 
would seem to be indications that such 
an attitude might not be tenable in such 
a manner as to render totally invalid 
the pursuit of certain arts. I hope that I 
have hedged my reservations sufficiently; 
if the hedging appears timorous, this 
is because the proposition outlined in 
the previous paragraph is powerful indeed 
and worthy of the utmost respect and 
fear. 

Even if you know the world will 
end tommorrow, plant a tree, said the 
Prophet. Though I may well err, I take 
this to mean that the knowledge of the 
inevitable approach of death (for after 
all in a sense the world is always ending 
tommorrow) is not sufficient cause to 
despair of the validity of man’s duties 
(which may also be his pleasures) as 
Vicegerent, duties moreover which in¬ 
clude joy and hope. Planting a tree might 
be the archetypal image of the creative 
act; and taking the full symbolism into 
consideration, it might be construed as 
the very type of the act in accordance 
with Truth, the act which on its own 
level and in a “relatively absolute” man¬ 
ner can be considered analogous with 
the quintessential spiritual act. 

There is certainly no doubt that the 
modern world’s advanced state of decay 
has curtailed the possibility of certain 
activities; one sees them disappearing 
every day before one’s eyes in oriental 
countries. But the creative act - even 
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when it falls short of sacred art, and 
attains only the expression of a joy or 
hope in conformity with the artist's 
“state” or “Station” — must still be con¬ 
sidered somehow “closer to the Centre”, 
more basic, more like to the Prophet's 
“planting a tree’, than many other tra¬ 
ditional activities (such as, for example, 
the study of the occult sciences) which 
may largely have to be jettisoned in 
the search for salvation in today’s world. 

If it is still possible to make things 
for God, so to speak >then it becomes 
vitally necessary to ask more than the 
question, what was traditional art? It 
becomes necessary to ask also what form 
some sort of “traditional” art might now 
assume, I use the quotation marks be¬ 
cause whatever form it takes it will not 
be precisely the same tiling as the art 
of the past. 

Now first of all it must be pointed 
out that what we called the “intellectual” 
expositions of such authors as Schuon are 
not merely studies or treatises, but are 
in one sense pre-eminently works of art, 
painted, as it were, with the Intellect 
rather than the brush. (And here too 
would be the proper place to mention 
Schuon’s remarkable paintings on Amer¬ 
ican Indian themes.) They perform the 
task of what might be called primary 
traditional art: they call, they beckon 
man to the Truth, not simply with 
rational argument, but with all the grace 
of a message which directly penetrates 
the soul. They are for our age what 
RumPs MathnawT or Ibn c ArabTs Fusus 
were for mediaeval Islam. 


I am thinking here however more of 
secondary phenomena. Not every creative 
person is capable of Schuon’s sort of 
art — to say the least! — yet such a 
person may be called, like the jester 
of the legend, to “juggle for Our Lady”. 
He may be inspired, on however humble 
a level (for as Coomaraswamy pointed 
out, artists are not special people, but 
every person is a special sort of artist — 
ideally anyway) to create works which 
express not the Truth Itself, but the 
search for Truth; and he may by nature 
be the sort of person who must share 
whatever gifts he has received, all un¬ 
worthy as they may be. 

Thus we have to consider not only 
primary metaphysical expositions, but 
also criticism of the sort practised by 
several of the Golgonooza authors, which 
is certainly a vital process in coming to 
see more clearly the problems facing the 
“traditional” artist and their possible 
solutions; we have to consider works of 
translation and scholarship; we have to 
consider poetry, painting, music and the 
like which relate or seek to relate in some 
way to the traditional norms. Golgonooza 
Press is involved in all these consid¬ 
erations, and has brought out a series 
of small books and pamphlets on these 
subjects which are not only important 
for their content, but are also produced 
with an eye to beauty, so that even in 
their physical presence they might say 
something about true values in art. 

U is not the purpose of this review 
to provide some sort of manifesto for 
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contemporary “traditional” artists, any 
more than Golgonooza Press is laying 
out rules or “founding a school”. There 
remain in any case too many open 
questions, too much to be explored, to 
warrant arriving at conclusions. If I paid 
too little attention to the works pub¬ 
lished by Golgonooza and have failed 
to point out their excellences and merits, 
I hope nevertheless I have partly suc¬ 
ceeded in conveying something of the 
driving concern with the question of 


tradition and the contemporary artist, 
the total involvement with the problem 
of creativity in the context of the tra¬ 
ditional doctrines of art, which constitute 
the raison d’etre of this remarkable and 
very important press. It is not very 
rewarding being a voice crying in the 
wilderness, and Golgonooza Press de¬ 
serves the support and interest of every¬ 
one who shares its noble preoccupations. 

Peter Cranston 


CONOSCENZA RELIGIOSA 

A Quarterly devoted to metaphysics, poetry and mystical experience 
appearing since 1969. Director Elemire Zolla; Publishers. La Nuova 
Italia, Via Giacomini 8, 50132 Florence, Italy. 


Special issues on Satanism, on American Indian rituals, on the relat’ 
between the Vedas and Yoga, on Law and metaphysics, on Ira 
Sufism and Shamanism. In 1976 a special issue will appear on T 

and Buddhist meditation. Among contributors. L. Ardalan, Ft. Ass 

W.H. Auden, D. Barnes, J.L. Borges, J.E. Brown, L. Cadogan, C- Campo, 
J. Canteins, W. Chittick, P. Citati, H. Corbin, D. Derrett, P- Florens y, 
A.J. Heschel, A. Hultktanz, Y. Ibish, L.P. Lhalungpa, J.L. Michon- 
P. Modiano, E. Montale, H. Murena, S.H. Nasr, J.L. Opie, ■ a js< 
V. Paques, M. Riemshcneider, P. Santarcangeli, A.K. Saran 
Sayadaw, F. Secret, J. Sender, L. Schaya, M. Schneider, G. Scholem 
F. Schuon, P.L. Wilson, In 1970 Conoscenza religiosa published 
posthumous mystical treatise by Padre Pio. 
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BOOK REVIEWS 


Henry Corbin. La philosophic is/amique 
depuis la mort d’A verroes jusqu’a nos 
jours, pp. 1067-1188 in Histoire de la 
philosophic, t. Ill, Encylopedie de la 
Pleiade (ed. Y. Belaval: Paris, 1974) 
115 Fr. 


Henry Corbin has the distinction of 
being almost single-handedly the “dis¬ 
coverer” - for the West - of later 
Islamic philosophy, and the man who con¬ 
clusively destroyed the myth of Averroes 
as the “last” of the Islamic philosophers; 
no one could be better qualified to 
write on the present stage of research in 
this still generally unknown field. It was 
with considerable anticipation, then, that 
one awaited the summary of Professor 
Corbin s explorations in tills area, pro¬ 
mised for .the second part of his Histoire 
de la phifosophie islamique. ? The ency¬ 
clopedia format of the present work, 
regrettably, has somewhat reduced its 
dimensions in comparison with Part I 
- especially in the description of the 
thought and writings of individual writers, 
where the non-specialist reader will fre¬ 
quently want to refer to Corbin’s mon¬ 
umental En Islam iranienne or other 
works listed in his Bibliography for more 
detailed and adequate discussions. Still, 
while one may hope for the eventual 


publication of an expanded and more 
widely accessible version, even in its 
present form this work will remain a 
unique and indispensable guidebook to 
what generally remains (for scholars and 
Islamicists almost as much as for the 
wider philosophical public) a genuine 
terra incognita. And its long recitation of 
important authors and manuscripts - 
indeed, of whole schools and libraries — 
still largely unstudied, should not only 
give some idea of the actual state of 
scholarship in this area, but also dispose 
once and for all of the still widespread 
misconception of philosophy as something 
marginal or alien to the Islamic world, 
significant only in its “transmission” of 
Greek thought to the medieval West. 

Philosophy in the Islamic context, of 
course - and particularly in this later 
period when it developed in close and 
complex relation with Islamic “theology” 
(ka/am) and Sufism - had its own 
problems and perspectives, which were 
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not always the same as those it faced in 
medieval Christendom (to say nothing of 
the modern world), and Professor Cor¬ 
bin's dense and allusive introduction to 
the present work, while summarizing 
certain of the main themes of his earlier 
researches, serves at the same time to 
highlight some of the distinctive and 
characteristic features of Islamic philo¬ 
sophy in this period: The continuing 
hermeneutical problem of relating reason 
and “revealed” Scripture and tradition, 
complicated (or solved) increasingly by 
the claims and contributions of “mystical” 
intuition; the fundamental metaphysical 
(and equally, but not naively, “theo¬ 
logical”) focus of thought common to 
almost all schools after Avicenna; and 
the peculiar conceptions of history (in its 
religious aspect) deriving from Shfisin 
and certain forms of Sufism. The major 
part of the work then concentrates on 
those individuals and traditions most 
instrumental in developing the above 
themes — most broadly, the lines of 
Avicenna n and “flluminationist” (IshroqT) 
thought which have developed, most 
often in a Shi’ile setting, down to the 
present day in Iran; and the profound 
and extensive contributions of Islamic 
mysticism, especially (but by no means 
limited to) the school of “speculative” 
Sufism developing out of the works of 
Ibn 'Arabi. (In fact, one of the most 
notable features of this study is the 
author’s sensitivity to the “virtual” meta¬ 
physics, the problems inescapably posed 
for any comprehensive philosophy, in the 
writings of some of the famous mystics 
who were ostensibly indifferent or even 
opposed to the rationalisms of their day.) 


Such a pioneering and original work 
as this is not possible, of course, without 
certain limitations, most of them (as the 
author frequently points out) reflecting 
our still very limited acquaintance with 
the relevant sources. In particular, one 
may note the way that Muslim India 
frequently re-appcars on the margin, as it 
were, of this account, in connection with 
the Isma^I^Mir Fendereski, Dara Shokuh 
and the Persian translations of Hindu 
texts, the development of certain Sufi 
orders, etc. The overwhelming role of 
Iran in Professor Corbin’s history has 
much to do with the fortunate survival 
of an active tradition of philosophy down 
to modern times in that country; there 
are enough hints to suggest that writers 
and traditions of Muslim India might 
also play a more visible role in future 
histories of Islamic philosophy if they 
were to find students and interpreters as 
sympathetic (and as industrious) as the 
present author. (Something similar may 
also be true, for example - though 
probably to a lesser extent — for the role 
and development of philosophy in Ot¬ 
toman Turkey, or of certain forms of 
speculative Sufism in the Maghrib in this 
later period.) 

In conclusion, one could well apply 
to this work its author’s own words 
concerning his Anthologie des philosophes 
iraniens: “Elle veut etre non pas un 
bilan” (at least not in a final and 
definitive sense), “mais un point de 
depart.” A starting point, certainly, as he 
indicates time and again, loi furt er 
scholarly research; but also, and more 
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significantly, for a philosophical reflection 
in which each of his readers can, and 
indeed must, participate. For the meta¬ 
physics which lies at the heart of that 
later Islamic philosophy which Professor 
Corbin has done so much to rediscover 
was to a great extent a “lost” continent 
in a philosophic as well as a historical 
sense: This work, in helping to recover it, 
is also recalling us to certain inevitable 
and pressing questions - ones which have 
to do with the very nature of philosophy 


(and our existence), and which we cannot 
really avoid answering, even if it be, as 
so often, by simply refusing to pose them. 

f % Morris 

1) Part I, written in collaboration with S.H. 
Nasr and O. Yahya, was published by 
NR F-G alii maid (Paris, 1964) in the paper¬ 
back collection "iddes, 11 and also appears 
in volume I of the same Encyclopedic de la 
Pldiade series as the present work; it has also 
been translated into Japanese, English, and 
Italian. 


LA METHODE SP1RITUELLE D'UN 
MAITRE DU SOUFISME IRANIEN: 
NUR C ALI SHAH 

par Michel de Miras , Preface par Henry 
Corbin . Paris 1973 . Tete de feu Hies 
S/rac. 372 p. Bibliographic, Lexique. 


Index . 

L un des nombreux merites de cet 
ouvrage sera de dissiper une certaine 
opinion, seion laquelle le soufisme appar- 
tiendrait a lliistoire ancienne et qu’apres 
lbn Arab!, Mowlana ou Jill, les mystiques 
se seraient egares dans les sables, a 
moins^ qu ils n aient rejoint d’ ‘obscures 
confreries injustement dedaignees par 
les onentalistes. Tout comme certains 
s’etonnent d’apprendre que la pliilosophie 
islamtque rfa pas ete enterree avec Aver- 
roes, d autres se rendront compte que 1c 
tassawui est un phenomene toujours 
vivant et qui, de siecle en siecle, produit 
des oeuvres rcmarquables Bien entendu, 
apres huit cents ans d’oeuvres mystiques 
dont certaines sem blent avoir epuise le 
sujet, aussi bien par la vole de la poesie 
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et de rillumination que par la voie 
chaste de la philosophic, il est difficile 
de produire quelque chose de tout a fait 
original sous une forme litteraire. Mais 
le propre de la mystique est d’etre une 
experience, non une speculation, et en 
tant que telle, cette experience n’est 
jamais depassee, meme si les voles qu’elle 
emprunte ont ete trades par des maftres 
du passe, 

V Voir notamment; JX. Michon: Essai sur le 
Mt c raj dTbn Ajiba. Paris 1973. 

M. Lings:A Sufi Saint of the XXtil Century, 
London 1971. 

N. Pourjavady et P.L. Wilson :Kings of love: 
The poetry and History of the Ni c matullahi 
Sufi Order. Londres (sous presse), 

B. Elahi: La Vote de la Perfection , Paris 
(sous presse). 
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Ainsi, ce qui se degage dc cet ouvrage, 
c’est d’abord Tintensite et la ferveur 
spirituelle de ce soufi TardiP de la fin du 
18eme siecle, ainsi que fampleur d’une 
meditation qui embrasse d’un point de 
vue magistral tons les aspects de la Vole, 
Le but evident, toujours perceptible tout 
an long des milliers de distiques du 
Jannat al Wisal ^ dont ce livre est une 
synthesc critique, est de montrer aux 
mystiques la voie de la delivrance et les 
etapes de la perfection. Pour cette raison, 
le ton general est celui dhin Maftre 
parlant de ce qifil connait pour fedifi- 
cation du lecteur, et non celui d'une 
confession spirituelle a caractere subjectif 
ou d’un tralte speculatif destine au 
philosophc. Bien que sous-tendue par 
une armature metaphysique ngoureuse, 
ia pensee de Nur c Alr Shah ne s’encombre 
pas de developpements philosophlques 
ni nc s’enlise dans des questions de 
dogme, qui pourtant ne manquent pas 
lorsqu’il s’agit dc concilier le slti c isme 
officiel et le soufisme pratique. Tout se 
passe comme s’il elude ces questions 
pour toucher a Fessentiel: la comiaissance 
de lliomme, la connaissance de Diem la 
tariqat et la haqiqat. Au point ou semble 
etre parvenu NOr c AlTShah, les problemes 
theologiques s’effacent d’eux-mernes, mal- 
gre les comparaisons et les critiques 
judicieuses du commentateur. 11 est lui 
seul la garantie de son oeuvre qui se 
suffit a elle-meme, sans autres justifb 
cations ou references. C'est que de Fa vis 
de toys les soufis actuels, Nur c All Shah 
ctait un ires grand Maftre, meme si ses 
ecrits ne comptent pas au nonibre des 
meilleurs chefs-d 7 oeuvres de la litterature 
mystique. II est dit qu’il avait 30.000 
disciples, avec lesquels 11 reimplanta la 
tariqat ni c matulIahT en Iran, achevant le 


projet de son Maftre Ma c sum C A1I Shall, 
qui apportait des Indes les traditions de 
cet ordre. De nos jours il represente 
encore, dans la mythologie popuiaire, le 
prototype du saint extatique mort en 
martyr. 

Parle r du contenu de son livre est 
une gageure, puisque lui-meme rfa pas 
cherche a faire un expose systematique 
de ses doctrines, mais aborde tons les 
sujets dans un ordre chaotique sous la 
forme d’un mathnawi divise seulement 
en cinq livres, cinq jannat (dont les 
dernieres parties sont Foeuvrc de ses 
ses deux successeurs). Le merite de 
Fauteur, M.de Miras, est dont d'avoir 
ex trait de cet ensemble les grands themes 
de la gnose et de la “methode spirituelle 
de Nur C A1I Shah (pour autant qu’on 
puisse parler de “mediode”). Son analyse, 
assez serree, progresse lentement, prudern- 
ment,et ne neglige aucune problematique. 
Malgre une attitude phenomendogique 
qui ne vent rien montrer que le sujet 
lufmeme, la presentation penche toujours 
du cote de fanalyse conceptuelle et si 
le Jannat al Wisal se presents comme une 
marquetterie aux multiples facettes, il a 
ete contraint de le quadriller en unc 
quinzaine de chapitres, figeant quelque 
peu Felan de la pensee du Maftie, ou 
demantelant parfois, par souci de clarte. 
certaines articulations complexes. Sans 
doute etait'Ce la une tache ardue et n y 
avait-il pas d’autre moyen de preceder. 
Mais Finteret de ce livre reside esscntiel- 
lement dans les questions qui y sont 
traitees de fa^on originate et authentique, 
ce qui donne de ires belles pages sur 


2 ) Teheran. 1343 H, Ed, Nurbakhsh. 
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Dieu ct les theophanies, 1’Amour, l’Hom- 
me parfait et le Wall, les degres de 
resurrection, la signification interieure 
des prescriptions rituelles, le destin, la 
mort interieure, et bien d’autres sujets 
encore. Toutes ces pages nous font 
regretter seulcment de ne pas disposer 


EXISTENCE 

by Milton K. 

New York: New 


de plus amples extraits de ce monument, 
ainsi quc des autres traites de Nur C A1T 
Shah. Le champ du soufisme iranien 
est encore a explorer, et on souhaite 
que ce beau iivre suscite d’autres re- 
cherches dans ce sens. 

Jean During 


AND LOGIC 

Munitz 

tfork University Press, 1974. 


The ontoLogy 1 propose is one in 
which both the contributions of logic, 
empirical science, and cosmology on the 
one hand, and the legitimate and impor¬ 
tant claims of mystical experience and a 
religious response to existence, on the 
other, are acknowledged and seen to 
cohere in perfect harmony with, and as 
compliments to, one another/’ (p. xvi) 
What is remarkable about this proposal 
is not so much its ambitious scope — 
which, after all, is no more than one 
would expect of a truly comprehensive 
philosophy or metaphysics - as the fact 
that its author is writing largely from the 
point of view of that contemporary 
Anglo-American tradition of "analytical” 
philosophy which has been notorious 
precisely for its rejection or relative 
unconcern with the "transcendent,” with 
the spheres of religious and artistic exis¬ 
tence and activity. Most obviously, then, 
Professor Munitz’ book is an attempt to 
build a bridge back to some of the 
central concerns of "metaphysics” (in the 
broadest and original sense of that term) 
in both earlier Western and nomWestern 
traditions. But a bridge can be crossed in 
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both directions; and for many readers of 
this journal, well-versed in more tradi¬ 
tional schools of philosophy, the real 
value of tills book might lie not so much 
in the "re-discovery” of a dimension 
they had never forgotten, as in the ways 
it could reveal to them the important 
"traditional” philosophical topics being 
dealt with quite seriously in the (to the 
outsider) frequently abstruse and some¬ 
times apparently trivial language of pres¬ 
ent-day logicians and analytic philoso¬ 
phers. 

The present work focuses on two 
central problems or "dimensions of exis¬ 
tence” among the many possible ap¬ 
proaches to this vast field: It seeks to 
clarify what we mean in speaking of the 
"existence” firstly, of individual existents 
in the world (a class which here, following 
the usual nominalist position of this 
school, is assumed to exclude the "contro¬ 
versial” existence of "abstract entities” 
or universals, whose independent being 
is actually "an illusion created by our 
grammar”); and secondly, of the "World 
as a whole”, as the transcendent totality 
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of individual exigents. Part I introduces 
these two problems through a short, but 
extremely interesting analysis of the on¬ 
tologies of Parmenides and Aristotle, who 
are taken here as paradigms, respectively, 
of the “mystical” focus on the one 
ultimate “Being” transcending change, 
and of the logical and scientific inquiry 
into the manifold world of changing 
beings, (This particular view of Aristotle 
might seem curiously one-sided to those 
aware of the vast historical influence 
of the “theological” and Neo-Platonic 
aspects of his Metaphysics, but it does 
give an excellent introduction to what 
many contemporary philosophers take 
as the relevant and inspiring part of 
Aristotle*s work,) Part II, the longest 
section of the book, is an extensive 
critique of certain influential claims to 
have elucidated the meaning of (individ- 
ual)existence by recent logicians (Quine, 
Russell, and Frege: existence as “the 
value of a bound variable*’) and more 
linguistically oriented thinkers (Geach 
and Strawson). Part III, Anally, summa¬ 
rizes some of the author’s own positive 
suggestions as to how we should logically 
speak of the “existence” of individual 
beings (and the related question of “fic¬ 
tional” entities), and then returns to the 
problem of the existence of the “World 
as a whole” (already raised in the discus¬ 
sion of Parmenides’ “Being”) and our 
mystical or religious awareness ol tills 
“Existence.” Since this latter problem is 
likely to be both more interesting and 
more comprehe nsible to readers unfamiliar 
with the analytical philosophers, the rest 
of our remarks will be restricted to this 
area in which Prof. Munitz is explicitly 
moving towards a sort of rapprochement 
or field of possible mutual understanding 


with the traditional philosophies of both 
East and West. 

The figure of Parmenides, standing 
with his undeniable “mystical” dimensions 
(one is forced to use that dangerously, 
ambiguous term, however inadequate, in 
place of many pages of necessary qualifi¬ 
cation and explanation) at the very begin¬ 
nings of Greek philosophy, has always 
been something of an embarrassment for 
those who, whether positively or pejor¬ 
atively, have seen the essence of Western 
philosophy in a narrowly empirical 
“rationalism” devoid of any transcendent 
factor. For those, however, who would 
see philosophy as the search for a 
comprehensive understanding that does 
full justice to all the dimensions of 
existence and experience, the chapter 
on Parmenides here would alone justify 
buying this book- Aptly entitled “Making 
Sense of Parmenides” - after the innumer¬ 
able pages which have been written to 
show how Parmenides (presumably be¬ 
cause of his “irrational** mysticism or his 
failure to distinguish the different senses 
of the Greek verb “to be**) supposedly 
maintained such non-sense as the denial 
of all change or the impossibility ol mean¬ 
ingful negative predications - Mumtz 
interpretation both saves and illuminates 
the “mystical” side of Parmenides’ thought 
(his treatment of absolute “Being” to 
eon), while, at the same time, by sepa¬ 
rating this discussion of Being lrom the 
earlier treatment of the verb to be 
festi: the “two ways” of “what is” and 
“what is not”), it shows that this mystical 
realization in no way requires any denial 
of change and real multiplicity in the 
physical world, the realm of “opinion 
and scientific hypothesis (doxa). 
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The concluding chapter brings us back 
to a position not far from the author’s 
interpretation of Parmenides, although 
it arrives at that position by a much 
more extensive argument. That argument 
— which, it is acknowledged, is a novel 
version of the via negative, the (logical) 
path favored by so many mystics through 
the ages — involves a dialectical movement 
(reminiscent, in its use of the notions of 

• W p?^f , ant ^ P art ’” °f certain passages 
in Hato s Parmenides) beyond the realm 
o individual, describable entities to what 
is here called the “World” and its “Exis¬ 
tence as a “supreme ontological fact ” 
absolutely simple, ultimate, and unan- 
alyzablc, which is presumed in (but also 
presumes) the world of particular exis- 
tents. This section of the book, to 
whose richness we can only allude here, 
wi surely call up a wide variety of 
associations in any reader acquainted 
wi t e philosophical (and especially 
mystical”) theologies of East and West - 
ut it also raises some very fundamental 
philosophic questions. 


For the via negative, in all of its 
variations, leads (at least logically and 
ostensibly) to a purely transcendent Being 
or Reality “wholly other” than that of 
ordinary experience, apparently beyond 
t e ken of imagination, language, or any 
positive description at all: “We should 
not be able to describe it by the use of a 
general description, since it would not be 
like anything else whatever.” (p. 201). 
At this point, were this all, it would 
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seem that philosophy (not merely the 
“analytical” variety) and meaningful un¬ 
derstanding must come to a halt. But at 
this point Prof. Munitz (and Parmenides, 
and anyone who would claim to under¬ 
stand them) makes a sort of leap, to what 
he calls the “awareness” of Existence, or 
“religious experience.” This realization, 
then, which may exist even prior to our 
reasonings and arguments, makes all the 
difference between Nothing — and the 
indubitably Real. Without it, evidently', 
philosophy must fall back solely to 
conceptual analysis and scientific inves¬ 
tigation of the world of “individual 
existents.” With it, accepting for the mo¬ 
ment its cognitive validity, one discovers 
not only a positive content for litis (other¬ 
wise empty) concept of “Existence,” 
but also the possibility of a significant 
sort of “metaphorical” description — and 
hence a bridge, via man and his symbolic 
world, between those two apparently 
quite distinct “dimensions of existence” 
with which this book begins and ends. 
If one can follow the author through 
this last chapter one should be able 
to see other tasks and starting points 
for ontology and metaphysics (not to 
mention aesthetics, epistemology, etc.), 
problems which would lead one back, in 
particular, to the recurrent motives for 
Platonic “Forms,” and all the other 
attempts, on various planes, to relate 
more explicitly the eternal and temporal, 
finite and infinite, as manifested in the 
world and our experience. 


). W. Morris 
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NOTES ON THE CONTRIBUTORS 




Frithjof Schuon — The leading living authority on traditional doctrines, 
on the Sophia Perennis itself, Frithjof Schuon is of Alsatian origin, but 
has been residing for the past thirty years in Switzerland, apart from his 
frequent trips to North Africa. His writings, imbued with innate spirit¬ 
ual authority and a metaphysical penetration rarely encountered during 
any period of human history, have had the greatest effect in re-kindling 
within a small but vital circle the light of traditional wisdom. He is the 
author of hundreds of articles, most of which have appeared in Etudes 
Traditionnelies and Studies in Comparative Religion ; and of some 
twenty books, which have been translated into many tongues, including 
Persian and Arabic. His latest works include Formes et substances dans 
les religions (Paris, Dervy-Livres, 1975), Logic and Transcendence (New 
York, Harper and Row, 1975; also in French as Logique et transcend¬ 
ence, Paris, Etudes Traditionnelies, 1970); and Islam and the Perennial 
Philosophy (London, Festival of the World of Islam, 1976). 


Toshihiko Izutsu — Honourable Professor at Keio University in Japan, 
former professor at McGill Institute of Islamic Studies, now with the 
Imperial Iranian Academy of Philosophy, Toshihiko Izutsu is the 
author of innumerable books and articles in the fields of linguistic 
philosophy, comparative religion and philosophy, Islamic and Buddhist 
studies, etc. Books include Language and Magic - Studies in the Magic¬ 
al Function of Speech (1955); God and Man in the Koran — Semantics 
of the Koranic Weltanschauung (1964); Ethico-Religious Concepts in 
the Quran (1966); A Comparative Study of the Key Philosophical 
Concepts in Sufism and Taoism: I bn Arabi, Lao Tzu, Chuang Tzu 
(a revised edition will be published by the Imperial Iranian Academy 
of Philosophy in 1977); The Fundamental Structure of Sabziwari’s 
Metaphysics (1969). He is a regular speaker at the Eranos Conference 
in Ascona; his paper this year is on the 7 Ching Mandala’. 


Philip Sherrard - Professor of Greek and Byzantine Studies at King’s 
College, author of many books and translations in these fields (in¬ 
cluding most recently the poetry of C. Cavafy); a frequent contributor 
to Studies in Comparative Religion, 
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Seyyed Hossein Nasr - Director of the Imperial Iranian Academy of 
Philosophy. His most recent publications include Islam and the 
Plight of Modern Man and Islamic Science — An Illustrated Study, 
both published this year in London during the Festival of the World 
of Islam, for which he also conceived the Exhibition of Islamic Science 
and Technology at the Science Museum* 

William C. Chittick - A specialist in Sufi literature, he lives in Tehran 
and teaches at Aryamehr University. His edition and translation of 
J ami’s Naqd al-nusus (of which the present article — in two paits - 
is a shortened version) will be published soon by the Imperial Acade¬ 
my. He is the author of The Sufi Doctrine of Rumi (Tehran, 1974). 

Antoine Faivre — Professor of Germanic Thought at the University of 
Bordeaux 111; in charge of conferences at the Ecole Pratique des Hautes 
Etudes (Veme Section, Sorbonne). 

Peter Cranston — freelance writer living in Iran, formerly art ciitic 
for the Tehran Journal. 

James Morris — Harvard University and the Imperial Iranian Academy 
of Philosophy, now working on a major study of the philosophy of 
Mir Damad. 

Jean During — has studied at the University of Strasbourg and is now 
at the Imperial Iranian Academy of Philosophy. Author of Islam 
(Paris, 1975) and the forthcoming Repertoire de la musique tra i- 
tionnelle iranienne. 
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SUMMARIES OF PERSIAN AND ARABIC ARTICLES IN ENGLISH 

“Gnostic Correspondences Between Sayyid Ahmad Ha'irT and Shaykh 
Muhammad Husayn GharawT” by Sayyid jalal al-Din Ashtiyani. 


This is the second part of a two part article, of which part I appeared 
m Volume I, Number 1 of Sophia Perennis (Spring 1975). Ashtiyani 
edits the text of a correspondence between a great Sufi (Ha’irT) and a 
Philosopher/Jurisprudent (GharawT) on the subject of two tines of poetry 
from the Mantiq at-tayr of c Attar: “He is perpetually the Absolute King, 
rowned in the perfection of his might./ He comes not to an end where He 
is. How should the intellect of existence reach where He is?” The mystical 
and philosophical meaning and implications of the lines, in particular as 
regards the problem of the nature of the Divine Unity, are discussed from 
the various points of view of the correspondants. 

“The Historical Situation of Philosophy in Persia” by Reza Davari. 

Since its first contacts with the Occident, the destiny of Iran has 
been connected with that of the West. At first, Persians made an attempt 
to understand Western philosophy, and to translate important works in 
the field into Persian. For various reasons, this attempt was not continued 
but at tile same time, and without deep reflection, Persian intellectuals 
came to accept the modern way of thought without reservations, and 
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without subjecting it to any logical criticism. 

The author compares the situation of universal respect for the 
tenets of religion in the mediaeval period with the illusion of freedom 
from dogma in modern thought — an illusion because, far from being free, 
the modern world has simply come to accept science as a kind of dogma. 
True philosophy has declined under the influence of science because, while 
people tend to think that science can solve all problems, in fact it deals 
only with “empirical data” according to mathematical logic. It does not 
“philosophize”. Further, the nature of modern science is one of aggres¬ 
siveness towards Nature and a limited concern with material development. 

Persians cannot neglect the West and its way of thinking, but they 
must be aware that the West is passing through a crisis, and they must 
understand the nature of that crisis. Persia will not be able to come to 
terms with the situation without making use of Islamic philosophy, 
theology, mysticism, etc. 


‘The Meaning of ‘Beauty’ and ‘Love’ in Persian Sufi Literature 
by Nasroilah Pourjavady. 

The article deals with the analysis of Beauty (husn) and Love 
( c ishq) in major Sufi texts from a metaphysical point of view. This 
analysis is based primarily on the ideas of Ahmad GhazzaK (d. 520) as 
expounded in his masterpiece the Sawanih. It is further supported 
the writings of later Sufis who were influenced by Ahmad, such as 
Fakhr a 1-Din c Iraqi, Rurm, and Shams-i Maghribi. 

The word ‘Love’ is used by Ghazzali in two senses: Absolute Love, 
origin of all manifestation; and the Love of the Lover. The latter is 
created to reflect the Essential Beauty of the Absolute which is mani¬ 
fested in the Beloved. Not only is the Lover the mirror of the Beloved, 
but the Beloved is also said to be the mirror of the Lover. It is through 
this double awareness that the duality of Beloved/Lover is transcended, 
and original Unity is attained. 
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"Haqa’rq ff rusum” by Salah al-Din al-Sawi. 

An Arabic poem by a contemporary Egyptian mystic, divided 
in three sections: I. “What Am I?”; II. “Earth”; III. “Abstention”. 

“The ‘Way’ of Education in Today’s Iranian Society” by Hadi Scharifi. 

As in all traditional societies, in which religious and spiritual 
values determine the goals and meaning of life, Iranian traditional 
society knew no separation between education and the other sectors of 
social life. Thus no treatises on education per se were written by tradi¬ 
tional masters, who dealt with the whole of life, and treated education 
as part of life. The examples of Al-Ghazzall and RumT are given, as 
drinkers on education who cannot be compared with Western “educators”, 
since their influence on Persian society extended far beyond die school, 
to embrace the totality of existence. 

Because of the confrontation with Western thought, separations 
between branches of life have begun to appear in Iranian society. In 
opposition to the continuity and stability which formed the values 
of traditional education, modern education in Iran is faced with a 
confusion which arises from doubt, rather than clarity. 

The author traces the conflicts of modernism to the basically 
humanistic philosophy which has dominated Western education since 
the Renaissance. The relativism which is the inevitable result of humanism 
leads to a radical split between “knowledge” or science, and “virtue”, 
with the result that society, lacking any image of “perfection” as the 
ultimate end of education, comes to accept mediocrity as the natural 
condition ot man. It can be said that this process reaches the point 
where science is no longer capable of serving humanity: humanism 
leads to the overdirow of humane-ness. 

The split between education and moral values never occurred 
in traditional Iranian society, and its appearance has led to discontent 
and protest against modern educational methods. Iranians are not 
obligated to criticise tradition because it is “old” and embrace modernism 
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because it is “new”, as if these adjectives proved anything about the 
relative values of the systems involved. The way of education m Persia 
must make use of the past; if we are obliged to make use of mo ern 
technology as well we must learn how to limit it in the licJit o tra 
tional values, 

“The First Two Chapters of Al-BTrunT’s India", translated from Arabic 
to Persian by Gholam Avani. 

Chapter I: “Concerning the General State of the Indians . 
Chapter II: “Concerning the Theology of the Indians . 
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J~* J tAsYU^gk uUjjYU coi-LOi pjsUa L J^lj lSU^i.« AA;lk* U1 oO^k UcsUj 
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iJJU^iou^nykiisUj oJiii«_s^=jjjji 

JaSCiijAjJJLsj 4aJ^ LIj- J 
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.a)Oa-V Us ajJs^J l f U j^kj .JU,jftj i^jui lj 
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o^IjVI jl>- U jJz SjLjv^ I j*\ jS^-* ci —j *—>jj>»ji ^Ij 
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3 bjsj 3 ^ IjJ 3 t u t3 jPJ jAj.3- baL* J l_S j* j=*i J>-^ ^ 3 Ij 

^U *bU ijJb- aTc^TaJUT Uj'T^ o Jj -<J53 i^-J 5k=o cUo^-j Ja>- j 

^jLpAj L^j 1 ^ Up- O b^J bi O'^'i ^b-O £C^J Jj^J J CJ^J> 

OjS^u^ Jb-j^ [J-J oj*a>J I jA jli tojJij |4 a ib *^\s*ljioJjj y 

t u ^ j* jSUJU (J4?X iU^l^jiL/Lij' l^y^jjwbJlAj L 

',^0-lj ijsrs t,J U? tJSp jJ!Oj JUl tjy'Li) J>yr 

i_j jj cfjJ I J.A :JjVlj J ijjp-jls*. (j*^ 1 ^“"“l j»— ^Jr?J ^ 

V l$J li j^-J Jija-jJ 1 jl5” .? AJsU li^jljj jl_f lil tA** o-btiuj lA^ftU! I y i _jlkJ IjL'Vl 

.y-T .,/) ^jJl'^ur 3 brJ 

(_jiLU IiJiu^) IaJ JJLu | _ r Ui , ySi^jljj (jsVljj^j.VjA J iiiyiS”ojS^'l/L. i^Ulj 
(J lUJ I J(_j— j" jj^aJ I j (_gJj»!iU I jLj'^l^ oLl£l L*> ‘lM W' s ^ E,' ^ -' s: '■ ^, 

^j*oLJ bj.s-_J IjA «Jj tjj ijJ IfUJ^ wjI jJ lj jL‘ j y^**‘^'- J 
pj j Cj ) jj U (0^ ijs-jj l*J j>-\ js^J Jj=rjA jj UJ Ilia J n5jU.ll 

J* (^JLM^js-l ji Ijjs-^] l_jA Ij_ts-j) Ij t^i t)J jA/ll; Ij •U-'VI 

iJ4-ijij tiiaL-J IJ Wa-_J ij->lj J ~>-I J5"AiLj 5 j Lgj'jAlUU I oXij olj^a *i U 

t5l i4 , ‘^ 1 o' '—^ U) oUhsJI J J_j=-J lS^jZ-J^j*-'^ l;V Aj‘|j Sja-Ua 

_> Cjli-aJlj aU-Vl^-AUJ ^yilj V^J i—-a-1jU^IJJ U J Vjl l» ^UljUVl 

ju ^LiVijr iir jii,ik-ji jnurjuiiou oU/Vi^ jijii^uir> tifOi^J 

I j i y j j«a<J I j Uj j«3 Ij j U‘ U j (J 11 ^ I j* oj 1131 —\i * J 3 ijr’r _j3 li ‘ *3* l~J 1^4^ 

(jusuj^ju j^'jijaiupurjujyi-^j^ ■'jiujijuvijyvi 

juji^u^ j^jjir^uiu^j^jij^sa t LL<Ji t _ r iii iJusio^i^-u-aJi 

Ol<J^_a-_y> tfUj^iUj .C-jI &-» (J J11^ Uj_jS jjUi CjU^aa JjJ I — I 

0y>- 3 C^\ pn^ij fcjlj jl J_ja-J ij'jilisl t^iji t_-u.Pj ol j f UaJJ ~ 1 5 A S^ c*" ^ , 

a >?-J dlJujja ,j*U LS io jya.j J (jS-jla- jy>J aSCj I J ■> ‘J*" ^ " 

J ojUj- J_^l ^>, s oTjj li w*’lj-J al>l >*r J jl ‘ j5 < ii f 3 

J^l Ola-JJ 

L J.-Tc-^aj 31 ^U-JJ tfOla v-*. ^ Ul ^ " r , 

^-Jl^0UI3l c-l OJUL Jjl Jjl 

i^s-^ y>j,^ I—> H L^iSlU OUil J^a-JJJ J*=" -jU-^U t£S O ' 1 __ __ 

.oJlj tf^.1 L Jj,U^ C*wl taV 1 

y 
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Ibl j tjj W I &jjA Va! 


r_J-.^vlwn-l I pj Uj Ijl*_j5s 3 Ijj L>tJ I |-*i Lp (_J IjL^J I Lp J x=>- ij>-V L Ua Jb-] ifcLiij t I 

f j lJc^ 53 IJaY 

t>" <2 J>"^4J (J 1 .mJ Y I Jb aJLj-J Uj 

^ U kljt 9 J l**S ^Ja^U JaiS- ^ ^_ii^ i j| JUj 

— J^>- l j ojIjj (u>ljJ ^ ^1j:;Ij oU^ ^ U?- 

LS J ^ (_S^ 

J^j^j^lj lj 6 j&L* <y U> 4Aj \b<*3 J^!jl5IJU=^j1 $jJIO jIj' I 

*^j1 Jj J^-lj 1 4 j ^i>0 J \ 

cLaas-j^ 4 j0jJ|j ijaU IUjjJ^u V tl^’b y>-ji obj>y a5oI j 

<6^ (A—(jPAT-jA^-lPjA^ij eajvb-jl J Jja^-a-ljobOI-Jb-J 4?"J jj -^jlSbTJrwil j 

ts“^ —J b^»»J I —' b j?-j* Ajka jjl Jja-j [AJ b^jb Jjlj j-^tj ' kiss 

'■^'" ,| V-jS" ‘ u * £_j»--) ATi^j-asI ob L JUS'olw ar>ljiJ ^kU. 

‘ Us >*t , ' l -.‘ J t» ‘^—I JjS“j- ^S'jj Ja- ^1_, JjrJ) ti ^ l , 

Araj=-J j-^U, tc—7bj»-j JjUj- ^jtji^jl 4^-ys aTo-JU-mJIj 31 VIJ Ojj ^-:^jl 

‘ i -4f ^ 4-^1 J i£lj; 31 jl^li Oil ail.; jj ^jj ^ .jh_. 

i^Vlc J A-ftl—J lj) A*|aJ tjU^JL J/Iaoj^-j j ; U^ ^s. A, iyrJ oVUTa-T \jj 
«jrjllVlj X-V A^JldUi j cixJ; 50^ Ji 5JUS3loMli5Ji^b ijUTli c Ui 
oai ^•cb.o^jjl & l^Vl^ a,Ms (jja»jl J-LaJ t j_.r3J [jji^ IaJ^^jJVIj 
^ -a^^ j; IL*J i j Ijir bis caJ L<! isi^J loUJ % Ik , 3 ‘uijua. iaj ‘13 

>j=rjl I«fl3 JS ^ o~i irAi^j l^-ir bjj^, ^C^ol j l 

C^'^'c/u^J o^i^lj:; 1 oi 1 UTolL^ j _? iC*^ I 

1 ^ uJU '(^r ^ j^UL, VI Aj«A»jJlj» iLd 

£& Uad b-u-j 'oU^II bl_.^ ^Ul! ijAliViau- Jl ^JHjU ^Uj| ^ 

*djjljYI ajsYj 

°"‘ [ ^J-^u -^ 1 Jt5 Cxh* l^i£UTJ» (£3U IUUjj 
j4^l Ob ^oUlL^bUjJlj ((djilA^a* Jjjuai la^y^j o*ae3l^ ^ r £ . 

-wLUY Jj> J 4j Cj_4^YoL>-J c4J 


oti)) iSj>~\ A;l_fJ 


c 9 ^ 


((jjae, 1 :-j Ajbijaaij i^jLAj Aili^lj t bj J=-j ^il J_j,pJ s ziSjf-iiAjj J> 3 
fkaj) tr _Xz CJjJtt* ASai aal 3 i- _)ljCi 1 } _ AAt _ 0^ A)U«Ji ^.ik, ^ | ) 

joUI > tU-l JbJj oUl a olb, tUJ^alko cUIaT^" a^b 

‘A^^al ol^^Obj^ JjaJj >L=b JUi l a ;T 

-C^l fioilj oliufi,^ oM^ls 
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.oMjjJ I^U yi- Ice...ol jj IjJ Ucoi ii \iSJji (oljj a. I 

j £-sl J> Ijy aSC.«a;a 0 IL 2 I (jja^U^V) JL5"» a5”o»*! ^J>\j jj-j 

. j»j jSj oLa^ oOa JJa IJjl aSv' I Aj L 

a£_M l) iiUi^ll «...ajX>J_s- -CttvaJ (j-Js :^U!4Jp aJjS £_U-jI Aj l-aaIj 

liJ_s-J JsJ l,y Saijl lS ya J (Ja- cJva ^i'A." cJ-aj) O—l J>- ^ OjLa £HjO 

c^lii IV tjliJ I J*sJ L iUu‘Vl_»6 j^.aiaJ I jU ijA L. l&aLi^^ 

j^'bl (JjuJ ljl» to_ *ji l_jS'jj5'X* lSUX> J*U (J-j iUjAj .LSU oUT LI 

JSOJb-Ij \jJ c-LPja ojU (jjl31 AiTs^ 

j t #J jr JU jU! 0-1 x>o>j y-Jl-*'* tiJs Wlj sa^jJl^ 

* Jt'^v jl ^ t 1 ^’ 1 L*** oli ^ ^f>* 

j Oj?JU*j*Jj-S'JL» iJLi j-jU- J ^ ^Lri 

(J Le.lA-.JjL o^-l—jl o—I jJ^jUa^JU; y- (4* aT o—j’T ,yy &* \ i &kp Qj LOJ 
J*?- i j_* i ij.» jl L-Ji* olaj; ij tJU aC’TU*^ 1 i (J i^£VUS'tc-->ly*> ((Ja 

u/Lm^sJUu JjJ b Q;X (ASj! L a 5\L (i_y (Jja^MJ^. j»*(J*""“ A^i I L lAiltaj^' 

>ls !U; jiulii’l i ( _ s ;L-‘U.r(iy ts 'jS'*> 

to —j Isy jji 31 aT o—I y JJ IjJo (j*i ( oo4^ (ji^^ C^ ,J 

Alc^lill ^iJJl oaj-A-j ^ Jl^Tj (AJfli ^ 4^>J <u *‘ ,s 

A^-l^ (A^y Vjl AiVL A*Uj tfJJJJ **V-» t#| j- ‘*^’ t>* 

tJiUy^ jSeatsU-j a...*-*A ^ |! Lr'J ? ”r Lej ‘•‘^ 
•K^yt-JSC aUJ^ «u-if a*1p olj ‘*-*V ^ *-*’ H* 1 ® 
‘L^jla^y Ugj|J lI I_jTli ijjX jL*jI 'a*>*!j_II aj^I® 

J l^j'lws iJjJLj I jSa j i^-sljJt^sVj JaJI^/V Iff- j*k^J Jjl ^ ^ !>l 

. Kl >u ^ U^v jUVi Sjyu Vj yvi ;yUJ> V'i 
4<‘ I (j^uy'I'j ^Ju?j cj^Laj *L~<t '-r^y-jl xij*A JaI (_-Oi a=*jTj 

U-jI U 0 l 4 .lii.xU ^ «J 1 - J l«- *•** 

.jUjJ ly ^ Ijl^ ‘ x >' t^' 'j^ fJ 

J (o~J y-. aj^J jl ^Ua ol J-J Uj .y* aTJ i •>> '-J 

^Jsl o! j. oliwsj .U-l (X^U.J Aili jUI f Ls- A^Ji c > 
aJ U^> /j jUpj to! j_J L j (> nJ I ^s tc—l '-f^ m M ^ x * C ,'"' J 

^^Toi w ^bioWW WJa- 


1 yT USS.J Ola Sj-J^ ^jllyT ^ ATo-a'^ 0.0,1 f U- m-'J -1^' 

.ajuyiy-Tld* Je^“ .0.10,. utri-J fU; 

K 
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*Jfji I Af 1^3 4 -aLJ lj Ojp~jj I J^cs AjL^J b 3l(jli 

j tc^jJ c«i>- I^j t cj Li ^j oli ^*p i lijU-^ y_ U>- a 5\/ I j5w* 

CjL&Lj tATli (J >*j1j‘ i^jIjJIj pkJl i(£y$ l^s tJz^Jr jT^Jl/V ij Uj a$j>-3 ^ aS"JLL* 
^jJVlj ojIJhT !j cJLib- (JL-js jj>- uLI j oli^ ^LLa 3 *Lij 

oj^ j15j! ca^J^J I ob_o>j illf^ j‘ lj J;U?- o^Lp- ^51j L 4 ^jJU* a! L^V 

({a^b)) ^ LJ 6 1 ,J Iaj L o I Aj p L^j I o La L ^ Lb j oL^jj p L**^ I I j~* ^ LJ l>t*V 

J oT cjI jJ L c-^1^ UcJLap- y& aT^JjjL. j ^v_ I o j>.j ({JJj^» ^L5 _^> L 

J £^\ (C4.i)) C^lAbl c^l L p-^Bj.3 JbV tc^l CU^aL a (jl 

j 1 ij IS^ LIap lU I —>■I ^ ^ 0j^tO I a! \>c**> I | jj (c*^ J ,J 1 *^jj ^ f ^>.j U- ^ < 3^2 
ic^\ iSJ3 4_5\<d pLL c~wl J*s iXiL ({4^» ^U^ffj ^LjaJVLp- Jol* 

!>U c^j Lj I c^aL 2*>-j tXiU Jjb^ ^ j^-j l*j>- oo ^yj 

j pU ji j tUjU. o a, JkJ 1 jlfVI Ut j fjiU U i^l^JI | ^V oliJl 

cuLp c-Jj4^ j^- ^)) j.U aTuTj t^jhj£o JlSli] ^ i^LLs 
*^-v t5-^» J; Jjj^jro^jjvij cj u- iSjXij ,J ip 

Aj^jlU4*al,y> Jt^-iJULpLMjp. „VI JUii ^Uli oy^ ^ 

^f 1 yj J- ^v f l (Oj^j JJ J U'a! I*_jU. jirjA 

JJ jj^ji (j_yJj|ja j4*J|j tAJ! Jj (JU caJ yls- 4;U ojIJl; c5j^ tc—I 

.c-'-'il jL>«1/I 


: cJUJf J^( 


v'l J»t>* Vy y tyUi pJ-jj 4^1L ylf^j 

^Ijj^jV'yyJj t v iSO.VIyi li) ly li t y^foljlyI 

^ ‘c^ J-> J>i-Vl tff _iJS.-ur l ,l» J J lj, iLs-Jj cUCJIjup ^1 

bvy yJj ‘VK-V lay! b aJ*d lj I SUVI iy V tf >ij 


_ .^*1^ cy^j y.j A. (3^. y-j yjj Jay, 

Vy (jib tsyVI oIj^jJi t^i cju; 3 te y J,y jJLb 

‘<^ J ^ 1 l6js IJ I iwAiJUJI^I ijUl aJjJ liy j t jjj-bJ a y. JjrJ |j 

f^S^T J^U» aS^JLj J^oU^JjL* aTUU ^Jj | _ } 

,ijb Je.1 OLJ^ y^fby; cJ^c^jU^Ll c-U 

O^HJ^bl oLilj.jia.Wj Plybi yoU^ b cJJj^ 

Oi jf .ablu-' ly J* ^ ^-Ja:^ I 

ObjJb^j^l^b^VW VI.jlL.VI,> cUJCsJIau. UTa^jI^ VjUlAiOi^^yJ 
-J^-^T ^ilJCAy. vb?- JL jly aJL, ^c> 


A 
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i Sj2> _> Lw 4J^^J l^y* f t^^j'sjlj 

j l c d j** J*! & c—^ iiLj t c^j’lsy 1 Jj c^.5k- 

^^.^JIaJ jilplij! LS^o^l ->j— =r3 kjj* j L^ ^ik-dUj ^1 

^I:>- ; l^a Jju V J 4-J U^Vl J 4 *j Ikdl LUksd Ij J ji>-J 

pftL^JU^j ^jJjl <Jdlkl yd j ttsyjiJI ! yp Lsd Liu I j! ji ^ : */“ a5o_I 

^jJU-dljtCP jAjV ^Ukd ] J j-^-d! ;J-£tc£*V-3j=^ aSw'IAj to*d 

wdV isj-i 4 j h ^yUU* ^1^4 ^jj Ij cJ?jwV ^5^0~*d azJ Ij ildS^J tds^^Jkd f 
g rJu kJL>rI (_y C—«d ^ m i' ^ U^ ^ i Wj^ a 5^ j3 I'dtijlJj djf 

3 tj^jVjJ tj Vtdi^ jL^I^Jp -k?^d 

^Ixd \j i^JLiiyZj L Cjlilu JjVI ^^-d Lj il*dV k^o 4_SCj I U5 "iA^Li^a 4ilk* iz+*jAJ 
^.-J 4j|iil ajVU^j LUi* SjIS^VI ijJ=J1yp b:>>rJ Sk=-^U ojl^’^Vt 

aJj*j JLiU^ ^c^y* Ij $y=-j jl V> u^ J tiiJ^Ulit 

IJlSdlj £4i^dlj^l y* ^I ^y^Jjk^VIy L5" 

a-b-jJhipi oV ojlj o^1 Id dk yby^ J ^-*d fL^I J lZjU^jI 

ySJb-jZM J?jlp LytTjllj OjU yd Uy\k^l ^Jk* yd oldl (5ljf kj *4dv?jV V b 

i^L;^ Ji; VC jb 

C^j'V^yJl 4 jJ. 2-VI -d^ 

^ y?J\ i£ j^koV 4JJb"_f ^l^ldlbl 

J | £^dl^ l^ 1 ^ i ^C > U 

4/ j,J f j 5 j Jb*“V l LULa oJ I o Jlft 3 ^ 4Jt 4 <3*^ dk*J 

£ p ^ Vd t i? 4 j' jS^ JaJj l£jJ I jilaal \iS I 1 ^ o I d 1 y^P U* ^ 

4-iJb^Vl C^liJl^i JiltJlj 44£J^1 dl^AJ 1P^4 m dj<idi 

tLS 4j3 I ej5f^d^ 

Ji _? OjU_j* 4^£jJ Oj Jb-lj J 4d*?J 4i 4JI3 C^d^-lj C^_*k-b 

J 3t Aj^ oi lA i ^Lij! oUi^ 

a5" ojLp ^d 4$0 j tUji j u-^iSn)I( jdU5"jjlkdl Ij 4-j*wV 

4p-J^ {(t--^J“J I^P^J toljdl^ air^J^-Vl oiiil^ Jikdljj) 

sy-tc^il (Jp VV *lj* ATjil^JJ Ij oli Ji ojb j! d^kl o^>J 

JiU>j!^d^ dUi? JLil Jjl J^P jl ^1 k-J* *J>-J A^JiSi^^ Ji^l 

j £^j> b 3 4j I5kv l^ljkJ ^di) I j t^-lk- ^ ^ l,k ^ > ^ 

:JU ^ Ojd adjt ^3jU 4X,U U > JiU-JI^ ^ ijrsX Cr^ 

^ 3-~ ^ c±j+ JX ^ oU l -" r*** ** 

r;r^ (d •* 1 r^f) ^ 

v° 
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: aiaS" LX Ij 

jLl*\ j jy>-j Xsj-y 0^1 5 ji 

jl ^y V Jjy J—5" LZ—I OjX-I 4*?y ^({l^i^jVj p^iVj) A^Ajy^t j] JUj ^ 

y£A£>- ^y J £Ow*u | A^-^S"" I |^^jJ | $ ^t?- J 4n^*Ji lis^y LaJ O' U*jJ 

4^^Aa 4—5" Kl^r\ AJy yj ! jlXu J i SlIjVlj oJ-Jj3 I J |44 ] 

Jj*.^> LX> ( ^—flip y**j j ^o*^l |4 p ij-2*j OjLLsJ I JL,* j £l~ j 1 j..^ |j £. U^VI OjILju J?jOj 
J (^5*^ J "V ^ ^ ih ^ ^ y* o~^ I al L o^l a5" L^j 1 ^ j I jj j o IX? j ^ U*** I y j Up 

bJL*Cj yJil 

ollw jtopl i4^ Lj 4*Jy J2 a5"o -p* ! Oji>lj; 4 Jy yjjl ^jJ 4^_?J 

Ji oXi oLjJ A^b A^^U 4_5"AJy ^j—i I iJ^U--j 0_jJ OjlT^Ji>j 7 yly jf ^ 

oly\lltjV 40^53 u-4>* lj 4S"|Ji? c^jLjJ X*ja | Jy 4$* yjpyjv' Slb-^U 

^ ^ yi> IJ J | i U^ 2 j J? UstJj ^C_-J Jj- [ y t JL?-1J J 4 ^- J I J 4^a 

<—J_^1j L^*jIjJj oli^j *L*J J_^b 45 "^^wj’ I yUSI yij 4Jy y_|jl ^yJ *>-J i 

Cy^yJ Ly otXJ \j *U-Vl Jb olJUl oljtfjJI^X J^\j c[#\hj> l^lil 

aSL_( Ta, iySy) Ij XaUl^ljOliJlj 2j>-j} I ^ I ,iy-y 45" ^ -? U ^yt- 

ya*L>- iy>*J JJ 

l^laU^-la, ttUVLo^lJb-fjytsjyii- Jk7j^ 

^ijUp y I SiUVljc—Jli (^’j j_,«1^j>J!j jyl^'lo^ lyli(y 

J yij 4_J'c—j'Tjl (jr-dsl (jJy (^1 ^ oU^aJlj 

jic^l a_T.uL ^ Uai Jk; JjU-jj jlil a 5 jl^ 

4-T^y ( ALi ^ r< y J.IS3 l ( _ s l>j ^HJjj! ^ 47[j^ ^B,’ j V>^*f ^‘ J ^ 

Jjla ttL—l t r'-i^ cr i-34 ; ; ja p^U^ISj^j tl ^-l a -asl t *1* j&\x* y 

4 AiU vV *Tjs aTI^J ta^Uyjl^l Sj^Ij <u-tij x*\;jj£>%Jy\j 


oT jl J ^„.Vj p-IV fll» aT^^Ij c™ lli Jjf^b ,c£^l ojo^I jL^. _ | 
U^ol^ jLj o> aTo-I ^.0^1 O-I jyu JJ oXj 

.0-1 JU« 0,^1 oj_j —^1 Ji Juj ,^lA^rolii— iuj ^’ua C-Jls 

ai <Jl_| y L Us- JU-I f ^ *ro-!t5J^I Ju«' o>a^b 

^iJwL^ya (JLp^ | 4->'1j 

^Ly y I a^Ca^I jji ^olXb ,oL*j SJ^" U^a 

JJ? v>U3b ^U) j^t JXyVI l^vLu V yd I ^ JXj j\± ^ 

,l ^W JU^I y^y JU*j y tU^uiljy? 

^ ^ j ojo^I jLtsL yjj _j^ 

LJl^ C*"l 4jLXi?.|^]ty 

ydp OyTfUfi y_l Ji Oj^- uXi^Jlj ^XjJlO^Cyjl Ua ^oJt ^] _p 


, ^4_v£ 4 j O** I 


\> 
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Sj.aU? 3 U y pi lj& L-a^Aizj qja11?j J Ur o j>-_y m o yry 

o? I Jii! J& *tA>J I)) :cj U-tAk^V t^s ^'LjLjJI (jljjJi-LP i^_sjLdl ,®jL^i?b 

I ((AjLuju^ I^jIjJ I^jIJJ i^jJLJ ] 

jS" I LlI^£m!A* JUS^Ji JLib 4^15^1 CjILaJ ilj* toU^jjl jS"! 

3 J_$i ^— JUj jS*-! ^-tAla^! l.— >tJ_? bob 1 ajU^j 4bU**I il 

^U*!* jL ipU4j tc^S jLip-Ij jj’ l '3 cbib y 

3 \^Ju^ U jj$>y *jtoUcuOU iJU^uLpVb UiO i^jUJljiLw Jli 

IJJ I o J y j^lai i I ^ Ia j j*lJ fi *^b^UOU lilt 6 IT Usj I jAJ ; L§v£*j J 

.<^'1 ffuvJI J* c£j^b 4? oj4^pj uL*Vb *U^VI*ilt 

ob aSoIj o jjJ *~ry b ^15"tjd^b (_r* 

_^la_jl j to^ S b JUS^(jJJj| jlSb»Tj cJ I jj^b S I jj J tc— 
j$ iZJ>\h j j— aS^_\ IS lo-^I (j^Jil V j* ^ 

o— 1 1 ^.b o ob jp--: j jS c^jj Jj y ob aT tSyn ^b*r 

U^J I;) :Jk;loj?lAJj ! J oLL?^ 

^ j—I y a— r I Sj ^—»■! V ^ b^b J 1 V/^ ^ ^ i4Lal ^ 

.c^^l J^-b j,* Jj 


JaLLdl.»_^ oljj I jl^tl i Jb-Vlj) toU-^Ua^Vl,^* JiB^J IJU U*i 

^7 J-to tlgj LJ I Vj LlifllLulil) ^ ii)liJ 1 jUpI^-*?J I 4jJ»-I J tj^-;^ I 

j* jtJU_j J (C^** 1 ! OJ«As-l Aj jl^*J i ‘^ i ^ , LS' f-k'* LJ^ 

<^Sj i jl j (c-^jl *5C« i a» tc—“I *?j* iiyj io-«l 

uiUi ^ jj! I tjjlij jJ Ip_^s Uj V i_4* _j*Uj jj-i *lii-!!>t* ^-j I j oV n**>«i~* 

liJis-VI Sj y> {jf- I Jsli^L-j Vj (4j-b-i Cf^ &J-^i 

.^jjS Il^V y 0; p (j-- oL^I V [ ^ J 

o^j-ji*; (cjW>j pU-uI lU^ jj lilijp jf 4 1 ' 1 ^-> Ji 1 ^ U|J 

obUusI jj^j plii <u_£L nit* J Ur <^=rb oli Vy-» >^ J, i 11 ^ C-^ J - F f 
jljiUi Uil Ujj*JijolaJli>j t /> jl iWVs i^jUJl^ JU' .^^-S'jl^jy^* 
tyUiJjVL ;^TjL»l l|to Ujliij ol^uy Uj^J‘^Li-J , -> Jljl-iJ [ v-^ 

.«J 6 jit; V J o _}kj jjJp 1 I 1 y ^ ^ Ij ‘ ^ J 

j>ji oUVjji *ij» u ->» 

.((^tjrji^. r <u js'o^ ^ ^ ^ pL " vl 
.aJJIjft f j5U! ^ijv 4 ^UiV^J ^ lj f^ V 0, * UJ ’ J)) :Uil Jlij 


J ^ M Oullj efjjgbs _ ] 


\r 
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ol^ioU j! tti\h j^t.*^ j& lb JuTob) : Loj I Jl 3j 

<c, t .^UJ l^i^oiy oj^i 

aJI jj I ^SJi—?-!jj oli^lp c-^*l y I jLip! oIjLzpI ^ I ^ Lj* (_5jL 

ijt ^y*4)j ^ aJ 4?b jurjrji^u j 

jSCaJ Wia^Ai t^i U-JI l_? jJ itc3 _ji& I * ^>*1 ^J I 

■ ^ r I tS-a UtJ V! ^yj I t L^L Ui.j j jj^s 

c—J \^ tcuJlis wJl aJ^* j;> a5" iSj ^-Lo j*jJ 

4 —^c-^l ^^jiJ icu-'l <y \h ^y iJ^lj oLjL^ qijj ( y& aS^ 

oloj!^ ^UJlo^jU t4*Ji7 j OjJ OajVI pJbj-fcLj ^JUS L tJa^V 

^y Ij olJJ U Vlj J\^J Ijl^ 

JaxJI5Uj> Lg;te tjdl o^JUJ Sjlp oL&Ulob U£yyi I lJU 

£4 f lSA^ ^ J y* 1*J| j 1 ^ 

({...S^s-lj 5^7j aj Jj ! 5J jJ LgiTj 1^ 4J1 

t J ijjpj) t> 4 U^H fHrA^ 

«o1_^Lm 4—6^^*? 4^ip ob) :oji y& ^—a Iy £ u yJ_? tjJlIj ofjlj 

&Jj*r* } j ttt&j «i^-Uf cjy l ^ ^ tsjfjUtf ^jUtut 

cUj ^ ^laJl <r r JUJi^ Vjrj ll>b» 

^L- j ^ fjjsj Ojit^ Uijj o jrj J yv V j-J ^lil I k Vl>t! I j 

y Ja J ii,J ^Jlol a * jvi^l Jft 14 -JSyi Ijil^l ^-UwUJy Lf 

ol UT Cj^=j | Ifcfc jJI, ^loalyJI^ dJUi> Jl . ijjlJIJp U. 
‘V^Ji ts-s^ts-S'aj^jil^ fJ^IV t^-Jloil ^kJl jOiJlVl ^-JT 

J oli^j ^_jji J ^| ^ji^i oTaj-; 4 TUj~^ 

_ .ly I ^jl^Jj oUt< 

X1^ 4; i rf'vlj ^JUTo-xp ^ aSO, 4;T^P ^o, ^Uj 

y J ca ^jl ^ liJJ 6^ t^rb x.li oVUT:X j j?^ o!^’ f a. Ja tJJ j 
jbj-ijfe; ^i/l ,^>«J IA<a coVU^IJ^rAiU jlS^Jcbj'ifVl^li 
4_S" Ja*™; C?u ^j|j icj | AJli ^VUTil yfu ^oi^j ,u*.| 

^Uj 421*. c-ij* c^.1 3jrj J l 

vJi-’ilVlj oj^V u jl t/x oj^-jJIVW Sft-V t5JJl ^jJlO>^ 

jik. v; pj iiik* i^dujr.Aj'ijx JJ;* ji ji sjtj ^ .u. jU ^jji 

olxV *« oVUSOlx^-ljjAU, (XS^jljlj^ tsd.ius'^j^-j 

oUv7 Ji1^ aS^ t Ui!,U!J jjy Iy y g 
C-wTlijijjSO col ji I S-iS'cOX-Ai_, ; lf.4cj^ 1 jV4'lj xil 4jj c w4jliCJ^U5'4T 
J^.V^-U C^j bj^-J lo^U, Jjioets^ 14,-Wxi LU._ rft u. U;T Af 

If 
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sjlj I z I I ^ I^pJl ^ I ^_p-jJ Ij iJb-f ^3^ 

£jJ>-J; b _^3 O b) t-5 _JJ JM^ I I f ^j£- ^ jjL ! 3J J £ £)I ^3 j I jAsj I P Li ju"nJj 4lPj^| O I I 

AjiT JJ j^-vJ O^Ul^l oU-j'lli^i t^^U:3 Li 15"JI <5vL <( iJ jr*J U 4 j]V 

Ai^§j Iw^P)) :Jli ,cu**J j*j? oj&* j 6 ijjj -ulk* cj jA l^*pj 

U^S" - j c->! 31! j& o 1 I-? o 1 I j 1 jLip b ol3l I jj* l-J 

ti...jLaj^b Jl^l'j^C* cjLpV!^ U_j^ OlTlAflj ^j^V) c£3Jl 

C-—^_Jb-l Lj y> oUjSijtojLp jlk* ~p ^OUz^l J'A 4 ?^—;l J^>- uL5 

j jLipI ^ I u l_^p j d*-^l jjy V jbpL ob 31 a^J^L V ^5" 

JsULaI^Lj y> j j^-j oUpI ^jp j Up 1 *J j o-U j^JV jUpIjj' ^ic^l 

w3"3l bjl 131 tc^l J** 0 *-jf l*V A —^u^" £^“ 

cJ—;1 o^*j t^jVj *LUj c3w>b jl j <-hl 4 

.pJUIdlj 

1 *X—j I ^ ^.1*^ I Auli^-^bftj Ip Jb>tj ^ I ji! i a 5^ ^ _?b* L jT 3 U ^ ^ ^ 

^IjOjI^ L»J Ij JjJU*jJ l*lJp Ij jaJL^J ^LSlpljJ <_£* ^ 

4 —^.3 ojb Ij JlSCil ^Ij^I a$3j! U5^tc^l !3 CjjJ^ ^ 

^J3il IV 3 j j j 'ol JJ Ij ^JUj jjsl^-->-^ Ip c,-I pL j ^V 


J^Lla ibb J^—i ^li o;j^j ^ r i 1 

Jjhub fjy^ ^JjjS c3p lOLiUj cApJ O-'t ^ 

OUj^l L ^U-_? oIlS_! L JL^ J^Ua ^ 1*T 

cJlp3I >Ua L>: of JjU ij^j ^ J-' ^ : 

_ J>U _ ^_Uii f ^ii 

If 
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4jcJ l>* 


Jj!^ : oXi 1 jj—S^» 4^ J> I JJ^ jJLJ JsU- 

p UJ l—^ oj^L* I j(j ] Ijta i ^x>j cJljV] 

J>J_j 4/Ub-jVt ajB Ur t*de*U-V -iSJU-Vj x*xJ I j i^UI *ojx- 


i?Ui I —*J J £l3js* 2J I &6 jv>- _d ^ <J6 _*> t pU$ aj^-^J jL*f* 

d, 1l tlA} L*J L | 1 t Jlj-I Jl ^Jlir/Sj 1 ! b*- ni^ij 


^ Lw^ i qjxMJMp- Xmuu 


■J«Jb JjjjlO'* 


4 _r.dj| ^6* I O^J- 0—1 AS-J^l LaSCb-jI O IjLaBcA (iUL_ A j Is jt . -lUj. £ L-.- J i _ ) 

k ^ '-?* a£Jj j . A-' 3i * ja jll 1 a£o _3 1 t_S.J 0^“* fjljljb C_» Ejl>ji a 5 ~ 

I Ol —j (,-i-^o tffjj A—S”fULo a 5"WiiC—=-U jca jli | t_J_yJ3 a5~0—I (jj ol 

<5j^Uji lCjjiI fb-ul jlj I ol 6 S ~c— j cUmL 

'"'“- 1 11 ^- : '" J l AI _') O-'.-lCj-A u <VJ Ao^a— 2 ? L_~.-~.o- L~ :•* Li 4^S l J I . .b _')j a <0 y-At.{7J^. > 

*-* k J —■’ ,a 3* i -? '-^"'-'Ljl 4S'a^~_a-j OiiB-jj OM —‘ U 4_j _j—. Aa~*.^> Ol ib ‘<— 

J JljEA cLit *AgJ All-Al iS 3 3 Ai 0-1 Dl JUi L__.q»| J 0IS AfllAjll^J 

■ Ob-Ji C >J Olj^j ~>3 aIsIk-Ij pLil AaB J itfjl— r.l *.l A^B JJ 

^ " > - J " > 3 —?"J A 5 Ci_o t J^=~j oi-as- OlAb-^> oM? Is Isjt iilL_A J j> 

aTo-jo^ >\j\ tsljla aja-j aTIo,, ^ L j^|j LjCbJIjuo o-lo~b 

■^o^b.VL ^LaVUSjij j o-V LsCaI 0L00 o^ aToTJ! 

aT^-UjCaa ^oc ijo^j oUL v> ^, il J,| j Ji,J I Aiij> 

lOjIa^>j t_r^ oIiaJL j 4 ->Ib- oIa_j>J jl 

US^JI^ o-IJjb^ J Jl J,L ^Jjl 

^Uj^j jIU j fLo^j, aj oTjl aTU^ o-l 

' Ji<l < -^" a ^ A __5 0—1 ,jjJ Jl lijt l 3 liio Ai ^ 2 ^ 3 - 

(jU* J>'AL\ OJ^-J j o-l ola^j ) ^>11,1 oo>j ^ ,o~iLjsU u-**™. olo^j 

lj Jj» J) 0-1 olJjL aTo-I CjAs ~3 

01 J*-1T J 3J<& Jl MJ J^S aTo^a ^ 1 jix, jL^. 

. jl J ^b AjAJ O^XA 3 3 ^_? ^ 

\j ^5 o-l vaj'lj b 3 \ Oj^j ajb jlJ JJ ATyj.bU oui 

0ll>JI ° a - I=Lu ~> l Aji^-iL^ OiAb-j dJlwjB lj ol^/r-UBj 00 J JUajj ^altj 

OjIJI tlyj j 3 o>-jJI cIas aU^JI 0-3^Jl bLsj ^OiiTo^j> J,^ |jJ o-j=-b 

^ ,jk *3 < 1 jj \3 3 dU Lj jl^s p-L J—=- ^.J.^ fllAji cli jjjJj 0-1 ^i>- cUs bU! 

,0O_U .OBLU IjOI Obj 0=^^ BUjI J) JaTj i 3 ^ ^1^ Oa 

JfL a-TJU jj ^_u b JjI ^liljT^JOl J.^1 jy, jje 0 L 5 0 3 =f 


16 
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C—l 2*^-3 Oj^ i^lj^lliiJ if^JI l_jUzS- J3 -? 

lJ^I OUj^O ^y! S C-^y^l fL^A C*wl $3^3 (J-»l ■^jf j _'^V - b ‘- Vjt ^ 

.J Utn^i O L ^-f.5 J_^J? J Jjr^ jL^L 

C—I o—^ C^JU3 _i 3 *3-^3 3 ol>Ji <S^^r3 £^?“ 

r £^ JCj JJ<Aa* 3 LZ**^jJlkjo <_^Liiu*ji Ajj! C*>y^^ 3 Ip 

A^XJ^lLjO^ 3 JLo! j) sl^JLa IS tS^Usl^j c5-?lt 3^33 > 3 ^ 3 ^ o^i5"45"l^J I ^>1 

O^T 3 OlA>J iXJ IdjiTOtai^ OU>; J^s»h 0y>- 

oj. 3S' t 3>^—^-3 }\ y,L^o (S^y^3 ^ Lj^ Lj ^L .c-3 

^Js>-ftiXsi I ijlgS y*t L ( 3 ^ ol CaA = JU>J'I f J ^ 1 1 0 ^^ *“*3i 

3 ob^«JI oj 3 z, Jao* iJ^ '*slo4±**i ^3^ Jt 0 ^ 1 -* 

^a^*- c^>- ^Laj _? J_^ ^ 3 ^ )oj 

Oli^U dX&l> ,c~3 ^ iaJtf o) c£ljr^3 C~o^i jl JJ 23 ^ ^ t>i^ *-^ 

31^_( iT y^iV ff^y lop- Joc^ OuJCj i _^L*3 0^3 ^y—<y 1^ i>J iS^Ojl-Sj 

C-J l—i J | ^ ;>-! Aj^JS 03 ^ (3^j*j9 ojo3 4JJ| ( Jl^I & C^l £**>•33$ 0 ^ 5 ^ 13 ^! 

.^ls £+~>j3 f3V yU*>- OU^ ^ 3 ^ e3 ^o 
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xtAixx cU| d— lm! y Lj i jlf jlji iUuis yyS^ t " , k Ji ylfe 
ur^ 4>* jl bUj X~^>- y*ds^5Cflj a5" jZ^z.7 Jjli ^Jtj^yJ yjutSl^j Ijj J OjbjLw 

j 4^_rc^>- jTji cxi yu ^>-1 c^y ux aT y^is oViio j jut .^jb 

^ I -? ’yy k <j^^ T sJb*u J,^jl Lj jsu U .XI L» XL. x*ly j$ Uxj j* 

o <yy lx I ji ,jijS'ljj ^y uxj cxy^ Uc^-iy^ atO uT 

,xS"^y dL^t>lTjL* i ai ^xLy ^5 "j JJ L/jji 4^>-y y I Ui xi aXJU 

csb aS"x;I Jj ou«;l |yj xlMj; (^Ini^bol^- 4kJj4j UjbJtM < jLj| 

' ■ ~“^' 3 u"-^ jij* ‘-r’^) 1 —?“j** •'-"**1 fl *kl ( _^‘*t" , l-i 4i_Js jJUJ j^Iip 

Oa^W 4 —i J 4*^14 l*A" U 4—S"\*J jS"‘'-^-y V ka-1 (^ L*j5~>-ULJ IJ^aS I) Jap iji^j _)I5 \j 

Ar^'b^ ‘c_-jl JaL^lU J_jj CjjlS'jjf pjslj <C& ^1 ^JjUj- .c— I |*b 

[4* 1 01 4j 4—S’jjbjjA [Jff (0»-ji <Uj _> Ij -wk! iJju U ^IjU-ijj jl ( _ s 51 ; lSI4*L"jj 

jlOxjJb-^ .Xtti oJ'jp ojlTjjl Ij^ ^1 ^UJIJ^jl jbL'sacli ...J c-4 oJj 
L5~> -A^J iS*Aa- tl^cl 4iJj 4 jJ j 4a-jj ^ <u£j Ijvasl 

.C~1j,;IjUjjIjj 4^)11; JU'X^ Jaas^c J Ijjf cJLi 

jlJju Ar^Sjj LfijUu 4^1 C-ib^ (J-ai Ij 4iJUj 2j] J-^Uj i_Jjil i£$j* J 

ja- (JU C^-jAj uoj ^U, (jkjjj XLiji’ Ujjlji J J4j jl v il3 LSyj JL/JL.Tjl 

U.J-U: 4 aJJJ ^1 Vjjj Aliy *Ui X ji t5y>- v kT-i>- 

vWi wXV 1 ^ ai' c°*-" 1 ojj jJujL 

tjijijb J-kJ aJc^I^ ^ cXJ tojlX ^U; aS'Lj c5l j c—I oJLi/ 

■ 3 j^*(J;lj*" jl Ijk -Li i_j jCAj U(jJL*-j jjU iaJc^jI 
C,—I (j-A*7 tiaiJJ <Uj J 4a-jj aSOiIj (ji-w Oi>j (_jLji lj ojlTj (jbJl^j 


Ija^C y l \y s _ s * iXU-c 4j Ua* Jjii* JfU* _,i 45' 1 5A 4 ^>«yfi i^liT UjKkc _1 

_ # X^L- ^3j 

c^l ocCf A*f>y <xJj ^ jU t£j\$ 1 j Oy* (_s^ &iy Lo^ y I 

ojL - ^ L*J a5" 
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OL*j^_5 ^ lis fl£* jL-^L C-J t _ J As*^0 c4^ ^OOt 3 ‘ i0jO p (_5^ 

. J L= *AJ$ Jjr^" jLx^Li 

C~J ,J_^ C-^O Oji^J ^ J oU-Ji vj'ly* £$^?- 4i^->U 

.Cj^l^jiij.j.?ii£o c*-jL- <sjl cj*h^o _? c-s-J ^ c^Lu^j 

Sjj^oo^j J^I3I ,^13 <-£^Lk u*->^ 4=j 131 

O^5"j ^ j. ?> o**>0 o_»I*=i54jUi>j* <J**4 <3^ ^ 

o^5',i 3 _j>3 31 ^_Uo tSiyn ^ Lj^ Uj ^ *c—I l£j4^1 

jUflo^l 4 w?l^5 ^U [j^ (jJ-^ fl3C^& cX^-^l r3^I u>^ o^j ^^4?^ 

j obj 1 L^ii-^ iJ ^ <^i3 aiUtU^a fa*j Jjo^Jj 

c^- _? ^^£1^ c^r c^U;i <5*1^ ^Lij jj_U^ r^ ^y>.? ^odld^loJ 

OLc^U Jl&:> .C—I (3^ -4^3 0l L^Ijr^O I t>J^ 

31 ^ aU cyj aT <t^1j^ ,1^ ojC jiUjt 0^3 ^j.-J l*r o) *V * r °-> Ll ^ 

oo l t H JI^ ^ 1 d ^jz *Ls o 3 ^ J* oJ ^ Si **$*- 45"c—1 o^^SVI^k i 

,^13 cwjj^-?l-> r3V wU^> o4^ t*L*J ^ 



S? 
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U1 b I jl5"*6l jt I ji AbJj y5^i, 1 ,.^! j ^js 1 ^ 

*>■ 61 ^U_j litF** W I ojbjLw 

3 a_T oTjl odO ul>/| c^y 4$"^JiJi oVU*j <yT j jlit .jtJjb 

6lj —** 'tO^ 6^jl by L .dOb *xJl.* jj\jt * tc^ljSC£7j3 Uaj j* 

^ *^rj* I oil J* is’-j?' 6-UJ odyy*j Uody 6L0 61 

^y db-SAS'jllT* a$~ d4Jy OjU A*-y ^| UJ dO Abb 

t,sb Abbujfd I I jt j ddOld; <^1 a 56U6I-U>- AbJiAj U6lbby/6b?l 

jtj** V^p— ^Tj** ■^-**1 °6d ^j^jLj Abb ^iy 60J pJip 

^ IJj v L* ^^ *VL^1 (yUy"eUJ l Jj*!) y* 

^(*^1V ^ iL^IL Jy O^ritl OjlS'b)! pj*\j yj p/IJUj' ,c^l pip 

6T aJ jJp o^di Ado |j AjtJai !o*j U y/Lo^ j| ^l^ul/ja ojl^b 

jUwJUrf, .dob OjfJi- ojBVil by*- yj oUUlJ^il d l/a*l* .. rJ c—1 c^J, 

Od; cSdr <yy Abb aj j a>-j] aiSj ^b ^^'dUJIJ*ail 
.c^oybkjjlj^ c^5o-^ aSciJLt jJsjS’^jt; 1jbT tdd 

jlwU i$%23 aSC'T C^J\^ J^3 |j AbJsj JSy J^Uj ,_*p1 yoy 

j %~ JU o*^aj ^y yo* bjjij* \ jl/juTj! 

U^U: a! Uo^ aJJ^ yj £_3|jj:s r O0j* A^iy 4i-J? A La} Ji wtTd^ 

^J’ijgj* c/^V 1 ^ LS^ 0jrf oi 1 C ^ 1 OJJi uJUb 

1y_ j^jb J^3 aJa^Iaj 60J ^LJIj^ td> , ^SC^ ^Ur aTUj ^1 j c^I adU 

^y 1 jHj* 1 60 i^y-Ai U60*^J ^U ^Jtt iAj^^l 

w-^l 60J c-^ji aOj j ajLJs a^jIj 66*7 oj>j Ij ojlSb tjbJL>d^ 

IjciCi ^i l ^ Iy y aJ Lb> Jj e bj> ^j| ji AS'(_?o^My5"3 UjUIflji _ ] 

•ojjL 

A^y AuJi 0i l£jSj* I -? Oy^ y>I JL- a^y bo ,y I —f 

o^1 oj Lj a> y 4j 1 ,* j 45 ^ 
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y I^uAj L ^jIupI^j ijslj U^JjLa Lip ) ^ ajLJs 4j j jS*j tSJs*- 

3! JZ—*> ^**3 ^!j 4^i?3! 0 ^ly-1 u ^o/'lJ :i ^3!>U 

j Jbbh jly ^ sj ** l5j£j\J $Jj* ^ly^ 4 ^i£j *I < 31 y^ ai^oToUL^l?^ 
0 I J iyfOjLM Jj L J>*\j\ y_ IjJ l£j&13 *b I ^ tji ^ bi u I C?f ji 

cJ*b 3 oJLi ax^Jl^TIj c^j. jli 1 ^Ujojf Ly Uj y-^-S^jL* jL 1 y*j 

J^jp jy*o 0U1 JbL aS^csU:^_J 1^3 ^b t ^J yU* J* <31 o l?y LI 

jljf^l dl ):>£_* .Jlilj JLTiy^j Sp^^. ojb 

Aj \j J~£ij\ So^b i)Juj I J Alois'Af c^w U^iL*_? J-i 

ojL .J^i y j- 4i^i?£-y ^ c5^>jS j <y> ^ 

J jJ 3 wU l ^1 ylj? ^ 11 —J -telyj^i- 5 

.o? b y \5U* 

dj 2^3 oJJj ljJip^ tjfi± I jL j ciyAj yltjj aT ■A^yLubJ^* *—<j-^ 

t>J.ja i J 4iij| : tr _:* i JCAla^la/ JIB I *U-(_ s -« -Uj* j* tS^i^ 4 "'*^ J t_s ! 

iJaJxiv Jjsa>J cUil ]j jTj-AiJ _jj j!JjS”jJ *i*J»jI (jIJ* Jj^.J -b'-L?li^" 

•-bW US*" 

U U I41, l c 5^-(jj j J4=r oji b u~ j a;j^ J U-* !>r 

oU-LiLjji jt“Tjl b Sj>- oUMisI jlj'T t5^as yj-j.-AS-iU' j! ( /‘^ si 

JjJj- SJJJ dS^JJj J #ij*J iljt Ji j*^ 0^ I j]i>J .«b'i" J 

Jj l; Jj I ^ iIsUaj ( _ s Sl-jj tSib 1 -}l j* 1 * - (j-*J .li—'l #Xfii) jl ji-i —b I oij- 

•AAL ^_Svi.i Jj l; (Sj^ jl tSjbi (lSjO I ^• y 

(jS^j 1^-T?JL1 si jT J&~i jTjl JUJb- 9JJJ ja jii aTJ/ iu j~>- ^ «~i jb 

^jjljj a jS~ jj «j ,J*>ij I j Uv* j 9>j gj* L^Ji' j ^jujZ IJ V~& 3 ’- '*lJ*‘ 

^j^'JjTj) 6 JSj oJjj JISj^j J&J?^ JJ Aiil .w J*b jUJU^ **r 
J*A>- ^U»ja .ajla 4» buijaj*la ^ ^ tji 

jl oJba Jj*>\ J. * j! {_\J3 JU-s- #JJA j-A"' JA f^- 1 •_ 

-lj- jj sjIj ja djJj jj I (jlaJa c-*“t Alii a oy ®a aj-b»-.)a J i *A - 3^ ^ tS^*® f-* * ^ 
tfjlj LjTj tfJWjlj^l JA* ^’L-Tj ^/ja ^i-U 

1 flajjjlaJ dau jj l^ja ji.1 B*AijS'b»-bl J 0L< I p A Lf ~^'- 3 

j)J0 !j Ujlpu 3 Jj'aj Bj’U jL' *jd>- a) jXMob^o-jtojja jab Jj-^-.U*') f "■ __ 

JLUIJOW lj axWLjb 6laO^Jib .x^WUSII^jtSajjj^j-A^iJl 

>1 ^Ij^j /ja jl^-Tjj,^ 0j>- Ul c-l Baj; ^ *i*^*-» V 5 “ U ^ 1 <:)t; ‘' ^ '^- J 

CU-j|a fja *>3 03J ul«iUj OjLij jjli lj o'jT Jy “b'UJ^-J J^j j Us 

U Jj-ajj Oja ja >.a OJa Ja iUiStl^J ^ajjj^ J £L^/' 

i L>- «syjS. *r ^sui iiw -»Lri isi*uu. *«;. out 

U 


CC-0 Kashmir Research Institute. Digitized by eGangotri 



Oj—J c—UjJ iy!y*» jb Ij3j>- &ljl t£iljT 

-w l—i V .c— S 3jy 4jp ^jb' U Jzj c—l *cib -Up o-*j y JL^yj \j j 

-? c5bj^J Ajt ^13 1 C^m_ j^At ^Swj j] yb 4S^JUJL_>- ejjj 

I-Lj Aj3 JJ* ^IjI C^*;y OJjl Jj*Aj>- OJJ^ jLs ^Jj y*. 4 ^j ^y \ 

(_S^ J ^ -?U>^ J I lj Ch^I p**^J lIjJiLp ^ j^j ^ ‘v " > y - yP- JS^ 

4 J-* eJ ^ ujy yb aTcJ? 6Iy y jiyjjJb^Jii <un* 

csl^, 4_Tc^l dlijjly$jj yU; j4p o*j y yjj y *iju jLj l?j3>o 

Uy» <_£4i j J_JJj |j JjO>. pjp f Lj A^ysi UJu y a JJS ji jjbj!y yb 

y=^" ts3y o^Jjp Cfii:^ jj^j £jyl uT yLy.? c^i 4>y j>y'oj^ 
ubd^i J c—I 4_/L# oT JtMj ^/jUiJ tiJiljT ^ ,0^1 yU^ij j 
^L>J JL> L oy^ '-r^j> ^ 'Xj* OJJ OsjU.j^ xsijj^j juaI y^y 

■fi* *J^» i*y j ^>h AS* j« v> 4*-j Jtf jL'l 3 _p-j 31 iSaljT 

^^1 O*- 11 ^ Ul b*"i 5 * l-*i t50>- Ojj^ JL,Jb- o 333 J 3 j tJ l a -j jjjjji 
J olj 33 ^S'aS'c—jTj*I ^1 O-Ll 4*£J^ jUi Jj>-J3 C^I U** 3 j\yj oJJ L. 

o-« ji j'lSUl [<—s^- JJ Ij oTj3 ^ cSlAjjljjlj OpIjS j oJLi JjJia- jJUJ ^ftU 

^Moib jly |*j45 Jj o> 

^jL:*U coiU' J^j v |j UT^j /| 

*-; o'.! ^ t^y .o-w'ljj oT ^Lji l^a-j j J^J eXi JUJa- jJu; ^LJT 

o-Ai/y^. oT oiJa-L J5C OJJ» c~o- 4To™ibjb Jj-j Ujy c-»jA 

C.i>J AUj^.^. 14,61^ >J3 jJb J^jJU J34.CTJ Uj3^ 

^ijlToJ Ualj ^ cJUl jaj IfeJjJ jjJjI J3 j Jjbjly 3Jj^ jXc—-1 


«l!^a'I o Jui C*J l^\j 

ijbija-j ^ C-WjJ jU j^Jb Js^lj (3J> aTo—IJUj 

p^" ^ ^ sJJJ ^WT 0^-31 i jjj ^i/i j 

AX-Ua- ^ 3jb ^.^4; 4T3^^ «b O^' jU ^ J oJLi c-.jA fl» 

‘■ s J^ J i | s*‘ ] S? J ^ f* (^ ^‘lyj !y>.j o^>- 


.'xil OL*iy> O^lujoLljj Jajljj J-Ui; 


LS 


by! 


J yM 


otci j ^juj vur^r^iu oLaL aLiit 4r ( ^jb ( y._j 

^ 0^-31 4S-|j ^.yC; v brj3 UIl'^’i 33 b a^o oTj> 

3iy 3^ 3jlJil_ c-iy. l 5U^ b dLjj aT3^j ^JaU 43 JI . 3 I 33 IJ ^-TU 

O^bT b^j3 tSlbl: Co lb '^Uj^jC-,J b 0L» aT 3yiL^I oly^ jl ^ 

olj-fLj o^ljl; Jiib (Jc^. ^ c-t-J tKSjJ&.f jIjoIJj o^jlJbj.1 c_| „3j> 

o-IJbJlfbCa.l fbCal jr^o,^ (.uc^i 4Caloil,c-o,yidL 

4_r <**[£>; 4 s obi ^ 4^>ir 33 1^3 C-J ^ 33 b O 33 J ^jJ 

tT^ 3*^ J b 33 b Jbl (j* I 44o}Ls OblU Ji; 3Joii JLrfl J J|_ oil ^..\»: 
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j ^3b r o"b U^ylj *j>d3 ^i^>~ C^ : *U ^IjJ^ 

L j r > l 4 j »—j Jyi jJ> ijJ j£ J-bJ b lJu Jij b f jf b I iZ**# I 

ul_»*T c-£^“J (jliO^U^lai 4£>-J 4—5" JSjj tjjl csl ojUI ‘iUf .^pAojU/l 

£_b* <L_£jT uyr-Pj |Hjt ^Jj Ij 6J^J <jMfJ j| ^Ij^lj 

eJbi 4i-Jb _/ jo U I 4*JV ^jp (jtbjl 6-Ub j*jj j AiiiSbl 
(jjL>rJj cJ^o^- aSX c-j jy -J^ji *s5wljl u ^Lp 

o«~/T ^j! jJ jl t^iUj ls *T ls _Jy i/b’W ^ijll^Tijlj ^c^i^jJ^- 

, J jjj 4^* jJ 

o jSj Ij ji ^I U *->/k b aT^Ij JUo^jl 

csbjji jj cju^ JaI .ah OUJjj jL*J> >j*a |H^ ^ J A ^-rT 

l^ >wi^uj4*j»5^>u L^j I 

jly jlSOi aj ^pj c**J c^4^- y**jJ J 

.C^ljI 4l3jSb" JL>xj Ij ^?Caj 1 4*iTJ j^Tc-^'ib* uljtJ ( _^ r * J Ij tjib^ - IS* 

^_j\jjy ^jlj 1 j^3 ^b lj£-*sj yj ^jb"j^ 

y o-W ^ j*p J JJ JaSW b j5^7j jJuJJ <^^3 £^ JJ 

»3jj JLte (^Tj aA < i L5 5 ^ Ui^ 

O-UJ_? ^g^pUl^l J ^ykijb" Jl J^lj {V ^ b JjtS*J} ^«*J3 (J ** >T 

oLj L^l t^Jt,b 3 ?LjjI jJ IpJ i j5^ir a53j c—ur’^ 

<-iJ b ^ (J I l-> 4 jsi j J^aj I OjOs- ojji bl 

,/^L^bi.U^I ^ 

i U_^ C^.^J Ob^ ojUJ4) oj b cpzjy* CsJ jy — ^ 


£3jt*i3P^a Jl 


Aa-_jT ‘>.r' 


J,uvf 


OUTj ^ 3 _ 3 oL^ou tS'r^ftS^ y* tSjU^jl - r 

A^ UrcjoJ ^J-Ll^i 4JLliA5 (^jUja 45^^JJ s^JJiA oU«?b C^i J ^ ^ 

tJo^yS^^ja d^bst* |_) Ui* CUaJU> [jljri- 6 ^ Ol^A-<?l ebtX?c-JiJ (jbbojA J-^ ^ 

<J^ jS - 1 4_yc—b>-iby j- 4^jl ix^lo^ ^ . 

ub b J^J5- O^-j Jkjla^jj J f^b>- bj 1 J—»*.J tUl^b . "* 

^ Oil 4-J 0 j» b A^niT^j d LL- ^ j Jfli fjp&U^lOW* Vj^ 

^"jy ul jU*a ^ ^jfjj y5"^j Ij ^5=^^ i>J OiJ i>* l^ 1 

c^jU^^ c^\ 4^,b ojU; jj^I t^^b aTo^jj ^ 

^^ IjDbjJl^^ 4^.oibt^jb^ lUIToJ j^JJj* 

’ & J** fi^ fb J ^< J . 

O 1 ^* 1 *>, J J Ltjji (ill u" S ^ T " '^*^'' ,?i ' ^ | . 

s^jImj. *—■ Ji boT d>U- *T LS i*- oiJ 'J* }3 ai “ 

.dLiil, .^Ijp- ^UTJ^ iijlrc—.Ij^''*^ 1 * olj-ls-j! >«i!/^ 

r° 
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J>Jb j 3 j^JL bj j*JIJj aS^isj It c. J jL^I ibjl I 

I i O- 1 Liv^ a5^p*/I«Jj 3 h*^^ 1 btj !j c^aL* ^5 o—^ Oj 1 a>- aj L* 

^ U-W Ij iL-jl j*^U Alib Jk j j I ysillj 4 j t 3 j J^J 1 

tjl+jJ^jj —j 41*ai b ^Jj 1*^4 ^%j J 3 ^ ^>tp^lis| lijj^ j£ I g^Ij I jJ 

^1^1 J j* O'bJ jL* J jS"l £j*±’ ( '£4J (Jh^jJJ 

J C*^ 1 1 4l£b 5j>J Cx*a**J ^jJ I Vjl O^j w^aj (jS Ip- JJj b^-» UsJ J> J 

ob jl ic —**! oL (j^tJ >b>! ^ I a/j5^>- j l^>* (jp-^ ^_*1 bjb ,3^ 

j*£ -? Aa^Js _? Xi^J JJIi Ia o *UJ dL ji ^SoaJ \yj JJjj^aJ J\j3 j&\ jib 

3 |Ua *£ I < _ s aj oj^-i a5v^'I JL>- j dll b^ J* ^ L5 15" 

Jl^sl apaLJj Ul c^l AjUs j^ajpUJl jt ^Jx£ JLtl_j <c£b ^U^U/ j OjJli 

£-**-? -? V^g* i^bjU J j^?l aS^ c—^1 ^^5^0 jJu? jSTI J> lj j] ol^L 4$^t 

C^l ilj ij|J^>- AjSaJs ^jU ^ Ji JaJ^I j| 0?J oilJbl^ J ^ J* j 

ot J-^ |t-* AixJa jJa! jl j.5si 4j ^liw> J? J 

j obi Oflo^jSO ^ -ciU t5l ts3^ Job I aSC'T JL^ j »-3j^JU 

ui ,Ji ^ -? 3 ^>h j Ij jU_jJU & IjT aTc^I r Xi^ 0U-jU 

oL! j ij aj e^-l aS^J jh^I j i3b_j^ &\j\ 

f—^ o^' a)j& 4iTjl C5 ^by ATj^lALib jLw uU4>^ Oyi^ jI ^_p^ Alibis ^tj jLr U j 
£“*■* u*.^ 1 ^* -iji fLf Ij ^.Jm ^1^* ulj^ OUTj^li, aU»- 31 A/lcib 

J 0_J>- j jjS'Xxj ^ Ailb AS'^jjtji J |tJ» U U1 C-xl MjSvj HjLJj Ji ojU ,jijj J JJ^ol 

~LS* “^J*' JUmI IjjSjj {S^i 3 °yi Ij (J^JU 3 «^bjj 33>- ijsllxl s-ljTjJ IjJJ- 

^■yiCil J cjbljiU J rtjT £jA \j t» Jp jj! oljw- J oljlil jl JUI 

-L.L Llp Ij jj Jljil flw' 4 ^j I c-iJa-jj j ob ■_ j) _ 3 >- cSjIj jij ^1*1 

ijufliu 3 jljfl Ij t^ul J jJS^L. vUjJ iJSj-l~j ill Ob’ C—*5^>=J 

C jU Ul l ^-' 1 aX,T ji 31 V->^ c^jkij*> ajby* Ijj> i f L.U aT 

^jLi^a ^—*Ij £jLl 01 Ij ^0 j?\ 3 ijb j |J c-.~; 4J. 

BjS ° ,j:: 5r 3 ^ U5"l W ;U4 j jl^jU aTU ^l 1^3 jS^ 

^aLM jJ b .c~j'b uJi isbb 01 Ij oUjU ^.1 JU^l AiiU- j 

3! --bo j»-U OljSiJ. IjjT ^'ly^ ULa-lj Ji byj IjtJsjJUj Jij>- L di s.1 jT Afo-xl 
r ftjj^j J/lwjj 4iJi jj j/jjj tsUb 3jyl U o-l »JLi Ji*; 4iJijj jij Af^ij 

(j-jlJx- JJ Ai-ls cSb^jj JiaJ Ul Oj jb 3jS-J 0U'T3I tSilJb; AS 

4i~li ^Ua Jji 3 oli Ofr ylA; «1U- AiJi ^ bA^jj^ jT^ 

^jU j Jisv* j (jjJJ 3 1 j*JlJj jO^. JjU lb- Ij oLSj j?-j j c^xl (i?jj, u 0 U 3 jj 

3j r ! 3 -Ubj* , 3 \j^ opU jjl (^j^ ^Us opUs, r ,j3S ; aTa^ jjb j 

OUJ b j oU"jU* j OUasu j OUj—Jj aiJI o-^l Aj’Uj tA/UJ 1^3 „u^»a (y'^jA 31 

n 
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ji iIj j o 1—^ji y J**ij Ji Jj'jb wJ!/ j ob-ji ajLJs 

UJJb !j 4*^\s g.1 4— To^l jy-^AjLJs Ji J^jls yUSOykj ib j! y 4*7yj 

Juvjy'^y*^ JbyTy* jb JLTlJb <,£iL* J (Jy£»l b Ij <j I J J-i b aiy yJ j I t3^f A^j’ 1 

J^U jl y LJ Ip j jj 14i^ I JJ y-Luj £jU jUu>- ^Lia Aiiifji xTJly I Ji‘ *b'l y^y j I 

j J (_£j! J y*5 ^L*l yjJ I yfl/ a5\i ll>- C-^ I aJui^y ftib jb'l 4i jU^ UU>J Ju&£i 

^ J lir J*J> Is y_! I ai j5^' oUly IJ O U^J I t—J V a5j U>-J Jj I y^y ^jli b 

:c^*"[ A^ib j] y?-Ji c£^P bi 4$^C-^I ^y 1 ^" 

^Jpy lolJU y^ 4^[s ^Ip y b ^yl Jaip 

bib J*<jI 3 oiyp y-t 3 ^U1 <j Ul JJ^b jJp u I ji JjLi ^jlJi c£ji^y Li yJu y 

jl ijb 1 jj iltsCi; U &ljTji ^**5* aS^c^j j c—<1 j iy« - j! ^b 

(J UJ b>t* b 4 X 4 bt* j^J y | J I oiy J y. I I 4£**Js ^> m J Ij Ji j 1 ^ j* ^ 1 J 

^b^y 4>- 1 _j 4,5" JtLL^j J JUj Ly 4*>- \y y>^V ilyy >jf Aj ijl*i/ y-tf Ij^Ajysba^l 
Ai-jb Ja| ijj-*ji Ai^Jb J&l j5\0 JUoy t^y=J y-^4j ^aT yy* J J 45 - C™/ 
j t£l J y 1 j ^jb jL=j j l 5U A^y^Vy^S jLy Jy y! jl 

J ijlJj JilUJ jlij J tSljJs^UlyJ C*-~J I* i}j*& I L^jJ yyjl 

^ 1 jPASj Lr>- Uj iAl-ilJLp'y LlPlJ^s J|a! 4j 4$^y bjfy J JjbjS"! 

b! jl wj.iIp Jj juU JXu^ jL^I j i£\ j4j jl j—^\ y & by ^ j^ 

«J4ib $\j,j\ j| j| Jt)ls3| 4 S^JUjUj jly-1 ji 3l Ja> JjloifA^jl j y 45^^y 

u!yp y I 4 j ! j j y*SC>t*5i j *-b“j^ J 5 

(^JJ_y j ^jV 4iJ^ JaI y \jt ijT JJjy j c^!>U oly y ^ 

aSX i^y J*o3 ^*U>-1 Jl* oV ji j 4i*j5 ji is L*l c^ 1 i 

^y J^!_y yb^ Jl OWfyJ 6y f i->b l* aT yj b j c^l y J&? 
jI^p! y.b^ jS^iJIj^i L^J^- yy yly Ji JS J>- ^vij jl ulyyx; jTb j 

^S"! j lz^L i^U!^ j^yoUlj y yj L Ij 4 jL-1s aSjjJ 

b jlJii J Ji 4^ o-^J b 4^*T Jj c^I y olll t>J ^"b f* A *^ A 

,C*L^1 J^ A*ip ^jJ I C-Jp b | I C*^1 baJ b' ji aXJs 

■bpy I Ul Jijb C^aJ^b J>-i cyb J*o3 Ajpb 4iji 

C^IP3| U ^ J 4 XJ 3 jl jjtb r b JJyI aT C^l o^ji ^ AiJi jl^-I J y ^ 

y lJU iUJlj Oby c ^UIb aTo-JjI^U! ijf bj yl> Ij ^ ^ 

-y iyy y jJu jTji aLX aTIj JUoJ^iJb j oU^y ^Ly h 

U| JUi b ^yLJb jlll yibj iJllS^^yjj^i 4 j 4*JU bib Aawjj jlj J 

aj|y ^ oJUi J^ y I c^vl f jU iy ^-> U 0 4^; b iyrJ 

yUii O^jl 44 **j^ 45"As-y Ul iJ-J by iyb IJ 40 ^y_\ lylb ^ 

<uJi Ol jlCI ji <^y^y J -Ju^b c^iby ^ 

olL.L ojLj Ji (CJuU Jj^li jy^ J il^l b aTOJj U^j y y Ij ybiX* y yJ _V 
yj f jIjj^Ij r ;v^ cil^L AS'fbijS'y^ Jb-y J^l ^iil j 

ijJJ L 5*^iji^ CJ J V^y b fly yjj.' IJ 

rr 


CC-0 Kashmir Research Institute. Digitized by eGangotri 





t jl Ij Ac.—Is I aj t f O-J 44*Jb jL^ jJL* j jULw ^j jZ^jJL^L 4!^b 

C^ 1 1 o J— 41^ I ilS* j I jj 4i«Jj ^ Ij j Ij-^j jJ4j UI jit j Jj J jlu* U t J L^" f jja IS”I j 
-ULj" Ij I JjS'alSs/ JjL A/Uj ill I j—J til JJ jf XiL*ij jl Oj U-5-J £^Uaj 

-Jj'taJjS^Uj Aa-Js jl ta>- JSsA Ij OjlalAiljl AA—jU ^Uj aSoJjI A/j5\.»J j jS'^Uj AjL-iijl 
o^-J {J jJ Ip /I jSlij ojLw jjla; jlj aa-Js jl ^(ij aS - o—U- j —js jj k& 
J Ij J oa— iwln^x*^ ^jI^-I^j J I ji Aa—Is aT 1 _ji Jj—a* *Xj Li* 3 Llpl^yj 4 a~J l? Aj 

I J (J L (jl ij J ItcJ J iS" 

J j— aS"J jj _>Ij I *■ baa -Aj I jj ■Ij-’^as'* jl—1 AA^Ii 4j j*>* I i£ l^J l— JJ AS' aj 

AS* 1*^1 LS*A UJl4 tjl>" JJ Ip- j—2p JJ AibJs AS' J jj A>- jZa Jj Li Ul 

jj aS'o—j! o—. j\SL\ Jjli aS' jjjii* ^ yl>al jJ Ij jl^ Aa-j" ti'L»-l o—I 
p* aa-Jj aj IjjS"jjS'j cj IjL" j^Ai jjja- j o—I •jjS' ^j—j j jjjiJ U ^ a/j jjii ^ Uj 
tLJs A; L* A^-y ( _ s ^> ^jj| jl a)T jl L. AS'jjlj^yJi ^l-l j a lax. 

-as**’ t 5 ’^ ®' J Ai’*'^’! jl ^lao-l aJJ-Ij l* A^o-I O-JJ.JJ&- ^-jL-l 

iSl_XiT A&Tyb JjJ, ^yJi jZj--, J J& j—S i| Jj'IjJ^J oSvU* y, \ jj J pjj 

Ja-j jJU ^UlJJ oTgib- AT 'J Aj As- y jjj, Ui JUjL aJLi ^jUt jl jSCb OjU 

6J«' cSlAa-l jl tSjljT i£lj.p i JJ (j A J> ijjs ^jL-l Ai*Jj jA jl o-l AsL_i 

(jjjjj a;>T AT^-Uj JJ Ojj ^ir/l J o™.- ^jir AiJiA; liL-T yj/ 

^ o-j'ly Vj—^ 3 *J=r ^Ij tr'i-JJ? t^Jj; ajj-=- jl aJI>I J 

-Uj'Ij^j jl aUaj Ij O-UJ (jji- J o~*j‘T OJ>J Jj oX.) tlL OjJj i^LiLS* 

A^ftj 03L !>L:-I ^Ijjl jl a£jL -y ^ ^L-* ojJsl. AfJDsj^ olj^- 

jlijlj, a|L- jUol (jJjfj jj jlo Jj-jS'j U J jUjO-I A^-ji. I j aU? j j-yw 

* AJX> Jtijl-^^j— (j I (J^lj AJ^I^ XS^O«**j ^9 15^J 1*aI— I Ij aIj La* A^l jjI-jI Jj— 

’ J^l Jj^jl**^! ijljj^- ljjSl;J -US'^jL^i-i iiL aS'jj— ^ ^ 

o—b I j jj Ip jj |j aS^SsaJ aS'j_»j ojj- CjI-U -US' jU.c—1 Ij^SIjj ^>1 _JI 

OjJi o> aSCjT A,’ j_j_; £& oli Ji jUjOIj pllj.jl J jlo,| jS,j ojLju 

jI J jl Ji L - J -^4 MJjT o-Uj iijU- Ij Jj^ a5jU^I j ^L- 

A^jAL- XJjTojP ‘Jj.- lj-L-J ^jL^I AS^-l OjP ^lol jUI J^Jj O-J 

J a^jj^ oTjl jj|j j Arab jj^j jJIp jj 
^IxSaJjjS o-l«aa O— i£jjj OjP JaL; olTjl aT 1 3 o^U jUl-I A^-y j 

aj-"-) ^i- 1 jj^ij.o-l aj j> la. j£,j ojj^. 1, 0 aa. y; jj^, ^ 

^UJOji A; AijU ([^Jjy o J AS**i) OjS'Ij O-b 0-^1 ^-LijljJJ (^Uj iJJJ 
JJ ^-J-J Ij J Jjjl jS^J- jl^T Aj Oif jb Ij oy Jji^ jTJb. Ij A^J- 0-1 jLj 

o-jIj^ jjTla-j ^ir^jji-jS^r 6i l A<,Tji ^ oai o;L>. 

at^J A^* j“^ c ' JUf ^-^Jf <jT jlJU at^> jS^- JJ J<,s & U,-| A^ft aT 

rr 
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3 iPb PjPp- *->3Xi ^plp pi XX pbeP^P ^^LPci _jX 1 J <j*J p) 

C--*y (_£ibal3l 3 <JppPib ^>0 tii J*& A5^ C^l C_-h£h>* tjlPj ip,jb r >Pi \ al-P Jjj 

□ U J 33 3 flyI ub* <sl$§J^- 3 iplP/ jXj ^JjU Pi ^^3 ^ b^ J 5 *r**l 

L5t>L*^#Uj L azPIPj* cjIo_j ^3* b IaIsJLj ^yl Ul c^I ePP yy^ ti?yviy I aj 

yj !j ipb LSjSsji CPPiU 1 — JjP i5>b^! Ul C^\ flPP L$$t* 6}j>jKaj 4^ ^0*^ 

cS^dLi^I aScj! yyp^ ^ jP OPb ijb^j jp <jPP >aj ysbo^lp azpIPj a£j bjS"y» ^Lz*^1 
Ip (J ! iJtbp-J yjJ by 3 (J? J b Aj I J ^ I y \ c 0ij5^! P^> t£i bal* I J P 1^ 

P Pg^JL-J j& pl f Ipil pJb' (jijJ o!p b C-^l Gi J> J£*V jTPi^ ^ 

lyp c—*bipj ^yulU pLjOI jly~w i£j >$3 y c£>l^l A^b c*^p aT iiifily^ 

^ ^Vb^iAj pbjw^l ^u lliP ^5l jPjl Ul Jj PiU 0 j*j£*+»* b^pj^yj bp j**y p flyl3l c5pb*j 

fby t fyJU^ip j»b Ip^-iljpp gj.ti^l -^b obi pi P^ly^S^y 

J t JyaJP 1^*0 3 ! ip iy>- Jx& b' ^y CjpUj (_bb* C-^ib ^ \j>lj <& 

iy iPj^pi ^JbJ 1^3 p PJ b^y c-— a>wj Ij iy- b ^Sw*S"Aj l5w ^Ui* 

AlPS^ Pj b U i--JP lJ Ip 'P^pbpi ob" P^lP* 

^ScPS*4j l_ j b ^jb c->^»jV Oy p ^3 Ip jLi^I ^ J'*^ b,^ $ 3 **' 

O I Pi *S ~pjb ^jfSb i 4P ^4 -ijvP b ^ bi 1 AP j* ply V b A$^IP*** I ji3 ^PiP 1 t£P b 

oJJ piJ>(^J ip 5 ^ L^bPTtJb- b ^b- 

f^-iP^ -i 1 u J P^csi P 1 fV, y ^ P J ^ ^Pt^ 

^ ty P i_Pw 5^-^ y ip^-P b 4^ pliy PI (jb{ 3 ia31— J ^ 

ji PP lA-P _*“ 0-**pi pl (_^bai’ P^ j—J P^- 

Aj j5b>- jj |j jJSbfc ^ b ^5bPS^ Aj 15b ^ Pp^b^ I fp4^" L— 4 I 

Dili pi y p c—SC p aTcuvmJ PlPic-^l c—S ^p A^pr oP- 1, a;15w ij^ b AfcJSd\y L5 A 

jiiV 1 —1 cu^i ^ybby Aj J jj l_aI pjppr ip ^^i^Ayiib oiaj 

p^i^Tp^^SCij" a; pSU-p ly^ A^p/pb a^ yj ut ^ ipb o^3^b*^ & b ^ybPS'Aj I5bp c—5^ 
o-Wj ybo < 3 yP pi iPU;^ 3 yj 1 opjv2j ip a-^pj 1 p ply is 1 b^l^y $Jj* 
a 3 ^bu oyp P'loJu^y ilWI ®pp-b A^yip L-j 4 a ^" J* 

^yp+jyb 4jJ I *iSj* ^i c^>- pip ppL^ (Jiy^ tP-p- Pb pt y-bJ A^ip^^j p -bpb 

f3V oyp ob* b top^j u a <—pi Ppbi* p p-j ^p^T-J -? ^bjO^ 1 AS"ipb ^yp*P 
^pPi p c-»y olppi pi AXPPS"(^Lyp*J JpJ iy A^^pb £-ijj j^l ^ Ll —^bP*J ^-b ^b 
plPju a5^c**PjI o-ba>- b^p^(_54^-^ty b J>-lp b^y *3^^ Pp*^ i_a>- 

^5"|*5"p Jy> aj ^py» jP^* p dSiay jjtP y U b ^ jfa -h* 
Jh aLJs a^j J &+» Pi yl yjp ib 3) Ij ip^ y 1 

OjjvS U opji pi P>-jA tpl pl5o I J Aa-*ij Aj ^ 0-^ ^ 

j^pi ojt^UI 6Up Pi ij>- P ^IPjI 31 aU 5 .c^*y APPi yjAj ^i->b 

rr 
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Jb Lj Jisl jA+m O _J^il j \* 1 jI 4S~ jlkAj (JjJ ^jir *c^^l Ajjib J I jj> ^plii 

j5\£j (_^ J A*T 0-~Jj I ijb I 4^_i l Jib 4 LJ 3 jl ( j*JjCj ^ IZ® 

kL~~j_ b J Ip I uUa; I b 3j>-J2 IJ Cb J pip diki LSjf j jM^I? aLJs OJ 

t_£bjK^ cJj-b- oJji J oJb 4Sb(^Ij Ji 

j J^?l j.a VUj- 1 cbj^ ^ 1 tc~^l osjafc^A (^U4jLi3 oji^uJb uJL^ ^dp- 

<^j_5jZ*-jj*J\ 45 I AjLJs \Zj b c5 LilS Ijj* I^j^j .O^jIaiPIjs 3j^J^4jLJbA*JSv ^bil 

f^/vcxS' ^ ^ I j 6! ^j=rJ aS" ijb l£}t? *j*- ob ji a<LJU bJuS^lib ^ 

p tjL5j , ib ^IjP J[j li^^?AS^O m*> bijh*/jS* L'AjLJa ^ j^jwOj Vjaaa A>ej I 

uJflnb>tA t^l§>AiPb jb ji aS^ tSbaiii 4 j AjLJli j| aSxIi S ^jb^ 2 jp^ jj 

vijjJa lSjI^Iaj 4>-^a£~w^I Ai-ib t5b^ ^ j>- ^bj; <uJb ^ oi^lJU 

I jl Ai^Js a5o I oij —j i^jL^I j5^j^ Oi> jl cJJt jl J ■ U w .> J 

^oJ AjLlJ^ J I (^J 15^ ^ I A^jiJ ijp*- C-J ^_j,:>-^4j« jl |P^likAj jJ jS"b* 

iS*3 ^ \jiJ ^bJ> jb Ojb <Ja^ ^jibi ^ I J AUi CJjOa ^i|Jb lj j^l ^ I 

( _ s b= & *j wJil (^jbil Ojj jj^t* o I Af JLS^U^ ^jl CU-jljJ^ 

^IOjU.C^U’ ^ 4-LJj jl ^li^ vUI ...J J L^S" I JJ jJ J 1 

Ja_j jl iS\AJy j 4>-jJ; <U_ia J JJ tjjW ^AJ>3u jl j ^Ju cUkU^Js ^jI 

.j|j til j _j! |*1 p4j Ijj j>- iS^T 

^Pls* j**^ 7 6 --?~’ *-r^"J^ J CL -^IJ; 1—5 {.Uj'Iaj ^'Uo 6i l ^ 

jl Jjj Jyu, j| ig l; 4 £J^ b ; ^ jAli^ JiJ 1^ 

t bj ls j ‘ U, J j ' 4S 'u 3 ‘-’ lT ^ oTo-Jl j^Jb jiU. «...j^Ui ijst 

1—*1 ij-Jb t j| jjlj 4iJj j^i oJJi j i^IIj 4jLJi JUi> J_j li* jj 

^iJJi J ijjU ujU jl j;U* J, L* jj c-ij 1^-: <u jj jl ^/L* j ^L-l j JL1 ^Jij. 
jil Jj^bjbolib. b jbi« J^| bjc^- o>-jj iU-ijil U! J^rju 0 jlJU. 
Cr J L^* t> -»«ji j; ^ ^ jil ^c-l *Ui jj jju; ojal J^i 
AibJi jl |j Jj^ ojJi J^\ JL. Jj, jl t ^. J, J5 u.J JjfS i 4 J L, ju^j’Ij j j!_jfc JJ 
j ^li-i t5y.|j^j jSjj f LJl ^ JJ 4iUi JbUu aSC-T 4_; ^1 43 / 

JJ J t5*>lf b 4i-Ji >■ 4iUi ^ijb ^sj Vj^.jjL 

j j ^1 oJ-Tjj c-’Lj f |ji«:^| 4 j 4iJi ju t^ „r J-J^ jU^k; l-uI j 

•|»jjISj 1^, ( _^-jl>' J_jLw lj OjJs 

u;"-^ “^j 5 " (J-Lj-I j^S J*lj^ J;b.jj tiJU 4$0b». Ul 

jjIj oIjSUj jT (jtjjjfrS' 0 / jlji jSi" ^Sj j rU-Jl Jjli*jj aLM aS~ jlj 7 ^ 
(j-i ii—l #j;U; jj uJJ jT L ^jU jl U« ^ Ij> jj j?y. j aj^j^. 

((JlS^^Uj jj^ jl c— 1 1j j (j-* Jj; jj>t4 jT aT^ Uj l; ojIp jl jj^aiU 

j lj» (*L^J j jj oJjSj IXj tSjjJ jU.I j c5jj! jJ> cjJj^ 4iJi aT^Jj l; ^Tc_ 
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I oJ U-L^JJ 3 j>* 2ji 413 L> C^JjO *AjiAs- pJ^ JS O I ^Uil Jjw^I 

\jaLJ$ d^xb <uJk4i aLJ* b J Ijp cJ U^ A5C/b>- £c^il*A/ c£I j u!^>- 61 j 

4Tu^iI jLlr>-b JS L-pJ Ip f ^TjJ AiLis ^_jS^ S' pip ijlj 

ji a5%7 U>- Juj5" p L>- I j c-*j y£ I y I 1 j ^b'jj ^ 31 I jo I 3 3js$* c^J aLJj b 

c^l ^ti-^PJ tX^pL^-l c5^>Uj lj AaJs ojljJJj wUafj^^ dT 

^j Ids^^ L b yjij'ltal Aibia jl ppl j&3 JLLilj 4S^^A4i«J3 ob 3A>^a fji I 

j\ U J^> jbijJi 3 6^ j JLwjJ JLaIj5hu' ^ Uu 0^-^ l3z£ X&\j^ m \J b 

L jjj jP Vl_? JL/jb^^Si cJb'j c^l J&j **3^ IJ Ai-isA* dj-jj ^1 

a>- j& d&s> 1J [^j JLj L*^ I aS^JJUS^ ( j r ^>- Jj b i jp- I 4 JI *C-*-^ I <JU^*c^Ip 3 tj£jf' ^ ^ *“*£ 

Ju"j jLioj^ bo^il^ol 4 j AjLJb 6ljl‘^ ,jg J^ ^4=r ^b jl ^x* 

pJL,7 j \j aLJs b cJ £il lf»" 1 6 Jjb 4i*Ja jl ^UjA/ J 

.JlLilj^j dO^ J JU^J^O 4&Taj *U^b 


l£ l > Jj Jj>- ^^JLs^cj ^JLp (j 4*T ^_aJt Js Lllvo 3 a>J ^ 31 3 3 b 

*—d>J c^jLj jS^iZ i _JL} Jb JL?- jt.Jp J_*4^ U J ^ ^ 4i-*is 

p-A ^j| tc^i 4 jLJs JIa^jJp^I <w?ib>- J _? djLJj 

AS" ^ .}j\J3 J>Ju j6lp ^1 Ji J c5bui3l (^ 

jiJ lo>_L^j L$Iojj^j 4i-Ja jb L U aS^C^J 1 CU^I AlijS" lj jSuj t^b>- J|J^ 

|>Jp Ji J 6>-bsJ J3 C 4Z^i» IJ5 I 3 $ •^S^^b’^biJ aS^ 

wJ^JJLiLj ^LM ^l^s)! idi^Jb obb oJJ^ Ji 4fcwld>Jj' b»l '^{3^J^ i 

^3 JUT *±j* j;Uj c-^Uji ob*3 j*jij~i&i*jX ^y u^ 
ty^ u-y^ ^ybc* j Uau> t j^ii 3 ^'{j* 

£-*b>vi J blia^Ssjy J Ui^j^j'l y^ _? C—dJLtjS" tSb^dJ^Js ^ O 

cy~ ^ 6^j jUi^^-i j 3b^i i j*pj. 3 ^5" y y y lj j J 

O^b (cyjlTi oil^lJ)) 61 y* CaJ ^jb *f y i y*^ 3$ i3j** 3& C*^y 
Lfcdi*ji qL* ^uj aSjTaj juiy^ oiS!>u b aLm^s t^yJi ^Uayby 

Ul C^wA AjLJs t -IjlJL? iJ^“J di*Ja ybi 4S~ir^y ^j( Aivwb jbb jl 

. C^l diyij jjp j IaAjLJj yb*S &33* .C—J 

OpwiloijS^ jjS» I l)_^JJ 4?"jjJ Us jJ j Jv lX>- pjp^lo I Jpj Ij ~Jj A 

4i_is j*Jc 4 j j (jiJi l5Jj- j5n£J ejji jjiba I f; U -( y jb'^ “U-Jsj 1 bij^ 

oi bS” j*> b j~~i '^'U^ls* ^ i ~^ o-« - »S'l JLUl {j *** 1 Cp*“^ Ji"V 


^3/ ibal olj^ J1.U iUJi I_i b *£:T 4i *-l ^ «>•■ JS**" tr“. “'_ 

-kis J C-J j>o 4j^r J iJJUM cSjJfS- J** ^ -J 5 ^ 


r?' 
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ijlJj 1 J.X1 U C^4>- I j] J eJLi ajjJb J 

. ^ c —m I J^Lp- 

C—**l cX<^j C^ 4 1—*JAj A^Jj J—S^i J>JtJj$ j aJui jl Pi jL*Jj ji 4 AlJ I 

j—a5Cj L>- a Juj l ^S\£j OJ L*j 3 XX J. aIjp^-j Jj JI>iJ aJjj \ ji 

C—^_4^jl t£lj Aj ^kjJ Jj3 JifjJ ijtJ jjiAJaj IJLaj U djuJj 

Lc-~>Uj J u-Jj^v>^a JL5" <UmJ9 oJjX j o^j' ajjjj o-^C-*** j?_j| 

ts*> J JU5" Ojlil JjJs- pb oj _J^2, A*~U IJLfj U J oT jb bj 

OJaj^I OilS pjtjJ j! aSQj o-«J ^ ji- oJjJ t?U— Ap- JjJb- plo 4_ S'iZ _b I 4j J«i, 

i£j_jJ jS^J j ,jj^ pb i aA«Js (j^ilj o—U> L j c—»l AjLUs (jjjp jJUJ jy 1—1 j ll— .o—I 
° JJJJ3 ^ -iMy* O-j jl IjJjP -k~J OJ.U ^ (jiljb #J*-J J j>- -la— JL& J> 
JLS'pftjb j 03jH |jj Ijijii jy* o jh AS'oiS'jt y^yJ jtoy AiJU jb b 

-viy^* 3 o-l 4 i-l» JUT aU-^ a; p» Jba>. jjp -3 jb isJ&A 

^ *Pi J « a j J*l j «<«• I* t5jjJJ (Jb j.1 iju^. .jub AiJk 

U <s^_3 a5j .p-LJ j p*fj?J oU o~; ^j! jL. a5jT -kajb 

4^^ U-- j o.a^- U <UJs jUU 0JJ3 J3 AiJs 'Jj aSCjI jT J) Jb U 3Jy ^Ijj pA 
OJS 4i * t ^ Oiyji-ti Ijjj Wb ojli' C—I oJjT £-Jsj jj-L.a-1 j I 

OJLU Js l)1^«a pfl> cJI tjiI (J-J ojjw= ajLJ. 9 a,Jbu J j pb L. 

b\f^.3j$ jtji aTo™.* Ulo-lAiJk 

i J >jS'45' jJ{j _S'j k .a; I AL.ii ji 0j ^ jy lit , jl 

AUi jl X^aSoI L j 4iJk jU ojj jj aTjO'^ 4SL Ja ^’jpT a^* j 

j j« ^JjJa Jjj? aT jiyT Ail I (4/a;L.j JJU oT o-U-Aj^jsi * aU^ jjLJUP-li 
< 1 ^J* 1 -* 9 r^ ^ "»!•-» ojh jl cJU jJ « «J5 j,JLs Ayb 

Uj c-—I J (_s1a£ jS^flj Jj li» ji aS^ ( _ r ^j (wjS'l tSlaAji Uj o—!-is” L 

X ^‘ ly '' ‘-^ 9J |J ^ i**u> yj o-i Wji ajir^yr ^ pti 

<^-J' aj tub t—-U; b jjiV ui jjjliS, |j oobT jyUI j iibjJb. jl o—-if tffb 

i£j &r A;^ a v j «iJi w V^l a;/j jbb /^\y lj jTokaa. 

• Ui ijW ^ ^ pljT _ J ^ Jbl Ij& y A J3 at o-UL i .aib 

-bJtyw ijrj; tJjJ j oUl J> al^l j JJ j! ^IjdI 
l** 4 * - ^ >' J ^"' l jfii Ai^U j AiLJs Cii JjJ aT pjlA^? 


jl J* Ooo oli fjljl j| b JU»- pU caTc-jfjI jfl _| 

° b ^ J 0lUj " ^ ^ j' ^ -JJi J-* I j pb yj j| UI 

-C-I yL»J pUj. £> jCy oyi A^ j| ^ J ojb^ 0JU ; ^| 

fV 
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Oili^^Uj tJ j*& l^*yJ JJ1 f_F** L^j 1 i^uUIjiJ * Jj I 41^ lij^ CjLj Ijj iJ4i 
jjLJ^lf ^ li Ji I j <S U4jLU 9 j Jj’b^ 4i*da ^7 U" fji j>- j^lmJI^jI Jibs ^1 *c^loijj 

IJ Ai-ia 4 ^C—jT jl tJjSi^^ j\J iSJjhj j*£jOJ JA ^-iUU J>X JiJ 3J*- 

1 j (^IdiJU jl .o**l axsL Al*j ^jll ^ ji aT jlk* jfjj j^t 31 

il^j i j ij Xib 01 jj ->ji^> L-jfli^>* i_*i \y> U 4 LJ 3 ^Lj £ I j xf ij 

i_£i 2 j.>- £g_j jli Ji ^ AAjLJjJ Ov^l ^ 1j^* ObJ 3 J 1 >* ( l 5^r* i4 ■ 1 ^ , U-^ 4 

I^J J J5b J 4>y i Ul C-*^ 1 Ji Jl^ J ij^ J U5\J ^jSvfc 4A*Jj Ji J C^IJ^J 

t£\XJ 1 jiaL>4^T ^Ul £)X* \ «^^Uj^j3l(5Uy^0U<jrl4LJ*^ 

A>L^Jl 3 i oil jl $j±&£a A_ £ i jX ^jJaaIj ^&Jj ^y*y <_£jJj Ij u -31- ■-* Jj L.C-^I °i_H CiLJb 

cSljflj is£y* Jtfl&i ^ Jto d'&X&jy* J jI^-Jja A^LjJj^sj obj^Jil iJu<*J.C ~«*^ 

4i*J^ (jb L ftJJi C^&U ll*Ji L^lj! U! ^ (HP 

♦ Ijojji^l CjII^ OjLj^j :C^' 

uT ij^-J J JjH^U X_X>- &JJi ^Mi <J$lx>j\j\ 

t^jLipt ^Ip 01 ^ UJi ^c^1 (_s^^ iJJjl5v ^Ipj jiJp JU5" U 

3161 Ul aijj ji 1 6b l 

^^^6^1 ajLJs JLJ Jj Lif ^l.c^! £^Lu*4 

C^jI (SJ £lX* 3l LS 1 ^ ^ 

j\ I jij L \£$3 ^lS^-1j^l jAlUji 1y,3 ^ s w^tA> t ^il 

jfjp Ul (0.^1 A*L3 p- ^bUa3 1 j.5 J ^1 Xj£ Jj^vsu Af"L*J c^lJ 1 ^ 0 ^^ £ Jl?** 

±j=rj£$j*p *£$ JL> U ojh w ^Lj Oj^ 3 c-w*c^Ji/'j ( J^jii^oii>-ji Jj^ 

L ^ j^L^f J U^! aS^L *ju*» L i^juiz^jt ^iS^jf-Lp- (. x a£x£ l—j I 

C^-^l ^ U 4^ 61 31 cJjUs- C^wU pJP'J^^C^I lK** 

oi^(6i 4 3 Xxs^a j c^-Uaj j&s o-jUj X^^j* jL^f 

^vUJ 1 JXa.\2+~~-> X_X>~ pip 31 wtUl^ l3j^j ^1 j 3y*z* t *^ A ^ ^ 

p^&lU 31 ilyl c^wl 4i-jJ aT 

I j J L>- L) Ip 4$Cj I y? *Jj 1 j\ u*"&y* j\ i!1 jib Jb^ 

X Jj>-j,Jp C-J5" &jbj^ aS^^j Ji IjJilp^ 1 ijl^ft-' 3i lyH *x£^ im ^ cs***^ 

-U-Jbjr JbJb- plpji A^j'Tj ^jlJu' t^tyb^b jJpJiLcJb jly^ 4 lyt'u? 

. c^ 1 j r J b*” 

l^jj aS" jbpS ^b JuiA^ (^5 Uc^*vJ U^y J o^l L5^" * d b ta brj lH ^ 
i*j^ jf 11^3 i j>- \x*ji j^ tjjjii^* (*^ cy^) i j 

Ij <»_f J Ua>lj jt^i yJja- Jjwijlj Jaii jT LSj^ 'I ■ A J J T (J-**** 1 ^ *i 

^_r i_»i <c~;bl" jji ^jV^'Ljs-1 j.f is ,jjj) .c-~j‘ CiTlij ajls oa^JT 

rA 
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4 >■ J>_\ O ^ oJTj o jj'Ls J>l 

I |ii^ iA;iA^ jJp ljIjj Lo! db I w I^ 

cSjL^I yjl 

ji/jbt^LiAl jJtc-jlfji y*yj *_£ j^k*jy U?Lt jLlil ^^Uwl ajLJsj^U* 6bli*j| 

AoJl j_^jUpl lJ!Ji! JJ jlybjj 4$~ 

^ Ik* ^jl>- *“^-7^ Ji Ao jS"l -AJjli y Ik* yk*^jL\ yk* 

j£jk*.j I k j 3jA>- I c_£l jb JSsj±>-jy* fjp \ js *Ty L>- lx oj 1 j y i _ y ^ j!*a/ 

Jo-ysy-u o^i jly^l ;jieJ&-<£jj tj^xj y k* yl Jl dLys —r oU j\ y^bs 

ci^* -? yl** oil —¥ wli y* iS yJlj tilJwa^ p-£oy ^fwWxsj a 5" b Li yo 

^j'Iw ^jI Jl ^$3 y I aST (j+{ »iAi ftU£i**£> ysSTj^e a_S^J!o 

jl iA-ib 4l£b —i (bj^o 3jz*-j yi j&J y>-jlo _? I ^ pd£"y>j*b Ayb 3 

yi u^i *jt d&\j>- y y j j*i y* yb>* \>_ ybk- kb.? o jj y u* yj ^y 

j ^ jjj^>t) oiy^y Ij yb b l?^Ja^- yJ y k* 

ii?tjj! 4—5^ t£jlj I U-JjJ JjkUj \J\j£ J-4>-JLo L*J- | jJ,o 1 ^ i) ^Li J-4^ 

Oj^" y k*_? c-> 15^ Ijjil y | ,—^ jt^Jj {£j$*j.yj*s*tj Jj k^-1 y! 

(jfjJUajwiL U j Jb j|^jlpj ot^tj^llj (j£jJyJ^Lj jlyo^JUl^A ^ U>l 

^ U> oW*i»j3j jl 1 jzj o LI I ^^ I j {£ y*^ 

*j> a*\jU iSj^>- J>^*j Jl>^ j iSj3 y» jo;U j <jJ&j 3 ^juj Ji« yaj yU. 
j^jLj lyi 31 Ij cs yb,j 4yj yU^jolijiy u U^l I j y U* yl c^l —v 

LLUb (jL>^> jl 3l>v* ^_y l^y i ^_jyy j y Ak^I^j j 


-Ajh 4iiis' t jU iJsiyjl j$ yu L)> ;ju M jy W J* (5jlyI jjp oIj Ji 

oLL>!y | ||i j>-(S j *jPjjAifljlfciilAj )ji5^j 3 oJ/y b c-*^i a>w [i 

y^yj jLx>-Lj i? jj^ ololyl jlUU^ ^^5 aS" yLi j>-yjji 

J Jjjy oLjL^-I 4j ^msU^ a5"^jLj olTljil cJ>j 

b Lj J ^Uol y ly J^J J Jl 3J3 p Uj I_j J Jb Lj Ij cO y U CIj IoUoI i Oj Lp 
4 ^ 3 J^lw^UTyriy j:j ^^llTyb^ iU^I y Jjll.j yij^jiU* 
c?ib^lyj y45" c^4>> uT jl aS^ 

yUj^A^jlj ybw < _>j I A3>^o ojjittiy obiij wUi^j’ yly^b yUblia^ 


^y^3 £m^ 3, j <3^01 j\ ^\ olS^I jib } 

^yj j o^*l l£jL^I y 3 j^—* 1 y ^ cSjuj AaJ? 

ry L c^U^ob Jb c^l ^U* y lAjo^- y ^ £y}\ JxJly y ^1 a5" 

c* - y Jl ry ^ Uj $jb ojUj t^jL^b yy^- ry^JI yi 

»c-^l C-*^k Ij d>^U 4^1 L>- iXi^liCOUl^a C-ybdif.^-Jb Juilj 

.oiyl^j 1 9°\z 1 f a oioLa \Zj y^jij j^i ~y 


r^ 
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a& I 3 I o3Uj tSji ^jbjl aT ojIJj' ^jJi ASb.U aji [jji j ..* d^T 

C^jbpl o1S3j.il jl Av^Ol ^J *-L£ Ij 4lJr | JJ L *U>i lo ^>-jL>* OJ^-bl* j_j+*2j (J ! 

jU-L‘ U 3 aXi aS^O™/ ofSTjolJj oU j^oaJ JbJL>* 

ob ojL^i olfljal ^jI aSCL ^S'a*>* y ^ysJL IjI^j I ojjj dIj ^il 

ultil JL^ 1J l£j^O p-AjJ Ojibo $j>- (jbaolbl J_5iiUi J j^>J U 

oU-bs-b O^h Uj t^balslj ^Lb- oSljobi ^yoASOl la.i fj&j* ^ j -ga* 

0-^1 JiUXi jf *b tS t^Ul AS^ Ij ^* 4 * jU. 4j£j\ ^lU j*dj ^Sb ij 
Juljl)L_j Jb*l( j\j5 A *klj oU*X&* ^V 1 j— a jb^j oU*b* 

j aS" j JUJ5" ^J ?SboJTj <—^jjjbj o^ b o3b (j 

aS^Jj jfJtj* a:JI) a/bob jl^ cJ^j_^ b ^ i>J 

ojbl jL ^bl3/l ^bljij sjboo jj I j^pj j Ib^b*ji 

<^--*£>1 J[j Lww A?" j*i' Ju j^- <j] JcuJtJlo *0-^1 j L£U*br^ &bja Ja 

O L j Lib JO * *. »dJLw jiu* Qj^-V L J tf*0' I aJLJLT £r jbj Jjlj 3j^ud ^ ^ lo^b L b 

^ J 0-4 cSjUpIj cS^bjl^b isj b-> fljb^ 

-.ojlJU ^3\j aJajIj fj4^ t5jbpf 

olJIb (jl^jj) oib Ji^ but 

cljLj I Ij bi.^ 31 15 ^4 > ' c5J^^ o^ -?l a 5^ -fc* ^ ^ 

til* tflib ot_>a<^ jLip] ol*-U- j3 ^ f— ft 

J C—^1 ^9 J ©jIja* A^9 b9jJ?J.3 ^-J Akj !j L^J^pl |*lp Uj* J* -*‘jHJfcr^ 

a; iso ,*.^ u^pJLoaj baJ^j csl j—* b jbef j ^yj 

J^AI^ll j J bp I C-J jh*J CkJj^aJ O b jbp I JO AS"^il4P 

j jli^l tjb^l j?i oij? ^ b jb^l 

J 1^4 ^^IapjUpI ^-^Ij c-9^ jii^jo JjI Ij &j* oT bw tc^l 

oljb^l yj cj—I 0j* c~ib J& J> b ^Jap a_b 

J J*0J J ojb 0^ jUp! Ji 1^9-biJ CJjIp x5^ jIipI b ai*o^ J V ; 6 

0j^_S" jllpl ^L_^ JlvSAfl (^1^ IJ L$J?? J> b -?l J- 3 ^ b ^ 

J>v3j jl Ij jl a_C jLpI b cS^— eJJ ^ J b-ip! jba ^ A_^ 

^1—^ jbfcA tljlijllp! J$ 0 i]jb J A/bSz -J—JJ>J^J^ i' 4 ; 

u-J lb* Ju Id3jS^ (bb ob Jb>“ b obbl *3^" ) I OJjaJ 

*Xi jfh c^jUp! |*_Ip cSl^i aT^LsJI IT (c-^I bs^vaj 0-?-0 byT objJ 

cJ b 5 1 ^J&JU Jt* 1-J jP Oi Jb^ cc bii bbi^. (jUeJj5- bib ^ f^j! ^^ J " 

ibjly jjp jTjb^Abo^lj^bj JiJb- ^UkI ^bj 

AiA>.Jb^Ui^iljb ASCb-i;b^b;^^^jidl^tc^l 

f° 
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jLxp! ^yL j oLM *ljT J2> jS"1 -Vliib (_5^ Jj^i pdp j C-iliS* 

jjJ i j^3 Lf o Lti I _t31 Ji! ^Jp LiX- t _ 5 ^ j^Lj a 5" ^Llf 

y& ii ~° m g^ - lS\j —* c—J jIa^S" Jj-b- ^1 p l-jIj j-i ^>t/ i Lf 

c^L LipIJjIj t>L I -sjb J'y*k-b C-^j b ^Lp 

t5^>-JbJb- ajj:> (_s^J ls^ c-X^- ^ c^l u ?^* c^4^- yb I t+*~x? LXI^j H i»« 

-ur 4 ^ ^ ^L* -» f—^ u^ 1 uh* C 5U 

^^-pjp Ij Ud3_p- ^IJlj^l jflj C***f t3^L ibj!y Ij p-bL 

j^Jjl JbU JL*l«S? cijL^I pJp Lw?jy LolSXi^ & o^l^iLy oU» <jLj ^ ^T 
^Lo^ t5J^_? cM i_a> oi\f^jf oV3 \ iS^r 2 ; 

Lij^Uit JLpIX* Uj j5L 4^b*y J o-US^f^jjjbj (jLJSc* L jL*-->d j^jiJIS"XJ i 
jT j> lSjLip 1 ^Jb a£\# ^ eJt *V (^ ^{s 3 ^ L' Jo^j 

ojL? pJpjl c^*d ojTaU^l U Ij j a?-^i c*^ j^Xr 

oT aj Ij ojj :>ObiL aSUj O^)' pjp a>J^ 

JIU cJ'E'aiJ! __jL <uaUj <uaI _? g^IjLipI U" c-^v^i oils! 

LS JX UboL (_ s ^ d ? uj y (^jUp! fd^ ^il j; 1 j? jj (J*^- 

cJir^_r jj is xiL ^Ujj ji ^K^-f {£*^ ** Vjn^i j ij 

j —f fJ uT c^J^j cu^f XS "[J ^ cjy ^>\ [, 

3J>-jt*X±J&* jjb 5Ji ui^3^-? jt^J jLtpI aS^^Jp Jib 

L^i^y IJ 0-^1 jJL>-*AjiJ>' LS*^ f ^_5^ 

|Jp^li>,| JJ\j4^J Jap $jj>*J -ijb j JL>- oji 1 

ls ^j^>Lj ^UT3! aTjj 3 LI bj^^Uoy 


^Ks-I^ij 


ij^L^JIjL^X ll^.^Jpj?c-X 4X^-1^ Vja^a ^ 1 l 


XjIjj ^y>! 4$^ C-^>f JUXv* ^jl. 1 ^! I A^IjI 3 C^ I ^ ^ XJ?- jjp >C^»j t5*^ 


>j a_5" ^-^lj 1^2-3 y^ l^rX^ ^ilj j* a5"c^IXj tj-i Jj&lj^yoL j^xL j 

Jaj Ijj j La J j^j* y i Gib* A >J l A^^Ij Ji C^) j^Jp (^LCU J 

ojt^ilfjj t5ji Lft ( JpA l*X^4XJ f *3jk^^ 4 J b Ol V LfajIdj Jj aS^c-^I ^si* h j 

*JJj b^^* bjlJbJb ^J Ip L j c) b^pjj IJ 1 jjzf' J** j** Ji 3 I 3 

jJj IJ | f ^^3 3 l> L I y*3 (^bp cAi U ^qjp aS^JIX***j Ju Is 

^liij aS^o^I c~ 4>- jlub,^! ^j 3 ^y 1 ^ijr^ ^I 

L JCjL.^STa 5^^ jb ^ (3 "Aa I jjJjpA |iJp Aid I jb $j&-3 y ^ J jji f 3 '^ A b ;3 

cjLjaoI tdL jA lji I J&£-a,5jSJ jlji ojUi** | I ^ jj* ^ij 3 Ij cu^I ^5^* 

L ojJ Lt^ L cXl j* Aj^af J Lj^l ^i^jil/j 3 j 

^^3t ojuXji ^J>JJjj J^p oLUj J^IZa 

j(._1p JaI oilp ^i>- j ^j 15La o^Ip 1^3 '-^?j j ^ jL l£j^ I 
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Ij pJU^j jlJIjs j ju/Iju o^_Uj 0 J>^p^ IjpJp aS\^I aJJ <Sj^t ,yjji 

pip C-~J> U jL* iab^- jl L" y| ^ I *«-UlS"if J*is ^Uilj t£j*^3 jd A *k IJ 

pip 4 j J SJ^J oJb U Xj Ji pip Ja I jj*f ^pi Ip oUbi'j 

IJ^j L*5^A^Jb tijI Jb* JajJ p*—lp oIJj t^d^Ji ^ jUS^Jujfi td" 

l j ft_5 ~c^mJo 1 (J j3 ^1 dS jjj y oiUi^!pj^)lj ajUi***! pi^jl tS* JJ _y^y 

lj ijp*- ^5l»s> ( j M tiju j u *>■ o ^ b* !■ j ijb o -*^ b* b^**»j cjlilpj (Jbb-I 

C-*^>-jl jLi" 3 pipjl oiU^I^jo* JjJL^ 1j ^ b£"j pd"" 

^aIp pJ Ip wjUj Ui*jiUhijI Jjja* gJjLij pJlp oLiL3/ji pip axJI p^ijly uy 

Jj Lj J \ ^_i-*P C Jj Uj ^L» l=i (jiju I a£~C*-j I wL) J pipA j l*^ ^Sb i J I »Xj 2ju>-J 

0^1 lL***Ja Ji j-^lT jl c**d Ul ijl-Xi 

(j^L2f I j pjpb JUi» Ali^A^vj L>* J C—^! oJLi Jj J^- j^iSP Ji (d‘“‘ 3;>!|U ^ 

oTjl ^^Lp 01 b‘ tVb urd^ bclj C5*^d j ° ^ 

Aj-^; jlJj-J 3 ^**3- CU&UjAj j^jJj tSb^ £jIAjJ poh^ J LS* fcift *-^'ts* J 

pip j^jsJAj J JUL JJLOJboPj'ji bjUj j"ji^ jbplj 

J pJ jb pip Al«jliljJ AI*w 1^ LeA^^Sv^J C^ 1 b> IjJ 


j I 


dL 


jlSOl Ij^LJi j r <- dT .J.M 

*Jr j^i^h7 («-*J y 0 \ b> L* ji t5^ 
j JUl ^bu^i 3Jy JL?l ji^fS wUjb pip >Jy JJ j^3 ^ ^' 

ji jTjl Jj^ o>XiU j4p j\ jUi^ jj>- j^* 4 

Jo (db j oli jl jlo y a-Ip aS^^—jI^jS c^V ^ 

tjJ'Jj^^Jl lj pP jipijlJj iJj^ 1 c5j-b lLj-L* Ji ^^jaPpIjI 4 ^ ib^l 3 

C-^ljaiAj JsUj j\ jJd lj>- JF^SP liii^jJ^^o pip J 3b pip_^^ Aj^J p^iJil^d^ 11 

O—;T ji ijs^oa; j pJ Ip ji jyJ ibwl J eiU^l (^^tjToJi ijl-^ O^J 

,i j3J t^UiU^I { yy^ ^ISC^I j pip jl 45"pMjlj p^l^(j^ i£*Jj*Q?* J 

J lj Ji A>ij 1 JiJ^ [dp aS^ prfj^j jfSvi jb^i C-jU-U- 4 (j- ^ J ^ jJ*** 

jLM^JUJkr ,Js olajl jt oli aT^ dLTUj ^L«v 

jua?- jAp aala jj-j a—-I -uaI) j jl is~*-A ^ sij ^ 


o o. 


f J^li CjT Ojj U* a_s- j j ajla o>L Ik* Xi _^a (ijU^I ^ * j 1 -Xj' I *>- 

J.aj> t ja ?c--*- .c-l (^ ‘=-«- oLU ^ ^' Ji t ^ 1 ^ 1 

oU oT^OUjl j ajUl j £[>'1 iTJl J Jl 
oTjl 4 —; c—*t 'jji Uj a j>- ola ja aj,a>. ak^j J 1 ! (^'^ 1 ^* 

^_j| a50j aal, ^Lj flS^I ^.L- j«Ala ‘^ J J’ ^ 

jUpI j oj^i I j oU» J~i JUL»jl«-jl ^ 4r u^ lj - J ^ iT (^ 

(*Uja (a/t^^.jlJil laaT jlpJ ail ji'j 1 C jU: ^r'' b w iJ ai J r 

rr 
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j! Jj _ta j\ Jb Jj>- pipJJS ^l3_? ^^Ijliji Out~j pip Jju^ _j JjlJLT L>* J^Jj- 

ojUj c-*^1 2s j =~U Laj!J j I i 

^—^"Vp Jl-| 4 -5\J_r £Li—.iil) I (_£^dPJ ^—1.4*5^C— LZ-£3" jl CL 5 J 1 J3.-X2J OAvI? C_Jb£t5 ^lI—->=->—'J! 

C-Juis jU.— £.Jj 4>J 1 J pip (jio aC I |Juj c^£>- ul jl L J 3 {ShSfr 

■ d_-*-v^ I oXi jL*p| C~^l l£jS&j\ Si I Jj li 4*T iS j>3 ijJjH*J ^JlTl Jr^~ 

j i^4 oj^ i+bj* ^ c.— o-jL? 

aj^'ji (jijj Ijii <C.—i'T As*p £jl_? Ji J ijb Jjl C-~^»_w3^lj 

^^vyj (^liilj| j$ &S* cJLLajj^j JULoJL/b ,1*,—» pip Iwi jLpI 

AT Xf ^ J &j3*IaJ JjllU 5j>. tUi>I j^^juJs ol jl p^J oT 

^LjJ OJj^ 7 J—S' I dLji pip aSUxIjTj 5 J* A>-p (SJSjZ A&Aj JbL Wj I j* 

jl Js£ »1 Jj Jj>-pip Ji aS "p ^JUl c j I c^-iLb 

XL wb- pip *T c*jb^i VUj-I cz?jlT ^ Ul , $jJ 4uSo 4s-_*:_* ^^ ^ 

Jil3^3 oV^Ji f^-? pipj JbJb-pip P** 4>-J JJ$ .JL^IJLj ^j>^1jj 

^ —*~Ul* I^jJ *0^1 X_Jj>- pip j n$j —J (S J& pj-*^ pb <5^0^*^' ^1 

\^ ^iLi Jji ^y \ .XJ\a$jJ Ji Ip ^ J pip j 4j 
J -« JI=-Ujj o/lo^^-Tj^i U^l ^U JVai-b ^-U 4 jj juI^ 

ts-*^ S ' J J 3 J ^ lj ,jijj 4T(jSjjl U! i _f.l c-* 

Uisljj IjtSlA^SO ^ftj o-l ,^1-1^ jjb *£(Jfrj* jftlb Jjs-jl. Jji ^1 .jbil 
tsO^ J, iJ-j^ (^ ti*c«>L*5l *S'jjJ* L ^*s r J-j^ 

Jj Js- ^43 jL. o/jIj if 0—1 aXi^j-^ oftLi ^.1 j ijb t£jii'jjlp 4 j 

LS^J t M«al .0—1 aXt; oT oi/j XO>- pis ^^'*-9 _r? .ijXj- jlw 
J tr*'* ^4=^ -3jJ o—l 4—U^JiU 45 oI jL:p1j Iji J>-y if 

J* 1 L* 1 -^—! jtJpJ A*j>J ^4—i? 44 45 jU>- .oX-b t$jSo £ib' 

^ C> tJ i J ?’ 1^4=^" aSZ'T Ji»-J XjjT^*; OxJaJi flj^J .jbJ* 

.0-1 cxto. OJf ATjy, Jjh ^r JjL; ^ . 44 b o-U- 

^■ 4 ^; Mxxow ^1.4 01? *A wlx ^Vl^j ^JIjL oilk. j.15^-1 

b ^U t5Ua 43 f Lq.| JUl^i oj^ 4 Lie) u Jk j4 aTo-I 

4 r J«i£; I^J ^ c-Jtj ^Jf uL 4 J auT^ oe^- 

l itS-* fl, J °4j-p j»'4b 4 1 4T t54^ ^ ^1 44 .oJ^^ t^^.l '^Uf 

jU* j o-I Ls-kj^ 4-ii ^Je ISL Ui oj U. Ji* 4-^tjil iff JJ^ . 0-1 jX- JL^ 

a>J OjJu-4 iSjl— f L^.| Ija 31 I 4 t/Ui /l aTo^.I oT 

i^A_SO, (p/IX Ij q^Ij /| gJl) XT^- ou^j t( ^ 

(^-a^b.4 044^J 4.a> dljj jfl ^ , 0-1 JbL, ^ 4 ^ 0l | ^ 0^1 

.c—I fjy^* 0^4^! £sl4 4i -OXL A^lti 0-31 

rr 
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Ojjl JjJj- ji-t Ji ^ UcjJ? jij jS^l -ijlivlL^J jlpM 

y^> £—j .Mj Ji ^jU* p— *o\ 4lJ>- (Ja*j pb l>^ 

ijp-j* jP JoJ.^- ijJxn," J pipU Jl^JaI>-_) iUl^i p%U Ij (W>b) J J^P d * » » o ^_g- 4 

^d** - \ oi^S" ob^lj iaL>- p-kb Ij 4^ftLs J J^P j»A Ai * Jj ! 

AJ_ttj 'Ji <jLi d—'I *CeS" oJLS^ A^j' 1 jt Ij i-Jb* fj>_\ 

ilXJj^S ey ^^JUp Jap j c^I csJi/Jip a£o'U>- pL-M ijljif ay j ^ Ujj 

*^d-^loi_jSbl y Cj b-I ^ I jl l 5Ju J^- bo Oo IS"" AS" pjlJ^J d^lu^JJ 5 jy*J ^tJ 
JJbjl pt>U-l uUJSC4 aSjU>- Ojli AivJ^y Aj ^Lzl>*l JUp JfiPJ t5j^ £>b* 

JflP Aj ^*J *£" d~^l Jap ^jy^J ^jS~*iljl (J^J^ ^ ^ t5^* 

O jy& _ji (_sijh Ij O' OjJb-^f 1J d^! eJ-£ t jljJjlifJpl Jap J Jj*l J^JaPJ 

J^ j 

<Sjj—sy J&j pjb Jip ji J>*> IjJLp 4_r C^l azji ji Jj-J OJ* J$ 

W^l ei J>j+k> c^lajll kZjJj^l j AS"" j^Lp JIp oJL^w p* U *L-*1j ^fU-Uij 

ubo! oV c^jLj <*_i J*p Jj U aS~ JjjSj <^JjISb *^b sJjjlASo 

J^ # cs^ J—^ ^ J2 p-J J—So a50j_I £5l_>Tj is*aJ*-J 0~9-~* 

^1—m JaP W t?j—few J^P ^S' C^iT Jp-.jU (C~^^ s*^ j** 4*aL. J 

cSlojlr iS^^ J &£j jLi }j>-j _j JjIo jS^ial>'d-^ I (J^P JaP ^ 

p—I p (JLjIjLjj ©,><_K=>J jj Uj l^lJjl^ t_j^ ^p>j aS" d^l Jj T ^ 

c^i Is^l j p^o U5"l^j * ^lal* dJ j j jJ iSjyjZ* j p-*j ^£*1?^-^! j>*J “^*^“ 

p y J—5^7 Aj ^Lj JA>- pip d-*aU ut Ji d->tj Uf d*-j 1 J> p—^ 

J-^rAj aSo’T y>^* 1 yj yy ^s-V 1 J^oi* ^ ^ 

Ji 1—4 j ijb 6J^ J Ai^Ii i^wj J Aj u>*} tJ-^V eXw 1 ijlj J:i 

jf L* tpj jb _S\j pjjAUU; J j>j ^j IU ^Ujl ^ 

1 OJ-X^j pj Jui jJo Jjj jilSsJ pjp ( j^OJ J,^- gJu^l3j-*j 2 * u J^ X ‘ C^\ 2?^' 

*p^f ulJp^J Jt/Uj I Aj J ^ij/ jl C^jS^yJ ijj 41-tj^ ^ * r ,! ^ 

^UU; tpo J*^ j?j >y. ^ 

oJoi Aj^ Ji aT ^PJ ^fUp JjOI p^-j‘lpi^ o-UjJ pjp (wS^ 

v/^ -^y 1 / ^—jIjj w *; tpj*u pJ^ j> py^ j^ 1 J r 4 ^ 

tsb*e j pd^US;l jJLL* Ij oT j pjijj pip 31 j^is-* ^ f^ 3 * Jt ' 

J? A_s" pi 3j—f -i*f y\ JaJ j pJijJ Jjt Ji cSJ^/J pf^bJj ^ 

IjJj Jjj (fcS A = 4>« j tSJ>- AlJ i ,pji Cr™ 1 ^ p^t^3bj J/Uj pj*0 pj^ 

djjj^^y I ji ipji J'iyJJ pi^ 4jj piiJ w ^ ^^ A^oIpjijj^L b jU^ji Ulj j?! 

IJ- ^lii L.* 0JU7 Ji p*plpj piJut^bJ-T ^Jj^TpIpj pip 4lj ^Ifcjiyaj o!>\SoA 
b jla/ji J_jJj-p]p t3j^l 1*1 .pJi jf ty bo jTIj eT'l fj^^JijT^ 

np 
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jS" 2 L JU*J_i^ 1 LaoJi5Ctj!i jo aS^Oww-j [jl^A 

_J ^ d -^> 1 I t* (_£ly^J iJj p-l^ LL-aA j\ J I *A/ L Jj J^a/O I 

.C^^J I 

c^**»l aX£ aJaS’ ^Ip flj L ji aJ U^fji 4>J 1 aS" jtf t —j L j\ 

f Utj ^J Ip 1 IJ dtji-bli U I(j 1 j C—*■ I^Ias*^UI $j\3^jjjA'3^ i Z<JL?-L'} 

O-WT J pjpe-^U 3 ^U* l-jL £^Jj-^j&JIJ Jj^aS^JLMj 

^LJ} aj aJ U* ^>1 ^ J* oj-V iJ^Cx*' 32/ 1 * j 3 Lj 

C--1 ( J' i “'~* Ifl'T cSl (jijJ p-S~ yL-lj ol^-^'ikusl J oUl^ I jJ j .Jjjbjj 

L! JJjj^-^j^ji ( J$Jua Aj ^yi Ai-ij ^,| y^ji ySjli pA^jb | A^LJ* (jbtlwl 

J^ils -L1 Jjl <Uaj jiiOOby ^yOUIj y yUs f IjT Jj-Uj J_Uj Aj JUaly*j jf I 

ly.j ‘^'JL. yij j lj v-j^l yl j JUiL ^L^Ak^lj olj-jJ ylwj y b <_J^I A; 

IjoT Jjlx* yl« ... j y*ij j; PJ jLj| j j^j Jiliil 31 jtjiy (^3^1 sJCJ\j± 

U“{ ‘ c -““' p-S^ p—ftiljJJ t^Jbji d>T Ojj^iy>ji_J JLilj^j'ji yhu U (jT" A-JJ 

jjlJ_p aUj j jxj J pip i_jLJ it 1^3 ‘^jlo; j\j y yCa j AaJ6 Aj U a 5” pJ jtj 
r-^tS t^> ^ ijr- j If Taj aT Iw tslj p-L-AjT Jj^s, r ^,- J.fe 

'°"‘ l ts'l^iji o^ 1 LS^J j 5 ^" JiOiJ j^l ^Jj 

(•UUtSj^olil j,j> aS^;T3I Jj «c- I cOi «jU I tA^yj,! jj /1 

JU*^- pi jb tSjj^r ^ aT ysjl; ijj_3 .piji^y jlk. I j pJU 0l i aT 

J lj— ^ J T iJj—* ■Ai ««? ^j pjp t_jL_j jj a__>jT c _’I (jS^* .i^~-l 

^^‘ijij .^i&i oiy^y b aJl^ ui 3J/JIJ.J jis^.i j*\a 

u *“ r p^cs" ■ :>jU ' ls^^j ^ Tj*- aIu. ^i aSO,! 3 i jj ^ 

jJj^Ia.c-j-jJU^I jTJ;L LgiT .^.jij «jap|^ JS^ v j. 3 Ljji ^jj j^iL^u J3 
^-1 v> Ail. a^jl^ jSij a. hi yiJi jij lj.3 iJLLiU AUi jsljjy, 

JiL ^sAy.1 jl ^u,- aTo—^J oT J! pijU- yi;; .1 j dlU aS^'T JUj 

<s_y* 31 ^>oXJLj J,—5 Cj 31 Aii-ifL iliji ji ^jl; c-™.' 

j JTjj & j r _ jb /i* A, c-hlTjj pjT Iju 
^‘^ue 1 oi> j'J^-l i!>3l JJ oIjSC^U yL >A A, jj,3L- /^l^ 
y^ lIUa^'T Lj^ji u ob Ui Oji ciy oiyi-V^UT ib 

,x> U-J yjlj^j b y.jb A^j?ol £k*\i pijUi i(J , a5^j I jc-l 

cr-os^ j ja yj; ji ^jT yc&j /* 

A; o«J y UiTb Jib l j ui 1 J t-l “-W ojy_,i Ai_ii tsylii tf l«J 

H* J ^ Jl r^' u*^ 1 4 i J-J 7 45yAj& j pijhji ^y yj; 

^yy^l; JHJ^. jjj V Jy'a'l Ji Ul ^-l3jj Ijv 1 ^*- uiloly^pAjj^jf^r 

-Cijf jij^t yUiTj ^1 t5lj{ at ^^ii jT 6j*«iA t y»U; l^juu.^ Jij J3«; 

ra 
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^SC:j Lj u, 

J c. 


p“^(J—J pj i ^ (IsLj ^1 4j |j O^fJj jj^jI Lgj I \j 4jU 

<*j ^jL* jl j5nj L-*l (* jb* jlj—^ 4$llj ul~-J 

- — ^ o<-Uj j^Ij D j ^3^1 jIj Aj c^J <j_?-b aUj^T 

ta ^Ls -J1 ai^S"^S") .c-^L jL ^-cjjU (Jj I_w aj Ij ^j& 

*J La (J^l c JuiU J 4 j plpAj (3_j^* JbL J*]j2 3l Af ^O^Jsb pip a£" 

jLt ojjs 353 o*JUT jy jL lsV^” ii™jil!jal aSCL L—J J*ob pkj-s ^ " 
^jjUji U ^ULo ^L>j a£" o^Jol j ** c^ 1^4? 

jtlfl L ^oL pLj A-J j^JiL* 4?* Ju Lj 


■ *S~ c 


i c >. 


pU*j £^J pfcJjJ?- 


- V- « \ ' ■ -r ' ^ - o \ I 

«Sjb a— *5 tSJski L* y*L*j 3 ^Lji ,jJLjli JjI j*f^* wJjP £H jl* j^I -p^* OJ^ 

»p u^UJ u*L£«iioj/L 1^—^j .c^l jTjlU o! j 4*bl lj\j>* c£^ j j+* 


ol Jl A>vw JJb Jr I jj^ 4J |fj^ jJ^j IJCJ- 4 (_jJaj ^1 0^,^ 

A^-jU 1*1 .C-*il>w £i_ 4 <-->Jp klk>Jl (_jI J3 Aff t^|A4j*j ^1 (J 1 ^ p^ 

pi j1*JjtL**»0 4 j I Jjfi~ Jj$* J*Aaj jl *sf 5 J3 | ^_4>1J ljU Jb' j^J^* 

3 <£jij —*t —> JiJ 1^9 J c—j 

pjjSUiJj^l U 4$~pijz^' ^r^r> c3jUH^ ^IJ ^Jj! j p-r^ u*^ 

oLM —* oST wj^ p Js»lk?«l ^jl j*j jlfT wjI Ji 1 ,c^Ijj:> ^ 

OJwJ <sjpj ^ jl ^Uj 5 ^rj A V 4 —p^lJij P'^ljj^l .XS"^J U c^i^J i^ijr-^ 
j^zZz^A J*>*\ csy l*^ J2 cJ I .5 ptj uJ IpJ J*Ui _w IrLa-l & s* 4 ti* 

.C—rl <C5^S" —>- pJ!i4i*J^ j a-j-^ l*^t J 1 ^ LS^"-^ 

c—J^lj a;_? pj jb 4Ui? ^SCL'L ^Jl j/U ^1 c^I j^^'T 

j“f (^ls—* ^ J^* (J*J pr*** J 6 * j 1 *^^ -pi 10 /" 

l lj C5 ^Js ^ p^^ Oah ljI 4 —>■ ji t>J *pi^^ u*^ 

.p^o; 

^ pJ^ 0—CJ^l pJp j***» ^J^' J ^ ^ ijf^ 

4i*Ja4_j _jiu5" tC-^vl ^Ua>*7 pJp alS'ilj 45^ ^ jPJ5 * <XS*uf up \j^3^~ ^ 

k^Jl! U^A La I So-rfl i-bJLJ* ALIs l_/ U^ 4 (jy Jj *L ^ LS ^ 

LJi li U J J c^l jLU *L aT ijli ^^j-3 ^U*jLi? A*i Ji -*>J^ ^ j? ^^ls* ^ 

lj A^S" <jj|j pUb ijljp- -O—J O^TaLSI *p^t5^ J 

AjLI?L ^Ui A>- 4 j j^*| ijj *JJ}ji J^ 1 tXj J^ cJJU^> aLJj 

LpI^^j O^jJ pijl^g*' C*^Ji b^iLi A^li tpj^L* L* 'pt^ i£* C*cl La 
pj*j_ja>. pipi^i (jjjtj^A^ cu^l^y ^jLJ; ^jIj^ o^ J 

Ji aTc^I v ^>- A^ .C^l aij, ^Jbb y.Ji oT jl J *s^-> <aiU 

IjijSJtSCf 5\ji\ Ai lk^ LJ L 4 A&T ^ ^ oUl oTo^J r^- u J - ! 

, CU^IAjUj^ l* J^P tf xfij* 0>UJ IjA cSllPil fjA 4>lk>- 5\jiJ 




rf 


CC-0 Kashmir Research Institute. Digitized by eGangotri 




^ I i [ j fi, 

j^UJl ^ll^V| l^«JLi 
(J^LaJ o 
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§ UI 




?li'f 

^ Ifli't 

?u 1 b 

'wl^Ji u 



u_ru 

i_ ».rJ i_ s t, 

5 * j 

! Uj 1 

Lf-UJ 

\ j^ll 

c oi^r'^u 

v _ -- ._ 

1_ -.9 ^<1*0 

■ L^X_ **Am 

■ ',W.Vf 

6 A" 'JV» 

■7 9 . " 

-L_» j-9JJ 


* 


ULJUT 6 lJU Js- 

^g-j J U (jL«jlj i J ‘ o J—^3 

!?Li vll*. 3_iU_; j-jf Jjj 




! Uf’jb ^ oL.il b Jt 

! CLillJ *J2C!U oUf b Jl 

! Lpii 'oO^j V^i Vj 


C5“ 


* * ?i- - 

J I 


? Ul : '|Ly ^ 

! I? Lift I_ a sloCJJ ^ y-iT is °<P i 


TA 
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.j-JJl L_J : jlJI j f &/*J j 

T> , y 

:io UJI 

LS ~kJ ^ tj 1 (j-aiJ 1 

O 1 (jiU J 


•. * * 

jl—^-3 f c ^—- 1 — 3>- J --j_~J 


^ / ■* 

1 0 *J JJ l*J hi] 1 t.— j/jC- ^ t J 0 _„) 

cs^l ur-y *i ^ (J—*1 


(j- 5 j f kyi 4 -j o 3 j ^ j 

<i/a)l &UI ^ jl^-'vl 

* 

J jL^VI ^-is 

Jij jJI J^sir o- t^O 


3 Jpv5i?- Li t k _ J J 1 L~^j ~ 

( 3 ; 5 UiaJl lj jUl^XZj 


i _ ?U—>- ^L! b j 

(jjaZ-Ai 1 ^ — A *\1 lj i _ 3 _j—*11 (£ j j j 


1Lj ^Lyi ^-po 

tU-g—s£> o jJ* Ip j 


^yUyi ob j-S^ jli j^Ssi 

o—;="■ j—i! c*flb olj—^SSl ^/j 


^_a!-X-J1 cljI_* ^ 5 Jl 

j^VrjyLT'jinji ui^ 


* * ' -.1 ° Q ^ 

(_£ At l>- i j^A pO J 

Jjij 


■?=■ 0 — 

^ i **■ IP 

tV 5 L ail l 5 jt 


* 


lS—I j IC7 

ofjl 

^ l ~- >-\\s ^.3 J j 

j—II C-»L-"lj—i O-^li Vj 

jJWl all^D v^i tpn j 

I i_J j_*J | »ljj 

n 


J a -‘ tfJ . <_P J (i^W ij-* ^_ 


— ^—) £ 


JI--T *U 3 I?... *.^_ 


t > 


31—U_^ C-—*~ju s 




tS^Lii jpl I OjL* ^5"j 

LjLJIj 4 Ja /g"; ^l*yb if j 
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£ t ^ ISJI ^ lJ I I 


iJJVI j-5Lpj 

L-J J J-_J*J J I -v.—! 

I ^ ^-l/jj f_)lp J 
Jij-JaJl olilp 




j ^Ui] a?Csoi l J. 

j juilljulpj 


- * ^ —■ 


L*_*u J I ^ t*l*J I _^11 I 

ij—sj^ jUi j fj>j* 

_a—g-J jlia^yl l—> J 

^ (j^l—53f (j-jiJjt 


:<UJUJf 4jU£?Jt 


'43 ji 


^£3 ila o£_^- j yllil! o i 

^£*1!^ Vj t c-JI ^_jL_*I V l>i 

jIp ^*_aJ (^_jli^jl L5 -^->- I l£-53 
M-j jiljjJ 1 J 


■<J“ 


* 


SIsjO ijt_UlL ^_j Ij t p—! Is- li 

j j. ( || ^ J , p J art — A ? " ."- 

4*l0vJ t tiLL L$ J (j^- 1 -J 1 


L3~ 

**■ o 


£0^31 J J-5-i I p3 oVjJ 

SjJt3iJl £_W—>* JU>- V^J c 

# 

Li) JLp Vj 3 j~3-V £ aL^- I 

S^^JI pxkr ■* ^L-^ 1 

jl_> jt^Jb 01 I p3 

£ o J _jCLJl csiOgj Li llj 
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— 7 * 




d5v» L 


wUP 




L_o-.-3\J 


^lj J—d^Jlj 
^L^Jj dJJf L$yr*l <^jli tJXLZ+& Jjl j 




J>-" 


6) 


r-* 


3 ^*v£dj 


*—3 


I I Ju—fc {_£ j;—Li j JI L* ^ ^ Li 3 

Av^HSj I £_.*>- c£i)l ~u| 

*—-**■ <j* oUJl ^<CU 

-- * # * 1(# - _% 

-3 -J l_/i j c (Alp j 


* 

5 dU| j— p (S j~° LJ Jj I U ? 

L^sij u cc^jl^Ia i jlal* 

aIXU LoA-J SL^Jl jUj-Li .>»%■ 

4^- la, ^j?.J 0 j^-A I [ 31 4 


-by j Lo b iJUd>.t 

^5-3 U 1! Vj i JJiil J) OilV 

5j^L^ 'Vl j'JUb dJU v 

ts^Vv -OkUl oy 'J*«; 'c-SU^ lils 

tsA^ jA j>^ t>. 'cSc^> oX I jl J 

j ^5>~*JI l£jI ^ c-JL, lif * 

“ a ^ 

u _»j_Ulai Sjiji ^pAi Yjb 'c-iaj im j 
oJaaJl ^9 iS^\j ljy& 0°jf j oJ3j li( j 
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olCUl g—^ li] j 

J^>- J ^ C->Uj J oWs (j-j_^ C-Im^ 

j“*aJ1 ojj* j s l 5^. Jlj^“ J 

iJij-** J ijsr* 3 . j ls^-H -1 1 gr* 

^ * m £ f- 

iijl J* ^ aj-dl I-Aa J 

CjL_J* i4_)U-j 

L;^ 'cjT j c /' \pr ^ ov lit 

(jri^ J^l j 4 ( 3 ^^ , 34 !) 

4*>-“j_JI , 3 !^ 03—53 1 li* C-»lLe Uilp t 
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^ 1 4*9 4m? i^_) la*. ^i_l ^ ~j “- 

°" U J 4 j ai jjI jl lii J* sliT .c—i 4 IsJ _jISC jLj jjl 

4 ill d \ll ft- ,i! I r 4\E *m7 I .. . J," _ Si! I *.*. . I 


J J ^ ^1 jl dL jA ol5 ,0-*4 41s J j lSvj jLj ^ 

4j 4—SsL tc^l 4j I J$ JJ p*lf If 

J—^ ^ Ijw q\~* 4—f C-*^ I 4 I 2 ; \ j j 


'-rr- ~ ^~- 1 / £-.ji 

^j.—L ^jI cJUb-j 
1 . * ■.. . ^ ..... 


~ * - *r ■ —^ LT — ^ ^>-/ j 

^ t>^-J (i^3l !j OUjLe_? uli JM? J J&* aajT#jLi IcJLb- ^_|4i <0 

^ /cUjlJj I \j j JJi^ij oU j I q J! t^lajL 4 j 
: l :T . Al ^ ^ . . .. ti it :i M 


4laj I J J i ^j U| Jj j 

i«yJ. 

4j- 


,^jjLj tSlojMJi u j ouj_i ji>. rf ji tfieju a 

jl j JUj-j t/Uj LS ^> tJ/l-oS'Iy'T^jtjjj aS" Jii! jl V ww 

tc j cJ^^jl ^'U, j.1 a>- jfl .jjji*, _>{£_* J?l j|L jiib w—jj «J 

djjJa- jJU l* c—'I ^U. j,| .JU'Uj^- lj Jiiijj j.1 ^ J 

A*Ja! lO*. L J_J> 1 ji 4i..^ Jji Aj_j jj Lsj| JAp J aSC-TJU-J t ojf ^ t 

OS' *j£;lJ* J ^L j fc-j f Ji (J Ip U J^Lj j! ^ jJIp aT U-jTjl .c 

Oj L. jj I p j, l aTa.'X- U, ojtb J-=- cii- l £ jjJU. 4 a/ Ji-jj Vj 

o»j« J»l Uj .^U.-TjApj jl c —j IjjL. U j ^Lj t A-l 

^‘U^l jipj, la^ JU- j| csjjjj «aU IJU^ |j 0i | ^ 

U *5^ ^-’ *>■ *; ^-*-1 jU jap l ia^ 4 , 0^,1 jLi jap ^1 jipji jjiii. 

: 'wJm JU tsLw. aT i^ .aai^ jU a, j=- jap ^p aJ^ jlT 

' J1 ; ' Ti ' ■■- l ^ wl i U Oi'j iji-Jl lJU- jl ^ |Jtj| ^ .ca/j^.j f 

lj r * JLjP ill lilll P j!\ I t \ A A -h<^ . I i I I i > I 


J-I .oTaj A—I U J.IJ p JiJt rf . u — ,™, ^ 

.O-Io-VL-Jltw JAP L jap oliboli IjJTajSj^aTo-I tSJ^Ij f LAa lj jap 
s^^cri .‘WbX’Ijst U j-j- b jil j c— I 

5 Uj JAp Oli jImc-I^Io^ a&T u o-l jjT^! Ip jj A^aTjl 

■ W-^ 

fjsif^u C-^loAA AAiy 4 ; JAp Jj 11^. ojljJJ oT,^ 1^" j, ji,^. j 


‘b- JA 

,pl. j 


fr 
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(jj U p5" llw .o«*'l (a Ci T ° ts®^* 1 *) (JIjA J*>-l 

“' l - f 1 *’ *i L y5v- ^?l ^Jlj -to .o**l 61 jrlj^l (j-oS ^yby- obil |*i=pl 

Icp j,J L J »o~*** I oXl o L* t— jIiS" I a£^o-^ J JI j& <X*^ I ob jP t-y^ 4 b ^ I 

j o^uTjJ yuT cJblJ JLitPjJijjl j^Zi /l u-oLi ^/BjPjBT -to ^Ijp 

a 50 lZ>- aS^O-* 1 ) I {Jijp^jl I 

<3^P4^b c,jLz 4 j ^ J^P ^ CO*-*'I CwWy^ 

^PJU oU-ft Af O^Jd cij^-^OJ j*7 fU-i I lj I *0*^1 (jJli 4 

j J±*4 &j| ,^^jdjj X?h i Jju (C^‘ OU J? l»>TJ ^•VloXS 

6 I Jly^l o^hij c_^1 J^ciyip c-3 L J?ji* 

ji 0*^1 1 jp ^sC* oij^ T jb as^jI y*vt js*j j ®x/i^ .o-*f 

<y ui * 


oiLj obi aj cs —j3i |Jb 

o****l Oj^—^ b JLI^- o-6 I jZ 


O? I j ul JJ ^ J —^ <3^ 

o**4 jjcJa^j -b- jl L r t '**“ 


Jl—*5" Aj yy*** *►! a_o5" JVjL_oI J—ij—t 31 ^^ 

J^I js jj b jUp *^T ^ j^I j u 3ji <3^ 

^ i jp i>Xp?:£ fJ +s aJT uij ^>- ^L) aj jZp aT 

X/ U Aj I j ,J^p I jSj clJu 5 ~ a 5 "o^I 6^ t ^' ^ 

j yJy.^ iJ^j-* ^ L-j d*j—i v -ccc^l JjI sb °/ 

(3-tp , J/i^-A p 1 y I jJ jly 

wjjJp- Ip (Jip o-^=>-jc—^1 ^L5n>-I jl aS^ 1^3 £&*- 

j$ pJa; a_j jfj—Vfi^f oJjuI j^jb U i J^* (j>it JjI ^**-1 ^yV 5 - 

/^jjT ^ 


0*^1 ^—j (jr*^ J — 4 

o*^I |“*Ap a5" j a5"j! iijy 


J,*ji t alJ j$ Jj I U J)l Jl 
cf j-^> £f*~*tj —*f j-=r *j? 

o!*Aj jl aS" ^Jb-J cJU b^ (jbj i$\Aj jaJ$ I j (3^ J ly ^ ^ ^ 

Ja**>jj ! t J^fl\J yAp oi>i Iy 1 ol jJ aSJj (C-***^ 0-^1 Jj ^ 

Cj)i U jlk. jip jJi,- ^7 lUTOsjjjl^I ji tSJ •t^** 1 ' 1 

.-US'^yi ajLi] oU «jl» J^ l» i yf- oljU-JJ l! IpJ ijt* l^'T^l? 

ol 1+dj c—-! o lj (0^1 JIjsi oL-S*TJ jA*Ja9Ji ^Ai* 

(4j*f p6J Ow“l ^U jt* 40>-ja yij ll—'I ^l; (*-*jl ijS"j{SC.*“l 


ff 
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^a» ;At_ J> ^ J>^_5 (^U-Jib j <(^^ pJ^J c^l 
-« J^pjl ^ Jjl jt p-A -£^0 jl 

_^*j r oa^j b b^ I g^j^gl^gl tj I jr^ 'X*5" f ANIj I lJ_Jp 

^J> ... U. - j I^^AU^j I £p^jjl^jjl Uj,*<*P^j Ijp^ iJb ^LbdSjj 0 L ^UL? I ^ I a5Ll^ I jjj I i xS~ 

J1 l£J Lj j_ *5>i Lj j5" A^^j L« At.-M I Jj*j U J A^Lbj I AS"*0 **Jj I J ! J 1 I ^ jp“ 

4a..Jq 4 —j 45^^Ul L?!>U^t5„j 0—^1 ^v>Ll 

^>*L 4j J ^JASnj gl Jl D^bgJ b jlJ Ij (jil b Jb&ljp^j^ ^5^ C^-JLj LS? 

ji -u-ajj ^ tiT j j ^! j I , JJ1i p*a b aLIs j g l aS^ ^ jj 

j&j=rJ c^*W ^^-ji^>ua; jl JU?j j 31 joj^a^J >^j ajb 

j pJp jl (J**'^ b J t4j 15 Lj ^-1p ojL>-jI j cl^vj I j 1 JJj pip ^Hjp ^ii/jl j 

4^" J^^_y& *JjLb (_£JU JJj ^j$J*P iZ.»c Jto- ti-bajj b^ JE tJ L>- AmiJU& 

tj?** *c-*jI eJJ> gJ— *j*2> & I Jj £^_?J tOifT ^ LI Aj j oJLi 41-i jj" Aj ^JI^j 

5 LzJ l^j^P J-J b» ^1 Jp L!A>-1 J c^*wl a U^stj li jP J U I Aj a5^ J J 

j15\j^> jj’j j|^plijJ^jL^jj ^jj iii U-j^^JJIU*a 

— 1 3 J 1 piii o I _j>- C(J lij t J Ij T j 3J I AlJLS" ^ J J o 1 d> b La Isb £ 

»Oi*v l 

^jU ^’15Jp oljJ SV^L/'4 

^ Iji ^ AT^'Lj^c? t j;U*>i ^b t5U-ji Ijp jsJb o0b 

,*Jj Lw* ^ 1JP Aj Ob ! Aj 1 ^P U» gU jb t Jj Ui^j q^ jj | t__jjJLy-j l A>-jS'JbMoJU I ^J^P 

c—J (Jtj** J^bi gF-P C^Uj3j! ATc-ifjly^ P? 

^ ^ <J Iv" lS l_^J . Jurf Lp I JP Jlv>- | U o>J p^Jl^a ^p b b*Jil**u4 4S^ 

^ Uf I 3 (J Ijp pj UJ wJ ^3J? {-ti - A A<5 H _?^) s^i J** JjjJ l u ^*J>g| 

.Cv^l Ali^j c^j *-U>- ^1 

A.-p l_rfJti 1 g_iL g l 

j — alt c^JS c^s j — 5T jljjj 
I Aj OjT -?^ A5^ ^p 

pJ Lp jja j U Ji ^ 
(JJLpgjIiL j*S 1 
C-jI^j f Cjjap* O^wl J jl 

b_j A^rt^a ^jJtuP Li 

■* I (J^lpj (JAPJ 43jJLj^ 

Sj-s* Jl aXjJt j5^J| j ] 

m 


^'bj flj (5 !j--a zjS'tij-*’ 

A™/L^j _jt j»—i tijL gl 
Aj U- 3J—>■ AjLji 
AiV cJ^ jt ^ JJLJI 
a^j'L^j j ^ 

4—ot—(L C^J 1 j jl 
AjLj i jJ* ^ J l ^ 

4/bjL>- C--I b 

ajL j lJj j t5iJ j *cjT 

A - 1 l^J J_v3 Oil^j 

A_J U>“ J -J ^iL^J O,_ 
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j 5j —>- <uJu j\ 

AJ \JU> p._Cl J ijLlj'j ^1/ p_a Utj C^J j—^J 4jLa>J 1^9 

?4j Ls I J J (S I A^T J l£jL {j>—-i J** c£^ 

Oj 13 j£* j| -l-i’ u ^I^lS^4j j$j Jjl^tJ^r^ Oj^ WhJ 33 ^ ^ Jj* I 

Q-ti tjl Ji c5ji^' ij a5~c^ 3 I jl J-tSAjj*/ ^ 

li y^iS Lgj | aSCL o! jO J3 I^j A/ o’J jPA/jTjV_l3l A^Jtc^Lfi 4 

gjLM J ;p I jj> aSoI^jU* JJoJ Aj o 3 A*bJ cSJjj .zjJl** Ala L j5^_3 

*JuJJJ OJ^Lo Ov**I fid-P 

jp^OI j^Aj (3-^ ob :<J^t eJJj ajbl j*?£ Aj |JJj I aT.1 J3 

J 3 Oj-£aa p_a Cj I js 1 aS^Cw I aJ-i 4laS" o i 3 J jH *Aj-? d ^ ^ CS* 3 ^ ^ ^ ^ 

a jp c^Jl jP ^y_JJ Ij3o Jj3j tA'Tc^l olb l-Ufl ^ . JAp^* i <3^^ ^ 

V ^ JP .Jjuli 4j^a Ij AJj^ ^gf I J3 &y** { j^JJ ^ 


^%-iP cc^**u-/ t_ 5 j^L-~« ( ! U Ij a 5^ bJ 1 j! bl ,tin*vjl (_£®j’"-* 4 '? fl 3 * 

,Ju \ ^ i _4^- Jj ^^jbtpj ^ J*JS o 3 J_^Jjl 3 ^ J }y 

^ji :c—-I *sJL^ ^U5vli ^3l AS^^bjj^ c 5 !o^ h J3 Ai sj*- Jjjj ^ 

Aj'UiJ^.P —a JjjJ lO^I j£j j£i ^Sp ui^ 

Aj JJLP !j JJLp J Xa\J £yJJ ]J Akl; J 4j_U jl c5lAk^Jj 0 J j 

, 0^1 jl^ OjLif ((jk 1 

^ U 3 h pf <y syrji ^ u* J& ^ ^ p 

^Sp oT c^- aT i- (jj3^j c^l jr^ <ji I 

j Jjuli j>- Aj jl>- jap Ij ^jI bi JZjl ^rij^j** J^l 4 ^ ^ Ji^ ^A? 

I A^3Cj U^* t . 3 ^ _J 0^1 (Jhk^ (Jfil 33 *C^3 ijlJj ojbf C(A/ju^j)> 

Oj^- olS" iXjj _ i j3! (3^ *^ <3^ ; ^j^j 

0 IS'.ijb c-j jJ yS j! ^liji k aj' l>- j^ 3LjI3j^ ^ ^ ^ c 3^£? jjj o»L 

.{p^Jjjb f La Ij cJ^? j^JJ J ijf jl 

a Jj J .Jjj O j j ba O I 0^*J J ^ Aj 4-9 ^vjL-^jI L^b*t-aj j3 iJjjJ ^ ^ 

CjI^j J c_-vj ! £^JJ C,-j IJij a5^Jo' I Jjh?w3 C^*® 1 aSOj *^*^l 

JjalfJU^ Aj c—'I 3 ^ 3 -iP C-jt^ c-^l aXi aX^ij ^1 aT,jT 

w elji v uTjj> c^i Jl> o^Il-^C jb^ji aT (.j .* ^r^) 




:*Xwj ju" 


ktw O jLl (_£ibj|j OJ &jlj**j* Oj^ — A? bjj AllljU 

j^oj—>01; .aib?jlk;l objJ ^ a y j ~ ojp 

jl— jI Sj^sfoL- jSjj alii I j! tv,J* jij- J* J ^ Tja t^’ 1 


fy 


« 
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t jlj I 

^1 jka i>jbj$ i j—>-j\^ 3 ^ J2 u CjIvU^J ^y'l Ju^A oLiSJ 1 ^ fj 3 *W& 

* o L# 33t — j aJ 1 j 4-Jp aJJ ! 

tJ£j& « l4*lp — b C^J j*-* i^Jpl ^ ; Uj ji 

oJUIjJ ^ oAjU/j Cjj £-*Lo pj* 3 * Jj Is^Sbo t£l)) 

jj oJJjUkjJ ,jj 

jvAS^ ubbitp ij\ ^-ilpj ijiJ jf5bi 45^13* Jjj I J)j cUu Ji 

,Jj‘jb O-vJji ytjua 

I J pjO ijS^Ua^bA* C^S j.xfi \t*>t) jl jji L-j 1j 3^-^ U--J I j* l_> b»*Jj I |j 

4(3^ *^*^l JV* j&il lu^l 31 0 -Lp j jrbv->' C^JL£>* U .ijj JJb»J L^ba^a! Ai 

3*3 •Xiljai^p^- I jl^j'TcL-Jt^ Af C-^l VLS^I jh jj>- olp tJL£> ojU! aSjI^* 

^ l?^ji*; 1 ^^ 313 ^ ol4^1^3l^SJjc^l joVUs" 

t£^b' AJjA tcJb aSCvqJ^ .JbLj^tjlp I jb'j <U*i >Xfy 

JhIp *3*131 .aijSf^ 3 _^£^jj jljbj ^31 * _j ^ I jj Ijj 

\£***jjA} O ! JiJjlS^ I |*A j b£^ i_j>- 3 —^ C-iJJ Aj (j^d 1 J 

3 ipb 3 £pob * 3 ^* 3*131 Jj}sC* -ll-^I j^Ip^JU^ jip JL^- 43 P 

‘Lrij^Jl*^ b c -*-1 ^^b’Oji**^ .xf o aTc ^-1 aSJL 

: ^ ^J—* jLj* | jp ^ c^ L>w 1 , jjlj j^p 4Jj ! ji tf j $j>- _^4t 

^J\j^ jz b { y^ JUT to-ji 4^ji j JU^3l oJLo 
b Oib^ b ju r isjj ^_! 31 f^V 3 -Ip oTVI cJb 

o^_^>- Jj’ljj 3 ^PiU> 1 3j3- j^ 3 l si^U* 

C.U1 eJjyTLL-j jj J c3^ ^,31 |J j] :c^-l 3^b J^iJ^ 

p^—*! Ji b>- 

'^JH ur^u A ) ^ <Js j pI 
*&-j I 3 ^^ ob 

.-CiTjj Jjat b JU=- c—lijji« jj,i ^'L-lLij »/& /ojk- 6-^b ^ 

“ts* j 1 j-'VI ( j»L> 4JL»j ji sUJ^ jy ^ o*^. I j jj* uS'c—j! 

^ .«L; lj ^ ^Ul (^ oli c—I iUul Jte ^ ..»:JL^y 

^1 oT^. j! 4 -a I o-il jiU. 4 i J4<0To!j jl o-^l iUjI ^flp cJp 

4T 0^.1 *lS/Tj ojU- ajl>-js- 4:,T .juj jj., j^ jl li 

■ -*3^b tJU^ ^jJLaa 0 JlO Aj 

3>i ijb 4-1 *j ^^>- 

4S”lj Jjsl 

■^ls* 4 ^" a"**’ ts^i :^-** , f jip oi j^« ( xi y lj 

fV 


W >J i3ji=l (jtw-^U Liit,* \jX‘ I^JS")) ;o^,| 

.(^y- 4 iiLi u f JijiTb C^- o-, j-i ^\ 

J aTi^ijI ajy-l jl £ 
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-Jl 


u^- 


. Jj 3 yPAf yi J j\ j! y b jz j£> y I , Jj Lj^ lLjjaS" 4i I j 

Ah US" tjSv.} l 5--^i l y* u I tf |*^ yi * 1 4i \ JlS"y>J y*^- 

_?,> y* yipj y^ ^*Lr^ 4/t>i 4 j 1 4_j olS a/UJjJU^j! c—^ 1 y*j- u^Lgj 
4 aJj jlS^ 4 j y~ Cj_ \ jyj aS"cu 4 c*^- y^& ^ -? *-^4 y^ I c-Jiy- tJJIolS 
^JjS CjJj [jl jj y Ij (Jy*j4 ^Ltl/I J yip J J _44^ t^LS^ 


ob 


yip ob 




\ 


yiP 


c3 yi*^ y^lp 

"L5*^^i LgJ I t jl J Juj I yip 5 J <— J b wJ U-j^ 

•c^lyip ^!j$" oJU-jyjjiiu aT-Uo ^S"olwJjl aS"c-^ 1 a-Uly- ^ 

A_SCl c~4 yip vulS j! yilp yip l^l a; iy^ 4^-% (jyjbyji aSC*1>- 
yj *4 Iji ! ^j \ji c^l yy | -^r j - J j? y*U £)U> <y p uU^yi y-*^- 

y**>- oy_ 4 y^Lp aSOL^ tojCs a£~Ij^ &XS ob y^Lu j**32 ^ 

® j ,>y. o)S ^^Sw tiyix. 4j I yilp ^lS"y .o~^l y^ 1 ^ Ai ! y tiy*-* tc^l 

y—yji _? tU**fi b y*^ y^ a^ijj oj~* m 

.^j u ;; ;y ji yly y.^ ly* ^ 

4jJ L_Lfl ji t Jl*i y-ib Ai I yyi^ iSjj jl ((i“ p cs^) 

(JLjU^sj £.U*m 1 jl J«i Ij y4o 1 yj>U i£3J 3\ 3 ^3^ 

Aj iS3j Ls-Si 0y^- Ui tJLi U yL; 0-^3 

y>- aS^’T L cJjT iju> AjTj&j^ AiTy> iXU q\3> 

■>Jf' J* 

d B Jj i j_Svj 5 l>iii I (J ((Jji** “Uj \ o 3 “k I P ^ (jj™** i 

.((^ J*5 IaJU IJ jj - 1 j-*j lei y* Lf 1 ts*** k ^*“’ ui^ jl 

3j-> j* ^ (JT-* tT* - ^ *3* 
l y*^‘ A—S” Ij ^^ 

eij*! 1 Jjl OAlijTiS'jLjaji^jljA( 3 lji> a Ja“^‘ u ' i /'*;(» J . J /(^j'e 

6jS'olji<ufc^~e>-jj J slo4^»-t r Jli'i”^J^ a ^■ l; ^ 1 - J - , iprf JS U-UjlASioliil>'lj 


fA 
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y la* j ^ L>J I daoLs-j! Ajjjs |fJ Ip .JLTlgJLtl jl ai5"ojjhL>- 

. lz^^ 1 I 4I^,S" J 1 J 

J> J-*J 4^ (^kl 1 l=^w* [J-^ 1 J ^ 1 

^bllsl ^ L>-ji aTc^I ^ b ^jyiiJb 

Jji J -AJLJj 1 2 O b§-*J AJL^Ji IJ AJj 1 j [ f j \ b Cj'' .L* 1 j b I [J b* ^jri I 

*j***a*jjj* ^ x>b <^L5bb.jl p* a^c-^jj ^Jjl j iOo^l 6 bj I a-A* ^ c3jtJUx*(Jjy (j* 4 

jl J ^Jl^_ 3 I y ty )) zMjSJtj j b 6j>* jlS^Uwl yj Ij (JJLp Iy 

b 6“^—i3j_? (3^ bif 6j5~ olji aU_>-j | C^j! .C—*fl jl yt *Xi$^,>! 

Oij5 0yw cSb/ .oJ 4JJ 1 JLj ! j" ^y Jl i^JL ^ S O-Li Ij b 

*vUilj jSb-*£j. wUi y lp Ij y (jy*4j:> JJ* by JJLp 

La1*^1 Aa& c_3yjt* Igj I oli a 5^ )y J tC^I_p 61 oli^s J„> JjI 

fj jj£ —^bb^J J .^bj ^ *b ^ ^ < _-^JjL* 4^a J^ [p ^Z-> 3 l — — J I jbj (_C J b- ? b J 

J AZ^j iyicJ ijJ lib (£jj j\ jl J Ll—o'I l3j^*>* Aj jljtl* AS**y U^£J AS*"Co-oj! ( y l5Cft ^ I 

b I y A^ 1 1 —jL? c5JJ j I ij!*is"l j tj yju aj I 0-U5^ I cJi j cJp ^ _y 

6^^- J 6 j u^ji^cSy 1/ Vy* aS"■_! - I t ^z.x* 

Aj ajLil^L>- ob\l; .C-o6 oijS^ajL^I 6I^J ^((ylii’ cbi*?J2 

- ^ aIj I j l j l5b j a lei Lp jj j! JLLa yja j j I 6 Lij 

^ 613 

-U^-jl 61 jb Ao j> 

l—!aP J ^^41 AJ IJ \ j (j Ly- 

^3 b.irxT^ ji 

o^ Uj y 

^3 U ^ 31 

^ j h 6t i jj J 
6U jt- Jb*JL^ Vb b 
Ujlyj oJJ' Jit jj *J 

*Jt*>i£* ^A->: j! Ij eJbi 


J3 J^J LjU AJ !—?“ J2 ^J_J 
l AJ I J^j J ^ 6 LjLo>- 

L4>ij ^ij—^ 31 ly j,_ a 

J Aj j Aj AaI^ j 6 J J 

■A— J jJa«^ J J^*«j ■ j j—s ji 

j^jl—3 J*p jl 6j->- 6b^- 

l „ g b>TJ | J,-O Jl_4 I O 

61—^“JJ {Sj-^ Aj JUI 61 jl 
L-ajb^—T 61 j 6 1 yS^P 

■ ^i* Cj l_ s>»Jj I ^ Aj b^ti I 4^ j& 

I (3^ U^J^aTjI Jj J OjJ dSj'JJ ^IjjLiI jl AS'jJ-le 

4Jj»jj^> JjI LI .JJj?£~s- ,JiAJ jj-l t3yuolJjj -CrT 

jj j ^1 jf- 3>j ~•> tSj-ljw j Jilp .tL-rfl j-JL j^j'I^jj a-Zji i^jjj jj <tT 

‘ u r > ’ f" 1 — p <\S"Jjsj c—j JLoj Jl —£ (C.....Jjjp jj?olj 

J OiCi Ojj JipjLu £Ij^l jja"^)) J?J UjT .JJ^i Ojjsaj Ju'j 

fA 


t? 
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a* ij J 

^ L-'b j o3y t j —* jU 
L^f C-—*4 4Jl jJ ^JilP 
Ij|JJ 0^1 J^PjJ 

41) \ 


LgaAtadb 

■ 6f te^U ojj+* — \ 
jJ jIj ijyssJrzS JjIl^HjI t —.o^i c«4i jo(jp*i — T 

pA 4j Hi £j1jS -c-j J$ i£Z%? \ *f 

.C^l i>JLi ob 

r^ 9 " O'- 1 JiOJlLjl^j (jjj* jlj ‘ T ^ ‘ U i t2 *' ,a - r 

**i—' (jj J—p (j; I u^J-aiJ (jiaS JW U L JS f**- JA J i> C? *>“ £ ilj Ji ' v::rf ' , 

l)l>j Li^j \jj[f 0j1 JJ 1 a>- If JS jj 4I*j jj IJ L-ibS^Hu^^ (j;l^*- J ! 

.A \f <y A U** ,,|j jH- ? 

Jjf (f'AA—? \ °) tr^ Ui^'-r^ oU*J Jj l» — ¥ 

^MJUaSUUI^ yflijPjUT^-J^fcj aAfioiki Jh* -utfiie jlyp^ialp^ ^ 

, ofo*$o jjj'U (a ya-Y<\ T) 

-U* Jlx-jl Ij J\ Jil jjijiJL< x*. L* .0.-1 »oi; oibj>A (ji 1 s '^iI j"' - 6 

\ Y'YO JL- *_j tffjii* (jjl jl •J'ijS"jl i ^ > y^"u—J 

(V* Y A—'T6 1 ^) a&ii b ojLaI aO&Libjp aU"* fo* - sjl*^ i£*V ij J si 

^l^Jus-l^Uiftl*, Y Y u*) *jU-Jja MTY?’ J 1 -" ^ -A J u^ J 

^s^aJ AjJ ^JS .o-^aXi ts* ^ 

.0-1 a XI yLj. 4 »Ua£c jJ j* j* ( ' ^-YY O* * A M 

•rv u^. t 4_*Uftic /do\ ^ ifJa O^ 4 • J, - r ' y, ^ ;f ' ? 

.YYo^ 4< 1 J^ 4 ^ - v 

• w (‘Ubilfr /T'fd-f- ^ l '^ iJ cT** 4 - A 

. y \ <j> ‘A J*^ 4 C* ^ 

. \ or-¥ j4- OY'fA jltvy- 11 Lr iJ> l:S '‘ i ' l - ,Ui ' 1 Lr ^ l f. ,Ji '* “' Y 

‘\r*r :jl^- <u i«oy Alor^itS 15 ^*;‘u 51 ^ 1 ^ 1 tU - ' r 

.Jjl 4JiJ 

6^ 
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‘^ , ^ Jb-j tc-^i ^ 1 ?j\ ^j ^-^ 4 ^lil* — \ ^ 

*vl—'! ^*A&a (C^Jj^H)) J> 4pSs>- Aj iXi AliS" aSO t>- t^I? 1 

(ojifo/ogj*) ^c. —j|<rls\?3 

^SCp jjS" j* jtp ^Ij— 4 (epistemology) G^/l^bip 

Lj cJ^* 03 ^_*1 ^^lit 

Aj 

cT^ 4 -^ (*r*^ t^liT a^* t^j ;—>\ t5jjS*li" jiO] I J**>- L 5 ^lij| jUw JfVJb <J L«j I — \ Y 
t—i U- O t j-Hr* t Y Y V JL- 4-~> _f a 2 b Cu«J ^j" I -UJ!i o bool I Jj I ji I 

tj 43 O V'V ^ -o!^ lJuj£- ^__X!TJ <^y| *L^J& 5 Uu] t Ofw\*^co ^ ^ 

■ ^rr 

■ tV^r i 

j$~$ t£lal 4^ oLzdtj^ jUTJt i5f4cjj(^us ^y 0 

•Y^^rao 

\ ^ j** u*^ '- >( ^ —Y ^ 

, Jjl a*J i oUcJ _y Y 

ttfjJtfj-js^ VYT* i^^fjj^jji JU^Ufel 4 t iiitDIiJi _tY 

•?Y u* 

6 us*j^>* Cr^” ^ t ^ 1 js^ ^ 6l§f Jjyj ija^g; t c.Lp*k£ ^j4» „t Y 

^ \ rY¥ 

,4 ^ j t JjU- uL> ^jJ I J^b-l'V f* ttSjJ^Ua *5 _Y& 

___ 

I Ji -{J^0“U^J ^— 4 1 *u Jk^ — V ^ 

(-vr ^ ora J^i«j?>>- 4* jjuj t ^j) .o-i J a «o^-> 3 ^ 1 ^-^ 

■ 1 Y^ ‘Y= J-ai t c>*>- „YY 
*(Y ^ {j° ‘V J~3* i £>1>u) c—<1 ^ I ye- J-»^>-1 jl j ,jil _Y A 


&\ 
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3 j<- JJi* j <£s y j e£taoJ W ^ ^ (►* Vy 

C5l4J^j^?t^ i^JJj ^hSsi^ Ob**j (jl^i^ d5vLfcjl J -? J^-2 

j a cJ>- o?*&. jo^ j, ^ ^ b y^ y. ^ 3 ^ 

J itaaJ I u SjJ o 1 ^ J3 ^5^ ^ Obj |Jli */ \yJ Jjh^ (Sj^* o* 2iX i L5^^ 3 3 ' °^y 

^J^Cjil^/O-Alj dS^Ajj 3 ^JJj ^*X>-J j\ ^j*" 1 I-? J ^ 

Ji 4—TJ^Lc* j dS^sUA ^UoJUa 3! iS\& j+3*a jijStaL^j 

i-jl-k L, 4 a* L>- tlSUft^j^Uals^l Jj'jb Jj>~ji ^ ^ ^ 

4j 0 Lsw Jj ( ^ A^>- Jj I J U^ J> JJj OJ [£■ C^i j'*-** J ^ ^ ^ 3^~ ^ 

(j *J IS^P _J<J Lj O^UJ tiJj JJ A^_yc—^1 C-Jb c^'j^ J 1 43^^^ 

j ‘XpL'Jsaj si?^j ja Ay i>- ji l j ^jiui U- ^b?i l (j^^* y^y jisii ^ oiy^ 

v J^u“3 ijj, oLw! i j^j 3 y?-k # 3 jTlgjTjji aTc^Ls^ ! -* 

J Iy-U>^Ui y yij jt* t£\y t j otSC jl f* t5bjU! 

Sj^JliJ ^Lobu, fjt-^ IfjJp P U-l J-i L $3 *& py^c/ J *y ^ 

j*> ^ ^‘bLtl a l?^j ^^ Ob <S1 iJ Xj J ^ CT ^ Lji| ^ lj 

l^TotAfo! jJ)Lgj 1 Ji, ^UTj^ .(/juO y* 31 r* t4; " Jb ^ 

tirU^ U, oLHUu., 4_r^j Ul^ j ObU -> ^a*jf jl ! 

-^b Obi ^ &A&J* ^3 L h c^y -? J^]'-^ J ^- 
<z*\ j—>• ^ ^y e^- 5 yUJTo^^ jsCk^j s _ Jbb, odb^ ^ 

o^>l5C^ o^ta Obi t^l^j—^ t_r^ ^ eita jly J ^ J 

i^Lx* 3 jll^ 33 ^ c^jy y^ 3 j:> ^y 

: 4j A^>l^y* £%t tily + *c^l 

Wolfgang Brezinka*- Erziehuog als Lebenshilfe, Wien 1905 (Erster leii, 

Kap. Ill, S. 03—04), 
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4— J C—^ J C--J Lp J ^Jj' 3 J^b J& J2 {J?*J lib CjJ_w2j 

d^j ^j L^bJp 4«*j IZ* ^ bl* J2> *£* C n - Mt Ji 4>t*Ii J3 . ^jTj/j j| I _G*- ^*1 L Zj^^y*i3J L _ - 1 J~ 

Lfr lJu ^ -W ^UJp JS\ a^ < jb jl J tJjiU zNj j^jj <Jioj js lj J Ijp 

I j j « U jS^ U3 cjX* c5 I 3 c Jj L» tS^ i^j b 4_$^ jj | ai31 jj I ^5 Jb Up j j I5\i I 

J l£\*3j>- oIj^mI; b 4 _£!>\p ^ ^J_** ^ftl5w/b 3 L5 ^Jb j ki^ *-* b>* j$ 

b ^5^ J J' 4 ^ (Jj uT jl^ J Jj I C-**0 3 O LJa* jl^9 I Jj J?S~ I Jj>* Lj J I 4.19 jS"j I J-3 0«J jj 
J jl5^! j — ^ -C-— ! ostial jblp| j! J a Jut 4lJ'J — S'^jL £,j>* J*j j o3 ^ j*jU tSlojlJL 1 I 
—'* J ^ a-^ ^^J-O 3jlj jl j? j^O j** JJ (J^* ^ol Jj ^P 

^*J_j3 {J3* 31 ol 3 ^ ! JP jl5\f1 J jia* 4^vJ b>-^5^ jjll* lj 4 a* la- 

l5 S‘J_j3 (^L^! JjL-* iSUStlj 3>^j 3 Uj jU L Jjt JuI c$jj Uip. t4^U-^y 
^Jjb^^U-l 3 u^UIJJlw. Jj'Ijj ijp- JiOj j*\ uL-j’I xz^js Lg/Ljl 

. a Lxii u 1 J jaIjU U lj 

^3j)jj^b oTj^ <Tj)jb oJ^ a 0 >j J?jj 3 *wl> ^ 

^ Ji, 3 aL^Ij tw^l j jbji j 

3^ Oi^-i 3 ojb fJL^J (Sj\ 4^;T j Jfju'3 JJ 4^'T^^J 

, 0»*v' 1 41 >s^h* I JJi tJ l b ^ oJjj ^j*>tP Ju J L t3_-*i Jj 
iSia S i_jU_j I jl Jj* l; c—I 4 jI* ji jjia 45*|^» L 4wU- jj 

J *i~Ji ,^_ilj ijj-j Ojj Ujblj pjp j iLa^l J iL-j jM; (jfjb'j j 

A=r .pj. Jbjfj jbij j 0 Up v , l^ajjl .c-6b r U= j jj J oJp 

1 “ J ^^jjl; jislf ^yi Cjj Ip 4>- jjj *> j jl j^4.>-j 

f 3j * W <l * A ^—■’ J tS^jS , 'H?' 1 ^-^ p J 4j U (_Sj-i> 

Ij J o.pUi jVu o, Jji> JJJ d>l j JU^I } Jj^, 3 JU^I 

^■ ? ^ 1 W ■ JJ; “ ;Ij ls' (•J / '^-* *j -A-s-J ^-4. 3 ^y>-3 J_j^ 31 *W* 

f J ' U ^ U oL ^ J ^-' l j^r^-UI JJUi _) aJiJUi ^15^31 tc—-■ (j^- 

J *Aj3l j ^iT a^;; jj jft Ui jl*j ^U j ^ J3 (** 

^ *•* J " j Jji J Jljlj ji /h Jij, 3 d&-j3 »3jj-i ij 

^ JU J Jl oL-lCl j obj^ jjLI jl ATtSjij^- ^ 

^ C ^ J ~ 7 ,1 - r cj Al - ? I; J oijil 3jy>l 4«U- ^ j7 JJLw j Jb 

^5*" Jj L ijb 

l^’y ^Jj-h •JJ ^j>J jylj Oljjt ^ a«U ji c-jjl Jljj j olj ^JL jjii 
J j!Sil 4_rc-ol (j-,1 ^'Tci^ 0^1 JjJJ Ooy lj Oj^l Jljj Jil Ul Oj; 43 L J.IJJ 
U, 4X4^ dfeAji J ub (SUi J/I.JA jl, 6 ,| ^Ij ^3 j r | 4T^> 

J j JiV J-^L^. U*Js f l^| j j ojjor,JL_;l s j J S'jjlS'j oj]T lj 

3 <j?j Vj" j£* jjt JJ fife I J Opy- Oj>- J . c_ •> I 

6r 
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_s_p lip J j! AI.JU I I—Aj L *Ol_/il 3y I Aa<*U 33 *—— _p ^ jjS~ 

3 -u;.~50 p& ji ^j <_j j» ji u —>J b DU! ^-*U aToUj^ 

jJI ^3 .AJ>£ 3y 33 JL5^wl 3 o—^b b jl JUS"j JbJ j U> c—ijj 

A»* L a . ^Us D! y (_> t«AD' JJ Cx A ^ ' m 7 i 3 ** ^ js*“* Ul I J> J 1^91 (j;! 

ATd^A^(Dibj *yry ur^ J ^ ! V £.y oi 1 -» i) J ' z ^y ^U 1 

,jli _j|y AjlJU j Jy* JJjJ ijl^*jl J iLi* 

Dj-J ^'Lj jjj-j L J Jlo p5U sDU'l cJUIj;» aS\sjI&I ,^-U 
j U^U-I JLjJJli tJLUib (jf'ljlji Dbbly*J -b'jjTlXj a*-> bjjl j p^U*- 

«al* JU U j ^Ubjl ji-Ji JL. Jj~<i ji J >■ J /i Ji UX j «>' 
*n—l Jwsl jl JU JU, cfijS >■ ja Oj-b (DUI J>3 A-=r ->y A> jl 4j ’ L - 1 / 

L*;Ul I J.ill; yUl jUI >; J /* »jy ^ -U j 4»>* j U>U1 -> j j* 

^ 9 ouT ( ^j jy^ JW aTU'I jl 3 >J\* j .>' *> ts'ji 

JVo-1 J jU. >■ jl ii-J t»l Wj-* ur^ Aj^'a DUI cJ Ul » Ji ^jl^ly 

31 J j*. L j *&. aT^j 4 lfc j jKil & >' UjU! jij J at w' tf’j* tr , ' L - i 

(o-l JU DUI jjj -J 3 .ajU b‘-~J ^ts-* jly a*IU j ^3j >3y >■» jLjI 

^ ji .o-l jj> t U iJI&il ajb Jyi fj J*" ^<j Ut >’ J -f* Jl r“ 

jsp b j tfjij Uj-* JVa>l j fit w 3i Jjr 1 Ji> ^ ^ 

DUj U aLu I j JJ Lj— jjl jj _*J (y—’A; J»^>- b J -b’ J - ) ^ ^L?* 1 J - , ‘ A> *'* *^" '^’^b" 

.^1 djUl cJUI» Dtt* 6 j-^ ,:,l ^ ,, ‘ J 

C-l—j_; jj-JlfoljfjjU y'D'j jl -U; yyj yy* » U-b '- J ^ 

lSUj’j js LgUbj t5jSi t_-JISC* ^ j£‘<j\4S j u 3 U!>UI .—1 (- j* <£ ~ 

oJ Ul j^, 4^ 3 D-UJ D-W tfjjfa Uj aTo-I Jj*b> i »j lr ^ 

jbiDU IJ 4»>- aTUjSj^I yPl l;jJ °. 

jjyATo-l 0'.' Jt »XilJL, ^jbl »V*> 3 

cJ u.^ iU "r^f v 7^^ui 

^ 4S V I ? . .-T 

u l-u j^i di^ b ^ ^ ^ ^ r^! 

jl O'pjJte, J o.l .JLA w D^ri ^ IT u*-1 *A»> ^ J ^. 

jl ^ ^, ->• J ^ 

l , ( , . * I . * , s | J dj UmjS /jj I cSI ^ ^ ^ 1 

111 M t - - v L wr ft (CLj^ Ol r=^ <0^^^ J *^. 

obU:l ,^ 3 ^l 6 u^ '.T l^b/'ul oU-^boWlU^ 

,0U .l£*b ^ .*L« ^ <^ ls 

, A A^l ° f 1 TAf fj- 1 ajtw _ J_?l JL 

af 
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O—J O—“I a-A-1 jlSOI ^^-.1 iLSCAy «J j>- 33 i^_*»| <(ol—i I U»l» jSCi ySj 

O-oUs- lULil <£\y VU i_J Ik. Jj .XS'jJy Jy^3 -W 4-liTjJ oUt)IjM 

JS'j^L; ijKk^sl 3 J *J* J £~ij J L _^_) J_»-S aS'c _ o 

a AiLi 6'_*^ aj oLj! aS'(J bS'^-jlx. a*& j J_jJ a^- ..c—I 

ooJ_}.Wj S-iuT oL-J Ulj JU^ol-Ais A^jj'jj co~i' JLLsu ^-.U J3 Ju'ly^ 

J-^' ^ -) AijiJ 3 b£Al:i| i^Jc jy*j 3 aS'o—I jLJf 3 j& : 

cjA>f Jj — >- 33 ijjlj 3 j—*-3 L^i I 33 a^aJIj C-JJj^34j aS~^^ yU ,;_j JU^L^j Lj I A*& aS^Jj; 

31 ol£l~olj 3 0 ^ 15 *^*,- (jo jl |»A AJjij 3 (JUJLi,j oJ*S OJjvfl J JJuaJj 

j oiLi'it^l (jiilx. il:— o (jCoi JLS'aL^aj o-Lw b a*a J*o ji j_j>- Ul 
Ai>-J ^li^l (C _| Jjit- y, ^IpU^-I Jjj 33 iSJ; 

wUJlJjSA^- (^-jlu-l oUl oJUl 3 <j-3 ojLc-J^I 3>j> aTjO^j^ j*_.ljp- jj 

• 4l£ ld^5\j J J.1 jlaJ j| Jj Li «TO^l 

j! J LSjSi t-j ISC. | Jj Aif j_*j a) L~* jjj | Jj2 ; 4 c—i Ji5"a^ij I j) yy 

t^T^jl ^ 1 „U j (/j/j j ., < _ rS . U j 4 ( jLfr=!- coelj oJU 

-O—*j ! jlt-il ^jlfjTjl j| ^J^?l 

tsa_,Up j JlSCil a^j^oT^^a, aTc—I oT^s^ 6ji *& oLi jl 

Jji33 JI5Ci! b ou-1 OI>Vt j c-o y aTj jiAiil Vt 

^-»!J-al A/j&l oj/JL-j jl |A_iU l5jSvs J7j* j ^7 j* jU,ILa j Mhi/ 

jjy UjI^ j jlSil ^j x,ly jji’L/l AjuI> 3 tiioiy oJb-j j oUajL. AS'jjlaJUi 


Jjlj 


o cJL 


rliv* 


I o^: ■■ ■- i L-f 3 1 i^J lx* u 1 3 ^ j 


LX3! 


H J jVdw] Jz—! j| A^iS^\j—j\ jl J^> 


^ .» oy J oMiil cOj (J15C.I ^ ^ Jl> fU 4TyL<J jl >3^-1 

a.lm.^j aTo-I (j.1 O^i (SJ 3JP- jTdij Olo c5y- olcUr^l 

j <ToJ A^y J.B -Ool oy^l fjj jC^. .Ij 1 ^- jiytyj j 

L,- J (jA-JJi., jjMj .j^I Ai^li^j L 4jjUoi 3 CjtLjiAj I J AS' ( JbCjL a 

f ^ ^ ^ ^ ^ ^ Lj <*^1^! c~i m J ^a£jfc^. ^ 

iwicw -I - , y '*"JAji jl j|y :Aj A>1 £j>J .OAiiii aJjUj J 

0 oJt ■Ajitj Ji> j 1 f& 3 1 o 1 a=^ 1 rip ol 

:AS"bV ja Ajbil jj J *P 1 I Asti*;? 

3 jS 3 — oy^l ji. rfl C-.I .if Ju jl 

=Jisl^ L j 

^ ■ Jl ^ ^ Jl ^ CJT^jlJiU 

ajJ , ^ b Jy «£j Oby JU Jjl ^ ^ ^ >b ^ 

vo^.i™ 8 iK £& 


bb 
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4j L«j \ J* j{ 3 ^ LvJ’l ^ I a>- jbij 1 J ^l^sl 4 j _*5U I j> I Ui.1^—■ I 

^ _ i L-j‘ I iS C)3 jj (_ 5 ^ ^ 03 p3^>" Lx ^2 y J^* 3^ * 0^1 (J - ^ (J^ ^ *Zj*X~j 

c-—' I^Jp c^33 3 td— i\jjj— j4j }j>- Jj Oil y ^ OUjI *5"^VLr_? Jj Lo^ jI^jI 

Jjk* j } \j ay*- jl^l^Ljl Jj Ut3 3 jlS^f ^ ^ 

Y .-b'lfiob j} 

jUj j l§;T^ji JU L j f_Jp ^yo 3^ jl5ii a* yUl J\ c—UoJ j3 

£ 3 y>Up _* jUj^j jisit AijSUi jJIjAj ol^j '1 j 3***^ ubJ Ip 

gtj jJUj ^ jj _ <ujr jlk* — oUU- Ua-15^jU U'j aS^^Ip Uj^ 

o>-VliJ JU^ U u ftl? jfe/jl J_? a U *Lil ^ bj-J Ji-V 

J JUi c5^ U^J—^LJ-i 1 cA 1 C L5^ oUij^-1 3 olsU^TJf J^U- <J3 
Aj <^Uj pip Vj^i Uil VffpJp 4 j-? ^i-^r ^ 

olJU^t/b £^lia bISj Uj <jU <>J I jl Alois'.£jb (3-' U J 

oJL-Jtf J pip ^ 4-fc^l £>^jH jl5ii J-^U- ^ iCr ~*l ^Jy^ 

clj jj^^_j jj _ m\ j *Li| ^>-U yiJU* j c-U |J U -c^l 

uuob c^-w a^jip aT^^.i a?>>j ^ 

4^ l^iUii c^Jj _j ol_ bj Jjb/J 3\^j \ 3 ^^3^ jbj I cJpAj 4i^ 3 AjLI^lJ^—jI 

a —^ (S^3* 3^ J—- is^ ( _^l^ l Ij I j Jj b/j j i ^3bj-j^ (_s^ i ^ ^ 

j>tl* j3lj ^jj" uS-^ Jl I^j ! A^iis j] o^Ul^l 4 j ^Ij^“I t_J^ 

(^31 J^3 I i£* 

oljr^.tjboblj jl'iS'iz .—i 

^ U Vjlu^r 4^-I^UI^. u j I 0 J -* UK ^ ! osyy&i L e jUI ^ Uj dS ^ J ‘* i4f b 
^j=^.- *U4^_I 31 aT oL^rv'i Jj lt^^ 1 -? ^jl-sf J ^p 1*^-1 

Oj-^ A,_.U- fSj-M jiTJ Jjj J JjJ ^ 13J\ 333 ti 3 l*k « U ^ 1 

^ Jl* ^ o^ u j t' ^ ! > V y *>-' 

3 jlj-il i J <y ^3* ^~*y 

U 4u_r c j j I d^JLT jii J 

U>; .C^ cJUl v ^SO oU*b- :0l^ ^ ^ ^f^ J - 1 
*r_i i ( i rap of 3* ojLu, .Jj! JU oI^jU toj/X *0**^ <£* 3 
^^AiOJS^ J5 3 31 ^r* ^ 

*jU| A^SU { 3_i U> tS3 -3 j\ 3^^ ^ 33 JX^y** 3 ° ^ ^ 

u. 3 J^lTot-J] 31 J^J>U o> J jy ^ ^ 

jAj aji £>^-> JU5f^^ 

Boss, Medrd: IndTenfahrt eines Psychiaters, Freiburg/Basel/Wien 1959 
<j Theory of Knowledge 

39 


CC-0 Kashmir Research Institute. Digitized by eGangotri 





Jj UjJ 4j j5Jj f j ^1 j±-J OJjJlAj jjp 

l j\^—i j c-—! ob j\ J Jjt— T j jjj jUU jLi^! jj ij_>- ^Jp £pJ Ip 45"j_^i 
ojl Ia5"4j Ij J 1*5" I jiL' jj^*4i5Cj Ul tc-»*-^j I j 

• Jjb^* jS Ij j! ^IJl^I 3 <£$ 3 * Ij (Jj^j £JlS"ov»J:>- Uslj jLiUj aSjjI ^Utj JbJ L 
tlUg^ il^L^-^Luj "Sa^jjm ^^ls-1 J*J* 3 ^y'L^/l j.& 4jj- jl jUi*'] Jl jJL* y^l ^ J& jl U 
_? 31 ^LjI o^LS".? cJUS jL5"a5" IJ j%j 1 jjb jbJ ^5sJL 

J^aJ 1 fiOJjj^ ^5*^ L*P tjU>“ ^ I J~J 4a**j^4j ^Jp *U’^t5\j I oJJ ja\ 45 "\Z - kJ I aJJ* 3 A t|+J Ip 

*W?jj45"l_~j J 1*0 J C-~- 1 I jZ*5"jLkj j£ 31 1 c£j 3 >-J V Lis-1 4$" 

01 J>^oa —a j l£Ij.—& j ioL^Lo-1 U c^*ii {^r^ 4 ^ ^5 Lsl t£ <_-J 

tj^iLj ji>3L' t jj OjJb )j isJ& cSjIji^ji 

4^jj|ajjjl (jSJjj*! j4j j ^5" jo jj j oUj 

m Xl~J £-ij J ol Je ^ 

j^/ *** L-^ J l£ jSi liJ^4j C^J>i? 45"s^l-uSjJ 4j-jT L 

4wS 5 tJ ^ ^ J J->* 31 J-^3 U- iJ IJ JI JJ VI U 4 a4 U" JLTI J o\£ Jji &&^JLi J^a 
Oj3f 1—Us- J oll^l ijl^*l tJk; \jl-A i£ 3 y>- J 3 j^4T 

l ^_?“’f ^ 4T *Aa 3 J OJijA—s*-' ^j^gJ^> i" 1 JUjt^ j|A j J 

^r 1 ^ J J& 61-AiO j-U ^1 Jb-nr^ ChmamJ 

ty.lc—I ejtwl (jS^jt Ji aT( jL oli»!i Jj i5jj y .tSj-\ ^ j> ^ j\ J\*J ob ^ 

: jli 5^~- (jLj Ij aiSj" 

—j tiLjL^j A/l_>» jJ_11 ^Xj 

iJ t5l,—> jl 


jj-J—O jj Wjjl Ij 

ls^"j—* c-*lU ol jJjI 

*j-i (O—' ‘XaS' oT jJU‘1 

£* oil c^wljjlj Oj^wJ^ 1 ' 

Jj Ji ojJ jb Oj^- Jjj oT 

S J—^ <jj—T (Xp Jj JSCl jj? 

Vj ft ijS'^ oT ^ 
Jl l j—(I ib j ,jUb ^ oT 
uij —hj uUjis' 31 >J3t>^-i 

<*-<*-&j — t Ij J 

j—$J l jj oJjj 3j tj^r 


JLpU- 


^>- b 


b . Jj Jl/ J 


i jv j ±. 

jbijl lJoS" Ij ol 

J j£ jj j IJ 01 

ij*? u^t^s- y? ^ i/*- ^ 

C^O jL_gjj jl C—Ij l 53 jl 

X*mJ ur^T^— 4 

tjlJUfiS" a _5" j—Ur jl 

I J* 

J L_Jfi5" 

iJaS" J l —j jj ^,- 1 ^ 


rara j V tj s » i a rr o^s^ju ^ „i 

O^E-aJ lk« J j****' Ij ^ J A,J Ojl^, Olo^jb j| ^ ^ olX i CJJ 

100^5"^ OjjA=- ^Lf^J5 L^WI^I tt£l> 

^Y 
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_■*£ ukiJk- J} Ojb A>-4I$J J IJP ^Ul jJ j 

If ^j}) :<5j CiSj o3bjJ^ j lij^ -31 t$~*£ <JX->|J 6bv*I ^ 

J3 JJ_5w p*o U" ^^T^jIjJJj^ 3 ob uvJM JJs ^4 j'I J f Uj J 

p-^jis o b j^ j® j Wj L (iUxJLJ Jjl? jj t ji-i Ij 'C-J* I ^ tS I J 1 ^-ti ^ e j 1 j I 

jjiol^*tl 3 j— 4 ^jd ls! j> y? U c^slj* (j^- J 4 ^- i cSts- 

aTU ^1 ^iyX^3 jJ J+*JS O j+t ^UipI CjU j~***Aj jl y ^ 4 jj5^-3 C —J 

J 3 i^ n 3 —Sj <uLj jJ 4^b>- tJ^ w —* U=>- ^ Lj «U-tp- 

ls**^ 1 3! -Uj oJuUj j 4 L (J^ij* o~oj£~i j 

J^?l <jJs>J elj J2 j£Jj*3 ^j ^IjP a j>*V1jJ i(p.-^jh i J>*iJ'£ izJf j5- J c^-1 O' 

ili^! ^5jj_*L j>- jz a_T jJ Ij I» (JIj***' ■< - ri-P' fl -**3>* 

jl-U 3S ^ j j^j>*J J Jl J ^ J cjr^ur" la ^i 


_J IJ CjU_j^‘ J UjI^Uj (jl J 41-ilJj' ^u*. ^ 

l£Jja!4j o : w -kH cSjIJuj j-j ij#* Ij iS~*~ J -A:SCt tc^l 

3 J^jp- j\ j _?VL ^L^p-I 3 c-^—j J ^'b (J^ C 5 ^es"* ^ ^ 

JL.Tj^l^ cJ 3 ^ d\<J*3 3 cr^ (J y~ J ^ 

S<-C—^1 Ojk t j^t ^ ^UjlJI j 

cSOi^Pj jISSi^-jUj jl JUj w>>*^ a5o! Jy cslfii bi oL jl J^l^- 4*s? 

J_*J ^1 iJUZ—^a JUA 4 J ijJL^ jlSo! (J—jJ ^cJp (j-il^ JjZjffj* ^ ^ 

(J J& tj^b oU If *U3jlj Ji ^3 L?^ 1 ^>Jb- JJ ^li 

J\ Ul .JJ\<J,ijJJjj 3 J± -b’UIjl^l *c^l ^ 

iS^ ^y3 2 y> i^y ^ o;i ^ u^ u^3 JJ> 

| Jj k j IjLgJOjI ^y J t -^ J lj^ ^b*3**» 45^ 1 *^4 ^“^*** 

J Jsi>)*U j Jb'l4i^ Ij ts^jTJj^ ^ # l ^ tL ^3jl fit; ^ 

3 jk>-1 t^L pJ Lp ^1 . ji \q*X& j^jlf J 

Ij oUj’I cj Ul ^j ^r^.jtSol ^ l4f *Jjb iS Jj3j^ 1 *J*-->* t-O*** 

6U uLlJb ^3 v >* OJLJ j/jlljL.1 cJ Uf i ^u* J ^ 


f?-fv ^ trf^ oi^- oijjjuroi^i^ ^j*' I 

wj-*. oJL-i ^-iiC* ^ (Dl y ^" r 

4** J* .-.^ i J^J j/TiU (Historische Weltanschauung)yM.ju ^ 0W? 

^OUT^.^1 ^C. ^,1 dbj* > Tj ^ .c-iTitbit J*!* jH I 

Ij JO^Oi 1 01*. -i'u“i [ ^ L - C-1 t 5 ".^ J f 

Ob^J eiX^S. | jl^ULs- e j* i E/ *>“1 *^*' J ^ 

Brezinka, W.: Erziehung nls Lebenshilfe, Wien 1965, S. 107 


&A 
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ji iJ\=r <&-Xi\s>*jf Jj£* J Ij jtej J _? 

_ k^Jjjk* (jr^j^ 1 * * [jf~i ^ CiJj 14l^i 1 tiSvj" ^5 L Jlil^b tj L»j 1m4j \j Uj 3 (JbTbl^J 

2 jj 1/ Ijtjbi I L L■ ■ fr^ Tl 3 C-^>" t^bp A^ J UjJj- (J»JjJ j-^J j ^ip 4*^ jj 
^ *^y ^4=rJ J U^' 4 - <fJ^lSj» J <(09 b i£3 3 oj? 

(3^ obr l c^ijj ^sCi^-Uj ^-jS o I JlJ jJ < _ '^,..^jd) j oJJ ULS^ 

-I o_^ 


t-5 b± bt-* J ^ ba£ ij* b I Jj ^jf ^—a JjT U o bd S cb b! j> o L>J l o bl* Jj j 

C^j\1a {S3j? 3 wjf JjJj^iOlevJL* J*5bj Ij jl*J| q.J L,.j JJ> AS** 

3 jbisl j\j\jjs \jj\ -olSjTj Lju**iu t S3 3l jl^ ^ l^i Ji b_?3 

-* J^ - ^^t^bjl A^ jb- ljIjJAj ■ Jj 1 ci^S"' b J Jwbvj» Li^f* 4i L I J .ibilfl JblfiP 

Uj i^SAbj J cJT |gio- JJj—fl! tc—j’b^ sjj-* Jj OjLii ob» J J^sl IJ 

jlT^ijjl l^i jj^ 1 6Up“ i^jb) J cJL- j>5lj j ^_^jJ i*id^bxJLT Ji a5" I 

<u ^’ <>-' 0 -Piy *V *f J (jr" tSl^z 3 ojb JUci j 

iSj A; C—I ojjS' Oijj^a. A^A. Ij ^ LJ I J j 5^ I ji Jb b' IJ 

o*s,o~-! 4^-Ttsl ji Ul (C—I aJi-^y ^/ao J^Uj jl 


i>>-.j 4 j U jj aT^ U* tjj** jtjjx* jj 

jl_Si! (j-ilJj Ij o-llj J uIj’T^L^-I j jfjlaj -Wj jj j j>jy> J*pj jj 

Ej 0 (J* 1 ^ J j j-^*JJjJ Jtlbp-I j I lg-ijjl ^llaj JJ toij ^ jl jJu4> 

^ ls^ J s-j* - oljjl .Xi jlSliTiu^Ls- jj j ^j_^ ^vj jj tSjlij j l5jSn3 

*i~l jj -Js-U> ^JJ> ^ .^,1 jl5dl J.U ^ JJU^. £»\j». JJ ilfjJi; ^.01 

~<^ j4 ^ J ’ 5 Up ^ jbj j j^Upj jis^i j{ ^u. jjjj, : u j aS jir 

Cr— J3 <j~j J Jy> Ji J J?r \j JjlT-U^^.l IC-I Ji^j- Jj lij-i-J JsflU- 

t£_^ jl ^ olJ^j ^ ol-ia* iUS U ol*j jji ts^n :aTo-.Uh ^UITjju*^ 

^I A.^ b ^ I ^5 I 

J^jlljoLl^Uj Jl > ^ji <S j Vjpj 45 jT f ^TJ^U 

■* jUj Ji bc -^ J bO. t o,xi j;u oJUi t5j tsljj j w^riJb- 0,-jU^ 

J*- j^J JSc^jj L. Ij oUI C-.j7 al?jli; j| t ^l j jL.;l 

JUTL 4^lj jj uLl aT^-^i tiltlsw. j JJU j jLT fj4 i, a£ I c-W :j/j^jj 
j! ^ ob d-a jl J** jj Ij j^ jL^| t ^ ^ 

a_5jj.I ojJj C-S'-J j j jjp ^ 4 , ^bj JLJ, Ub- cJUas 

J>J3j>3j+ji Ij olb J kW— Jsla^ li J Jj^j JUJ'yj JJ Jb-lJO jj^b 

1- Values in Education, ed. by M. Belock, 0-R. Bontragers, Dubuque. Iowa, 

1966, p* V- 
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J—*L^jjl oilk~^l t£\y ^^li 3 J'-Jj** J3 j *i C^J J> Ji ( .JAi 

wij A5 ~C^Ia^O b pic* ^jSijU* 4 j i t^JjjjjSsT L t_£j^=J J 

|+-j Ji i_*J* As*- jJ ij j* <S L«*Aj ^pL.Is-1 W Jai' jl _^l 1*1 Vc*wj' J^LjjJ^ 

J jllSJ^ I 4j MJ 3 J-I** _y^ ji J^PAj VJ .^A* A^4jM L—> jl J li Ji 1^2-3 45*" 

^pL:^! (3>^l j juij jl JUTyi t Jjjli?^ 4 _*Lp ^ JlijS^ 

^—>1 cJp ,j^iAj Ij^a Jjij f^S"Jl JIj I J iz^j^ jp- J-? 

oi^TlJU U~ JUw a* Ip tSigJijjl 3 j&j ^ -U^j> J*p ji *>- j ^Jp ji a>- 

>C..^1 

A>- j <j?ij9 hJ-jJA;>- UjLJl a5"c*-*J jjJLj y J ^ IJJ C^Ailj t*i{ JJ ^Ji 

J^j\y oyjjj 3 t£* lp Ji L-4 aijJb** jl AS^i*?Jj.J Ip l^L^jUjI 

jiSC Ij i y>- iS3j^ awsi a_JU5^c5j^-j ^jji 3 J^* Aj L* ji ej^Vl li j ^ijj 

jl l5jU—j cSUa/^j ^jjU oUo-l iS^j^rJ oUl£*1 ^ jl j Jjjl^ 1^ 

l£ lA*^Wji^jj J j.c^J l§/! jl jSCjAj jiAS^ijli^ji ^j'Lj foU>-c^*aIjjdl 

J^il ji£3 J JsUz^vl {£&_*-> cJj 0 j*JJJ J>- Oijjl ji*i Ji-V *&jj£ 

^•*1 J^J2 ^i JJ^UlP-l lU>bl I jl iS Jj l-i J - i 3^{_$’* J^^l Aa* 1> Ji 
l^J Lj 1 jbi J 3 JUpI ^Js J JC^JjJ JUS^Af 0“^J 

J ^tjt J**t 3 A_ 1 W J^l AJLv>sJ^ ^fll^J?- ndJjSvjf Ji *i^i iJ_^ (J 1 

C^t>* J J^S^j - \ ■ ■ ■ ft Jaa J j± Jj ^ aTIj py ^Ip j J^ cr^y 

L 3 jl L$ji _y A^> J i£j*xa jAViSfyUl Ji ^ C5^ 

I j,>-Jt* ^jU-^jl Vjaa* jJ otiil aS"^J-4- 4 j 3 

ji l^23 j j ur j c^j jJa* ^l^w'Tjlj ,JUlili C^l aJp r JLXj^f C^j>dfj c^l?^ ic5J^"lj^ 

jp£-j ( 0^^ J L> i t J u 1 ^i. ^ J J 1 Jr^* ^ ^ O^ 1 " 5 ^ ^ *“ ^ 

^—J L-j I 3 A i^J 3 CU^ljiS J J'P C^i 

J^i _51 ol ^jCij Ji C*^i jl IJ i_^" ^ 

C-Jji olj^ Ji jl 3 OjL>^ 3 ^ | J J, -^- ? 

L5 P J— 1 a 5"C-^I Oil <-jJj^-* fU; o^j J- 21 J 

jlT^^rJ- a^lj> j J^aj jlj jl jiA^i,j5 c^jfi^i 6 ^ :>J 3 A 3 ^ 

^1 ^ Ji aTc^I ol^sO; 45^1 li aJ^ I j Ji ,ij^ u-l^l'jU J^> -? 1 

Jl^Jj 43Jji aT^Uj? JfW jl 3 ^jj-^Jj3 j^jAja! 

j A^-jp ijj^* jjX^! tiXuS"^ jlj*j^ sJ'Jj^ J3 

cJp o—io^u c ^l ^ Ji Jhj jl ^ sJ-J “ r 

^jU^sl ,C~J cijTjUkjkJ j^JUjI Ji Ij^l <£3^J ^J£f Jil 

ojj^ ^i j .^jJjr^j d:iU ^ fi i j- j i*j* ^ jl v ^* ^ 

illich, Ivan: Deschoolin^ Society, Newyork 1970 :Aj £j^“J 
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[& LJ\ 3 JjJ—>tJ 3 ^'JUi ^U; ^Ul O LL^ J 

jJj LjjJ>*I* £-* l_^JJ l*t t- Li>jl ^juJ? Ll jJj.^?Aj j iUs \ L g* ujJk* 04 ^ 

[jlJiSs c-Jpaj 3^ J oJ-JJ 3 (J'*^^ j-sj 3 yJLsj*^ Ol^-j^ cLI paj ^.LL (J U5^4_j Igj L*J! 
oc^ 4 >* jj t^jt j^-j iSy** j c£jL b 3 jf j i$[*<ky>- jVj J^EjJ j o3^y 
j .0^1 a-k£ ob (Jj--^ <_£jL*a^sl A*^y 3 ^OUa-^tf 3 l£jI* y>JJj J> Ljj y.j[j9l 

Ol ;l—* jp jj j 3 ± ^^32 aL*^ j ^yb^A* uLI^p- y‘ 

J^cs* *U^jl 3jj^l A*aU-ji aS"’^ yU^S ^s!j £-jj Jite <_£I L j l^aJ^S 

JJ ^ J ^ LS^J Lsj*i*9 JJ oLti^S If V JAA* J \j | *p -J 

o-k>l/ ^/j—j J —*1 4 >jT4^jV ^jf.c^-J iS J I ^Ij jL U^gi jl u Lp jj j 

■C^ I J~>* jA j& Us Cjj iai>- iaB 4 J 

l^bTiU^Ujjjj aT u ;UU^"aT j^y^ly a>L‘ya y^yjJj j*J 

3 jj j_jjIj^n*>» Uj4jj*aiaJ** oLuij L*^ .\ j; 

q\j\j>-j> 3 o^yj^f^ 3 ^ jj to~j‘ 31 t£yl L$j i _4 n^>- j yr jj3 

1 j l5j Ai^liS' ur ia Uj'aj ^ U- j ^IgJjj ^U j_s 3 jj ij a5" 

^ j U L&\ oU^L I j ia_Uj j lJjIoOj 

j lI^Uh^ j I L_j jy 3 JJ 1 U^L^j j j l- I j 

*Uj L 40^1 ^juj Lj JjIoUj^ aT o'yb- 

iJj lOj^f ^ L-S^^jaI^T AZ^jy ^x* \j (jlj L .^43 tal/jlJJj^* Lw 3 JJ 3 ** 

3 i£y** j\ L^lAiuU- ^33 a5^C^I J ^y_\<t 3 

4*Lg- 3 h^jjlA L'tiyjl oUfjP- 3 (jtS’bjTjh /3 jbij wjJli^ ^ 

Aj <u>U- j Ji^L l>I_j^“ ^3*^ t^ljf t£bJj'3jl y3*A^ j aj jm-j' yjj Jwj^I_p^j Jy\S ^yj* 
-U-j 4^«lp ^ j&- jy oi jy a*a aS^j^ij 3?t>j| jt aL*- ja ^1 

^ {J 4=r j (J^t5^3jl U 1 ^ 1 ^ ^yjA ^y jy Ij yj^L jLpI c-^>- J 3 L 

iC^J 3 *\j>- 3 Lj3 3 V J-^~ ^Jlw ^ 0^1 C-^ 

Oj^I ^ l* ^j jrya ojb^^ jUj j J^Ui j aL Li? 

tp3jl JJ Y If ^ Jafljj J i/ylj/Ll J *ijj tjA A^O 

+ ti^-i5 01 ^j3. —^! ^jisI j3^ iS I a/ jMfcj 3 i£y J> ^^Jj' 3 c5^Jlfii j 

Ji jljil AwU \j C^-Jy Jijj i Oib jf I A^jb a>-jj If ijyT] ' 

jLi-f C^*a!3^ A_T^j J^^^j A^j’ _3^Af Jal JJ ^»1 J*U^ _j jlS^t y3J3 31 

ro^jljj ja*~j- i 

p! Ip J jjp ^ 03^*J A**U AS" i/ijUa aI Li Ji aJUw& aSCj I C 

J U 31 A^^>) Lp A>tJj' J^ ,c^\ *yjj Ai^li {S 3 iS _?JM j t^lj U^ 3 Jj Ui3 j 

Jj Lai aJlj j aTL j c—I Aiilo; ^U- a**U. 0^41 ui <yju* 

05 (^ 1 ^' J j!a cc-*^'I dyjf Jj)y* Ij^Ljl 

?\ 
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I ea « j-ij‘ Jij bj§|ti C-jy JJ (J*. j j,J b jtsj J a«-J aSU I f JJ A^d 

!yJb-J eJL^o olio c5j5o^ 0^^ (JjdI J 6 -?l y3j^l j f 1 ^ kss ^ 

otb i jj-j ijuui;^ <j!^i i* j k c^>y Iyi L&/U>i 4_yy uy^yy:* 4Us- jj j 


(J^lj—> jlj 31 JUJ JjsjI ji V 1 j l_J k* %l2>^ 

y* yuo &j y* 3 J& v ^ ^V y^ ^y -? ^ 

y-j j—J Jj 1—- sjj$ y*3 y° js J \j*^* -* -r^ 3 ^ J ^*us^ 

JLj. ja a^c-- 1 y-Ul ^Ij ja ^iif^’Tjli jl U J^i A& tc—I aJjd 

aS""^Ij i-jUo't ja 4S^c*-<l tL-Jtilj ja ‘^■j J " J l [*i*^ 3j>JJ of j ^>!*■ 

:X1L «Ab ^Ijw yi Jj I jJ-* ^ JV J ^ U Ji °* J> 

^ia*^ ja ; ." **# \ ^at* j jj a 5"jj**j a-j^; '-'-" q ^ 

ja aJT^j f _*« ja iSijJ j& jJUI Jj .c^l *#/»’ L* a~U JU l j 

3 'Q/»jUl» JjjjS J eJjl JaU* Aju«U- jl jjl ^*0 aS^O-jI Alj L A*.-_jJ ( _ 5 *»La* 

a j~* ia—I _._». Aj'jI^J A^awi-. aT aDsji I dU jl 'J <£jt^ 

J~& pb j oaw* aj jj yj aa^jJ ja jbj'l Jm t-^* J> , ^ 1 ^ ,J 

Jjli^= jj; IAj JJ JjJ k_jU> L ^ p i-i jS" A*A JU t; ^ 0~>j JJ /-^j'^jl J^lSIaLjJ 

tiL ja yjj'J Jl_»=“i j ^_Ujl L Ij a j>- -Ujljj J^ 1 * ^ t/'jj - 1 l£JJ^ 9 

A_?" Uw | j| j .c—“I sJjj-j Jj J Jl*3 (_$“*' U' U I jj* 4 * (J"*i tJ’-^iJJ^"* o"*’"'*’ 

Jijj-.T ja j c—I oi- c-^ftl j jjlj^tSbaUlJjU Ojj**. a^d-W ja ^ 
JJdl j y^j jiL-ts & ‘J 1 Jj-TJ J *- 1 >' ">■ ° UI J ' ^ ls ^T 
((jjii^Ta'V^JiV dL-Ajo-yjio^^j» oX^jaj 

jU Ja J; Jj- j jjufl jJUJ dj->* e J Ja» J Jj' JJ-^' J^ iyj£" J* 1 f* 

j Ijaj jjbjS'jJjliAj jlSvsl al* j ja a LaJ j c-Hj 3 Us jV:?-1 JJjJ t —~“I ^ J _ 
lJU u ?jj-j j iSjs,^Ja LjUi/l (jT^jai C— !>»' ^Us-I j-U, ui!»J^*“ ls^ 1 
U*«i? Jlj.s-l j ? Ujl j;l ja .ajU^ y*; jf Id .^*lTn"! 

j* ji i j out jj* Ji &j^ j u^* ‘* s '^ T r* ‘J jsij • ,,j j 

. * I * • »| * f 1 , 1 . , . -Ui -Lil; <J*-*y* 3 lAUL»' 1S^.»I A»A jj^ji 

j ^ ^ ^ 1 j . - ■ • ^ j 

OUI ou. \^ ^yjli ‘J 1 ^ |J 

*j** c-l a 5 J ^ ^U ja aTU a~U J ^ ^ 4r '^ 1 

«j* y U aa,U ^Uj-I j c 5 J> J *j ^ f-^y Ji ;^' ° JJ ' 

j?** JJ (j*“UI JL_5Cil j .ajj^ jji ^ j a> «Jj- ^ J ^ J °*^ S 4 ^ 3 
a ja ^ L aJbO* J& j }* ^j^ *'•>. jU ^' ^ U ^ • t V ■ C ^' ^ 

w 
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j—/ j Jjj^ cc ozji <jjj_yh JJJj ojjT^ 

j** -**US" IJ ! J (jU 1 J t£$ y tjf 3 ^ V t-£ tO^ I 

^jijIjM (jJ.1 ^ C ' - d I Als ^5\jj j> ^ J J *i jLI-j ^jf^J <—*Ap“ jX*j aS*" 

j iJlaiS^j oL -j I cjU-jISw®) _j I jp~ L a5"cJ^ jjj ^S"Jb'j JjL^j 

J j* 4j tC—^ j o I j*Jb L^J 

^IjuaS^ <^4^1^ j ^til oLjM4»m j$ j t&JLi ^Lj bj\ _ 

jl J 1 Ji 3 o .-l^ tI ^*j ^P j j^^qj 

jl •"? y -? ^ ^ jp - J o L*j I jl »> j>- dSOiy js U aS^ ^ Lj y^J ^ Jb 
j — iZ ^y °3_*>- J ^*-* , *l* j ^U I Jb Lj I j j I— i\ a!T 

t5^ _j—® ^ ^ ^ ^ ^—i (j5—^ L^r ^ C-»*^ 1 <jrJ 1 b O Lb I i£\j* Jaib I J i£j O l_a-J aS^ c^-wj I J 1 
.c—lAajTjly 3 J=f-* '^■'k^I j <_Jly> j ^C-a jl^s-JTjj 1 jj ja aC_*a Ji" jl-»'l -ajjjj 
J^” ^_j—jl V./* oTaS* c«*I4j c~—; I i j^-j jl *J jjyi Lis' j«_j U> 

.ij-S ^Lj jL.i l tSlji Jili j ^Ss~> ^,*Ja, ^Swi cjjli (jLj'l ^Jb'j 

<y ^JJt5J '*' J jLo I jl j Ji L* 4^Li jjJL J<j 

j j : S"jj Ij L -AiMjIjyi (»iLj J> ' .-S^o-ib j j>-j d5c*y ^ 

,u ^' (ji' 4 ;ij“!j'J t5 , 'L«;l Jj bv* ja^ji Jsii* jlt5jL«j AS'i J S' ( ji^l j ,j Jj L‘ j»j>! j^l.Jldi 

^ ^J : i>J-l; J VJ^ ■Jj-* 1 ul^Ai oijL J) J jSU - j J^3 JjJ Vjl aS'Jli'IoJu! ^ 
A*-l>- Uu j -Uj^ij y Al'jUL Ci\Xo~ tJb'jjL JL'Jii Xi-lji'^ 4S' t5 ;l>^ J ojLSCL" 
ja Ajr j oJb ju fjl-lJ J oL* 'J-y-Aj J A»lj>I J i5lJi 

tSLS?olj C—Ui'l-Us^jj;! I^J 1 jjJjl, ji 4i |ylji JJ c-J jj yHj-&*i J 4U"j 

V JliL iJ^;* ^-j| jS- j IamI Ji la^ jl cSjti“-J 

j-^' >f -tf*^jj^ji jil ji j ^L ^ifTolSliofoL^ 31 ^ L. /l j 

tSlj-i Jj2« tSijj^ j ( pijbjj. t-— la. (jijiji j L^Ui-l*; jL^»l iSjj 31 (W.jb ^3 
JJ ij>- 4«U liljj ^1 W. .lj I43 4i" ^,1 y* pjg, Jj ji ^iL oij-L; j Ai^ji 

ji 1 JS JjIjl. j 31 u j^Li uSL i Ala j? jli/ 

t£JJ Jl uLSjTj ji"3 v >.ji j J'jjj o^LS^l. j JJU. 31 ^Ij -u-U 

ij s '- 1 db ^j*ly yi-l^ | tu, ojcijji c^| y. t4] j ^,1 ji 3 u»l j 

aj ^ts* ^ J w J ' l; “ A ^(j fcl g ; jaS : 3| aT^aiIj jj^- jijil 3j^1 AX.U jj o- ri y «lj aS' 

j (jJtiXHf aT^-UI jur^jj jrjlAi jl^ airjjf^l 31 40^1 fill *y 3 jM 
J L> a>j >L- U ^ j ol>| yxL^ jT4i j^ j cXl- j Jl ji\ 

Jij\s Ji aT^o^ ^/a-3 j*I jb ajiA, wlaUcJi^ jj, j oili C—a *-l 

.ib A"laic-1 f >"U Jjl-Uji at^ jU Lao^ ij jls .31 - c-l &jj j -j> 
yjjjA^aUb 

1) Goldsmilh, Edward: Education: What fort in. PHP, Vol. 6 No. 12, 1975- 

pp. 2—18 
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^a 1 jLi^*J >1 4 l aJ jw^ '^njjJ l— * ^^?ti ^—5 5 01 ^Lfll^Olj^ - 

01 ** 1 -? AiJi Al^JJS p$A ^UjlSb&UjI 
i^\Z£> 0 L X*j^ jB ^J jljj^ a5"c*J {jr *b O j ^ 0 « T, “™ ^ '“'^ 
L 5 ~J<_bj Ijlaj £-93 I£-a^J *C— 1 O^ ObjUjS 

< (j Uj_J_^j 1 J ~93 3 ^ } l'-^ ^£-0 ^jlSC^Sb 

0 J*^bl _?:> ATtfo^ish i^jb^ b t _ 5 ^Cij ^ 

Objix^ p^U I f _ s —j’LLil <s\j\ O^s JUbr^br 

is \^ \jjFj\j_z Ob^ b 
-.3 jfa? 3 j? c-j^Sbi U j!^3 0^3 u^~3* bl ^ ^ 
Jjl J^s5 JuoJ-^ iljlf ^ CJ^ O^tilJ j\ *$* 1 

Ob <j i £****=*! J-?l tJ^a5j3 .£-J U^^ot V^"Oi^ ^ 

ols^taM 31 ^>.^0 bb^*^ *^3 f^bl O^bb o\jP3\j>$=?2 

^ obUj ?^J 3 i,y_5 OL.3 b>b^lO^- b ^ oTob 

♦ 1 i33U^jl>^3 b oUl^j^I O^bi i 

o^O^ a^V 1 * 0 » 

Jf^Uj OUT bjU ^ *jT> *jbf Ab^Oy? 
^-j b ^ 55 - <^UuT O^*^^ ^ ^ ^ <w -^* \ 

S5Z3S 1 ^JJa ^ t-H ^ iLU * Oltx^-o 3 

Aj Ut^Ljjtj jla^- ojl)j3 b Ob 3 ^^' ^Aj^. 4 f^cb t ** ? ' 5 
pM_5b b Obil plj^_> o*l jP^ **t*&3 J”* 

b OUjJll* Jlyl J * 3 ** txjt^ b lx£ 3 J^U 
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lJ^I (3^” e_}Uj3 ^ J ^_> LxJl5~ > ^jj>JsjC> o S^_i I *3 

4j r ^jJ _! JI 3 tXzS'^A *L—j LiLa cj Ij Ubl& Ou Li£- lj 1 J O \ 3 b\ 

-— 73 lj- <WCi Jl 5 ^ 4 j jhjj <^ 3 ^ 13 ^ 5 ^* L 3 ^iaJ j j 1 o~_*> | 

Oi jloJ- ^^ 3 - jo I j 3 jLfl Oo li^ i_r^ *C~J J3 ^a\ 

l_j <r-iJ U _? oLJlT3 jdG L> 

-5 O J3 (JjjJ ^ 1 *a 0^1^-1 J 0L£O 

^—* J* lj aix*ip olTOI *’XS\ s * a^^fajUJU (s\*$^ 

^Uj l _ s £~> ojj^j i$yjfafc L j1_La o^Ajs 


J«a9 4T 4*iT jf o ( jJ.j. 3 J Olj.tA^to Jf jj>-f jU) Ji 

(ft? Jto oUj.f ojbja oTcj tC^jl 

jlj^i jla^j^.1 kls-l jT^ 4_S"tj 3j ^u jL jl ^ aTo—I f jV 

l ^ oT **->■** <&J L - j OUT jTo^Uji L jir l ^ -.^jj^J **^ 

o-j iSl^ J Ojb^ olfrH ixr^jB^T^jsj aTIj a^-T t( j^?ATc-wt oTj fa,_^ 

* i j 13 j ^Up L* j Lm* 

Lw L J£-» il^ oTjj IajuU aTcSj^I a^jj fJ l ^1 aT o~e,l JJU jTjl ^ 

j -JOb v_i^i l^jTjyU* jJ Jb a^-/i to—i ulj j .Job 

IjiJ Jj; j&ljp,; oUTjt tstjjjlT uTt-uToTa^i 0.^1 ^_| j 3jf ^ jl /l 

tSl^*b AjJs-Ij *45-^1!) I I ob j -U>'Uj wb LSjjligj JjjJ objj (jl ;3 oT 

U (UjS'bjS'oLw^^l el cJ^i 0^>- A; J OJ,^-. oJUltJltj.J JL-b-jl 

J* J=- Af" t5_pi jAj ajjL; ^ OJJj» A—) j _jjJ J jsAItt* ob JJ IJ 

' ‘_ ^ ~k ^ls* j <j~^S 1 _p“ij UaI Ij tj— I A 

A- l Jbvj a. jj^^itouT^jliesi J-.I ^_| | Aj ATjl^gji JUJ U Lg;Tj .a*j j«; 

Cr* j ‘-VjftyJ ij- jTjl jl jljl tJJjLA Aj ul3 oT^ 

■ l '~"*"° 0j ^»" tjjb A>ljj| o-f-!)lj jsu |Jb Jjlij J t3li—I J t_j«jjjjJ Aj a5” 

j (y J p ^7^ ^ ^ ; p' 1 .JJ. jb.j| jl j 0 ^ m 

l^ltibl tslj; UcsU J?j l^-lj a; aSOj tijljj - o,fcle* l^r l J ^jU 

j-7 oT^lko .Ul jl b l^Taj-ly^ u csI^/aj- j fU >.jl 

.(c—lly) jT^i yjj U Aj' j JLso 

uSjlj-ijjjJ o-— AjJ c—I U k^Aj l^j'ijljj! tfijjj. jjjTo - 1 -r er o'- d ! J 

Jj^l oT oajS'a^Aj — U^pj UaU' ^ I jT h-j, ^1^ aT^jUU 
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aji 


ai o.~> Ijj' i |*s *j oI j 3 jl ois"cs^oi L j*\ /jil j 

Ji all U tUijJ ob?”j j-—.^ aSo I l* o-*l «Ij*a aJj Ujj 

jt jjL j_)JJ jl *f<Jjjb it JjtfjiJ)ji ,ji lj j OJj^s; 0—1 jtj 3 AS'A^jTj 

Ljj 1 jlftj jt ^yslS" A?* pJ_} 5 \; C —<*1 ^* 1 ?"y *1 jit jO/L/Li j/ elj jlO; 0-L*JJ 

tp> 3^5 "* 5*j L j Lij I t ^j 1 0 , 2 s * 3 4p/iiti j> I j j I A; 1/ pi^^^a_/—I a I 

.0—lii/jt; i/**** *i jT I J I i,*j «ili Jj» 

l^/ 1 L* . J I ■^v'^ I A^ jS^ t— 1 ’ a Oj L J} t ^ p>*— ^ ^ ^ I o 4 3 -? 

<^4*—tj oUK" jiS”l aSo, ! o-j^Aj j to —4 aO— £—j- ( *k'l°"V^ l#* 5 " tJ 

.0—1 jlj-lj L. tStji l^TjajjT objj; '- ii f~ V ^j <j~ 

O-l^’Ttiji jjlk. A?" jj?l/ j~f<S^tjj JJ jl—.l ‘j'J 4 a?"J ^ a 

oi_u Igi I jil§J£jlj - <> JUw L^j llT jX'!.* Jij;l jl LgJ I 3*^3 J O— loJ-* 
sj^j; 04s- jtOj oLai/ j 0.5I; j jO— ^jU f 15 ^ 4 ; 4* 1JJ J t-* <_ri l*V, to—1 

Ja lit v _jj; | <_gL _j l^TjUot j_}>• o^-l jt-'T 4 J '"i"u‘* J £" i ^ Ij o~4 

I40j** 5 " jt jjo-J>a jjj ji £ o-l J oa^j f jla- p^aTo-Ij^Tj 

j aiT^ a-jL* otjU o^A; lj U J ail; x\j^i J\±c& va^jl 

A; o~.;^lsT A<o-l J^j! u Sh jit 3 o-lf*TcU —Jt u-U- 1 oL*J V 1 ^ 1 J 1 *^ 

0-1 jliil a> aTIj a»‘T 

a; Uj OjjIj /o/U U U cJlii WT aTo-I jil Jle jTjl jf*i JiS 

u j .0— L* jjjjj A_r a^u'Ta; I^j’T a; j p.ata/' tSal^l i -" 1 'j ^- 1 S J *^"a^jT 

JU-LjO; lj jljj Aj Af^ilS^J JlOif OJ_ 5 - 9 Aj J.s- jlijl (jL* ejl;JA A^J *y?‘ 

«^JU» lj jl aS3j ta^^*; jbj ay.3> ji'AO^jl jf- t; ‘°*“t ^ lO/U'J^s*' L)l;j 

3 OiJj-ji-S t J J £_L £ij* jl lj - U * lj V '^' l ^ 

jla- aTj! jUT, j oTjf aT tj LSj»>j*> 3 ■XifJt'j-J yM a 1 c "" Ur,; ^ J *t Ul . 

a; jit a tJLi V *V °^ ! - 4 -“4 J ' T ^t/ J ' J 

jiiitjuf fo-JtS-v*! ^ 

jl jil a tO/jlJ j tjji j^j/i j- jli-J i> 3 & Urtjf 4 ; L - l « ;i4i 

■^ls* —^jiyoio o>>*a Vi/ ,J ^ . 

aSu, 1L- iju jb ojl* l* I; tobbj (^-aJJ W Ta S'c—I j; I ^ ^ 1 j ^ 4 ^ - J 
lj jTj 0:^ a, b Uj MiU/, U AiLS j U ^Ua ^ a, u oWjJ aTo -1 aLjy 

U Aj c~J j/J a>- j-ft Jo-1 vrla ^ ^g-^l*j 


^aT 


-I uflAj 


J aiL oL aTo-I tJJAfOT^L.A c^0>\> ^ aTc-I Oi' ^ _r 

, k j^_, l^j | 4j O *C—»1 4jjj i 
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J .siSvJ 


< C [j L.* aJJU 4 I 4 ; ! Ji L* ^*1 4$* 4j%j I JJ JJ i^_ 

,jLftL-olj^ I \jiJ L*jl j>- 4^" Ij IgJ I jl 

135" <_£ U^j Ojj o^5bl -LaiU^^j j^j\ o^Aj tl^j I 

4 sJ^ jJ —i °^V-^ J 3*1 V(s^» j! ^Lj Mijf alJoL jj jl j| JUj 4 ^ 

C "^ J 0^*^" £ <3 ^ j] *b j J$ # iJjj jl t£l_/f 1 J j tu*r b J JLi L jyr>- 4ij^Lijl 

4i? L*jl aSoI ll u-J^? jl Ij i Jills' j o^sj yJo ^—j ^ aj ^j! 

^.3-U »jl* 6 ib a^:5Cj.j jj^b j\j*- tSlji Ij a^L^j ic-^J J jl* L^'T^jS'j^j t jii 5 'jj 

l J jSsj l—jl jIS - jl t*JJ— Ij jU—b ^jj! y a? ^ylSc* .Jl— j*i I j U ^U lr 

‘ ^4' I fj "* J t ySj> jj J ^ I jSbXa Aj Ij 

*i ^4 _Tc-I bil ‘0-1 wjjil U 6U Oibj ^JJJ Jj aS^T, 

( 0 ,-j^oj; jLjia Aj jljSo jl t-waljiAi 0,0 tl^kO— u O jjp-j U to—I j.y 

a^JL- a-^ Aiij^ig/Uj jj c.u jj,u- lr Jlyj 0 -jUj jbl^j 

JJ.J cSj ojjpj j J, \ j9 ~ Iy OJ-^ (ji- 5 4 ; U f 3 J- <M; Ji J 1 J> J j$fe jbu IfjiTj) —-ijjj 
tsV L -L t j t£bj jJLTjj lyTjLool jl jm ,j oJU ^Ijj -—hi? 

. 0 —b 1 Aj ^JJ U j^—jl tlj UaOSoTj jlj LjZjlS 

^ U-r* • Jj-J J | ij§ ; ^J~ a ^-* ^j|j Jlytj yjti t£j jl ^ jUlijb j 

Jj|oj;U t£b- Aj iXa tje-jj-JJ Oj^rt yjatJ* AilLj Jj'Ol, Aj'IjJ At.Jj (3LgjU- oTji 
^jt-lA^j) l; ,iti uL-ij^ «—‘U-jl l^Ttfijjj jbTyj j Jh-l;^ «d^*» Ij Vf WTjj j 
(j^jjTjtjjjil tfrTo^jj jliyj^jj t ji—j jLLjU jb oJjj jjjTj^t 

j-j^- jjIj jk_— —rU-jl y aTj^ 

jj j J'V fk ((aJj*jws lylj j^r j; i-o Ij jh_J^ ^jjij jyl; « 3 jy:.)) lyTj j^ 1 ? |j 

jUxi (j-jj- jjlj — JLfjh^lgjA Aj J jjS\sjjW U tjl—jXA 

tTa -^"w* Uj lu, 'ji 'j fj’J J j r or* j 

j -oiL^ 6 UjI tSWj JJ Ij a^T jj; jlTyl .jfJLS^ ^lj ^Jjj/aj aT Ij ^'LT 
Lg^^jljjj aS^iIU ‘O-i j?, jj X- —Tj JjlS'jjO^jl (t 5j j| Jju oljjTdSj-jl ( _ r S'^js 
iji ' r* (ji-Ai Ij-jI'Aj o_*j,5\3-j Oj'J—j (^UljL AjJ^Jj JLj'UI— oL*j JJ 4 j'Tj Ju-j'l^a 
y U^lj ‘•A*-L*l (£j J| O, a? (j ;L_? tSljjj J— V-2U ijl Aj j Jj ji Ij iSj J J—j 

(J- (jh?i *J-^lj JJ 01 tS I jjJ| ( ^ i AS'j jS'j I J** j l, Jl^d (jj^fo—LS I Jj Ij 

.^JJJ Jj-J OUjI Ij jUl ^Jj-j ydH. (U* I4IL, ^jJjj J JIj oT tJL. ^Oj’I j 

^J r j-jf tfr‘Tot-b j Jj-Oi cx?\ y j/Oj>- jT L aTjIj f Uj-| { ji&, tsUjlTjl^b 
A^^Oj-U ^^Aj gU'UL-jl ^jjj j ^jl^ o^l^j-JJ ,l 4 ;T*JtS'1 J j 4 Jj ^ .oij j|jl,j 

six* I ffj^yfa u tv : j,\ (Sagara_j 

Ls^j^ ^Jl — Y 

■ c ^ wl r ^‘ Oi^ ^ c^-l b ^ ^ ojL? „r 

?V 
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1*1 


3 jl 1* b-Aj J t-lOjS" tljJ— tjlijl t£ 4“’ b t O' 

O.— \?*i $' Aj A?0 | b O—J jJo-5" J tO — I #*4“0 J b*J IJj O—a I “^* l 1 J J U"-) 4 

.Jjj J I jUrfl t jlSjlib A** b a 4“ I JJ /j>3 3 
e-Uijjj o—I jSillajUjt (jjbl Ji Ai-jf i J) i A^O-A (1>L}I j j~>.J 

l)IJj (jdlj - ■_- ’ ^gflja jl<bl_rf A?”o—I tSiJZ Ojl*»-J Jo—4' I -M bl J j AjJs^J L" tO-J 

jlal—ab jJC~s> 1 ^jTjI_Ji jLat^a jj jto—4 1 ’ I j j jATxi—ftJilwilii lAfo—lo$»- 

j;I ^ua/^{io^;LoJljAro-JU,jiilij o-4*'TIW jU* 6 . £ a j ■«*» ^\<S^3Jo\^ 
a—jo—j ( _|sxj 4'"! tS_*»- aa J .Jjbl' o-t> iJ—«A Awij>-J "*^”c£ > ts 1 ^ ^ 

cjlla^jL. Ji jTjal jl ^c- jUSjlaalSjji J ‘O—l #■*- 
oLijItSlfe‘jl aS".A nf^g*» oLo-S"o-jl>iJ*i -Ljj ^ 

i_*»-.? b t jbia y> jl ji- olfajjiTLSl j> j ,^-^ 41 ’TjUJjjfijl > -J ‘lS^ 

J jU-l j>-ji tSJu*i/b b^iila ojLji 4 j 'T b tj*» aT^s- jl lr ->-i4 &&b 

O—l Jyy oil 04*0 oT 3 AjUjy*; 0-1 J I-? jl ■ Lr a*' 1 (J;'‘ l - )l;iL ’ _|_ J j' 

Iff I jUjijj a^j IL SJLbj^^jb 3j*- (Jij jl ^ -* x£ ^ jfl A^^lJ 

O^Ufjjj A; AT jlfijl tffjUJjl ^ ^ ^ " J '-'‘^ 1 Ji 

U^ijlj ja Oj —=7 tJZ-ft i!b b a5oI b t jU ^ j-i liL*» <aT^j & ^ jr* 6 -^ 

ojbja^j— c—i o^-lj 4 J -ToJlOS'j J ; iJjIa^—>- iSjj. 
o*j>« tjL)l _;_jj ajbja j «?j*jjS' L5 — a^- o—l s-Li Jjb (4“ i -^j*“‘‘- ' 

^ITjJa _j .o—l jzt~> oT jl jliul ej$i jl o-l #i * J 4 , "i' , V tT' l: '' 

:V-/^ ^ U 

^ J j— jaS obuj jlijl jl— Ji (j* j b j jij4 Aj'lSb 0-4 4 1 'I jl—U— " tl^ 

tab-1 ,j4{ (LSi^bij^f tij; J«** ^ , .1 

jJj-Tjl^oT j J^ljjjl ^ e^Lil j JIa-aj 4/Tj-Vb/ 0 ^ 1 - 5 r” - 4 J _ u _ ' . , 
rfl ji J ^bjjTtijj J- Aj jl b A»a ‘(j/ jUlT |J ^4- ,U ' Ji J^| 

jl b ytila &J 3 U jbxajl :*? jX > ^ * " U " . .. f<) 

>■11;,, ; jU, I Wj* ; f ab^ jUU jUa^, U ^ ^ ^ V '”f*' 

,^jb jA;, a^a L-* *$3>± * \y >* W **' L ‘ .f 

^ jl aT ^/Jjy. 4'T y J-^'Tj J.b>^' k-tt * * ° V 


A^ro .1 ^| jir Ob o-l A^a ;15 h <yS Jj ^>Cl 

oj[l\ a^ oiJit A, Lfla ,03 15* ^ y - , r 1 — 

'jJLCL. ^ Iji 1 ^ ^ ^ 

° >333 3ly. ja.l^ja^aaal^l^b 


CC-0 Kashmir Research Institute. Digitized by eGangotri 







ojjj 

45"0-^ aj Lkj u I Jo a5" 2iji,^-j lij JL>- ojj j^p 

U^'Tjl tulijl l51^ ijjjT}j£j$ j ujJ? Ij ^ 
t^j;lj>- l^i o Ij L^ I c^l^tSL' L^jj aj JJJ 1 jL 45"Ij US"_*^^j jl£* 

j.5s^ I jj^a^ja ^I J^j U_j S^j^j? olj?U oI^jj Ia 

J^u-j J u 1 -J ^ta-Li L) I jl lI- 5" ^JJs JJ aS" I j 4>y | JJj\ Jb^ 

^ J ^ jl^>- J J J- ^ 1 -Jjl l5j Aj I o Jui ^Jj I j I uljj fjj If I jJ J ^ la Jb* 1* 3 ^ j jA 1 

*^ I Ai^Ij ^Ijjl ^y* 4j I j jlS"^#! c-i Li5" ^ 

JJj U oJ^f^ o^jl ^ l^-u I jl J^i tC^bsb- O^J jU'ljjJ :a5"^j j£ 

oL^l fl^J V I ^tSj* iolS'X^ (jUjJ ^*1 yZjJJsji 

tl^ I Jl i j^ ^jjbaS'jl cj^OI jL* cU*"l 4 j ki^4>- ^yJbj JASji I^jMJU* Uft 

3^JrT a^j I I jj 3 C—j oLij I o-LfiP j ,^T^* ^LgJLi^l tjivi ^ lSI^j 

Ij j—j -o^l d> <*.*£> lc^>* aj t^5"j J1?L tc-^l 

U ^l^—P 4/ J ^l_p^ af J_^| aSCoJ It jl^L ^ jj\^h j^jL: ji 
/Ufl^p jlT^ WI j Ji;j ^Ij^jlTftsJ! 1^3 JLr^U ^ ill, | ^Iji 

i ^[^AjS'^,\ us~> JJj j ;^i tS^ 0j ^j t/'l;^; iXJ-l J*dl j^J tr-yjl 

!j jl -S jk- 4^1 J| j iJi3jj pi 4*u l ^Jjoj Jj 

J 1 Cr^y. ‘j^l jl j? sjrT^B oajl 4/jub <foU la=^» 

.w^L jl?- jTalj ji t j=- oij J| v ^jl?JI ; jjjL, rtS'^.il t (j;jLi jU> ^ 
4^iU.; jjp-j ^‘b/^bT |j jliil UjUb 4S' cs ~S' a^-TJwU ^Lju^ 

< - s *^' 1*^-1 Ji 4 ^ls' t0 J;J tjLi»f Jj/ji (ji-*^ u"i ■^**■1 

0-1—*!=^ I Ui_>X. tj ol-Ul jj jS^jL j J—iJl ^1 _yP LgU-uIjS’^j jUU ja j c_>1 

‘ a)jl “ u itj‘ ^''jjL~j boTU oil U.>.j l 4 ;T u i-S'I 

bjkji 6 r^ 4, ^ ;^| vj£ aj ^ l^;T y JUL- ^ A, 3 .^ik j|J 

•VJ^ ‘0-1 ^uTl*.-ToUn i j J 4Tb oS' fJ J tj . jjb 

t5Jdjlj^ U.j £J> , jSCi, L. 4 r4f 1 t ^iU oJii ij^ Js 1 
j^ -0-1 jUSC jlijl sy u ^ r ji j -^S' iS ^; A..O- Oil 4 ^-Tjj »j ; j dSo l aT 

.Jj jlJj (jU j j^^iS 1 ji ^ 

OjVv->j) yrJ^ »a^rOibj ‘ f jjT^ otr^ljj aTIj 4^-TjOo jj j.jj 


,ji 1 J °" 1 ^ o*J ^l*-l« J-l jj_| 

,J k j oUrjsCi aTo-I oJj.jLJC) ^IjIoI Aj 

^jjjuj-^'jj .ou t Aj ,j„ U ^ jj aJT jojbl L t( X=o Jli^l oTJI dl, 

A. .01 lJ Ls=- db-j =0*^ t£j^ oTjl aTo-I sOi O 04b j?J t ^ j, oUir^P 

i '^ Lj ^'^ a5^iJJa-J Lrji L& SiJiJLp 
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jl aT I j aJJf L^TjL j J3 a 5"^bolj J 4^ ^jl 3 f^cjr*- 5 * 4 

3 -AXL 4^1^^ I ^5^ji io^ L-ijoU ^j <S^ j* j 1 

aScj I j 5L» 1 f^tT y j I j> \j<S c 3X ^ *3 j* t_jf jp (J ^ jfc 01 c5 L*^ OX b J*ji 

t jl yX y 33 jlxbi C^jLgj'jlXu cOj \y& Jjj I J3 J Xilj y dly oU *ui5^ jl 

Ujtflj s J Li I J I wlv l=- yX>-J 3 a 5 ^;X 3 b 0 t j 3 ^ 4 ?>Lr I L J j* ^ ^ ^ 

tJXL AXb L* jbj Ji *A*b jl lS^^I 3 s^LiXl jl jf cj 1 

4Lii?Aj ^U-jl J3 ^3 XL jij^ |*Ji^*^a9 *T'a^MjA J O^T (jTjlT 

jl^*^iJj oj^y j—fi tt- r^ J- ^ 3! ■ c '^ taXjfAj j 

(cjijJ !4i .xi^ ic^i jT3i ^ 4S"^;s 




4it>^,Mj lAJ jlsAi- ojbjj f olibx! 04^ v ^ — ^ 

Lb aTchHt *>J ^ bjb j* J:> C ljpJ u* 1 -^ iB =^ kL * 


sXlS Cj L^ ^ 1 ,£■ Lb ^1 J * XSr* X^2J <J 1 J3 c?;^ 5 ^ 4# ji X 1 LS* ' b ”" 1 ~ -* * 

-J>3j jtja jj? l/j? JjT AT^jyU 3 ^ t5 t J -^ * 3 

ojtX ,_jXj 1 J> tc^*X ji Ji ^3 c^*3 a^j1’ 3 w f^-S^ ^ UwJ^UI J 
^If^^olpT^ t Jj1x-ljjl aTo-xI ^^^1^ oL^ob^^l i 
o J&*J 3 j tl JUtoli wJL^jsf j; tJSlif'UJ “XJ £ r 5 ^ tl 1 3 7 

C—I 4L- U .JU/UjI 4i ^ 41 i ^1 ^jrr^ ^ J :>l “ Ul j1 ^ 

.x^LolUo L 0 -j.Ijj L <_$4j LTjl lj c5Jr^ 

J^l_^ Jjyjl h aT^T^ uib ^-/U^ 

a?> 


&l£ij aT^i ^Ji» C" 1 - 


4T t sjirjiI... 

u^y jTjl 4S"^JJX l j 3^^ Alib iJ-?Ti Xj o L ^-L ^bL 

UaJLiXIjI oJbJU MXIjaXJXjL jlxyl jbl 3 34V 

<£jj —*I o^»jL^j 3 ^yjl—^ Iy3 tc^bb xl J J3l J3 tA-^ ^ -3 3 

,.c_^i, y^j ^ ^ I. ‘r- 1 ^ ^ 

O^^l, fl ?^ ^T^ J\L* U Jl kT» :AjSy XI ^ 

*> o^ ji jj jiji i>.j o^ -/ ^ — ji iTJl ^ ^' ji ; 

jl ^o-l.^l; j! j ‘wb 0 jTti^ Ar ^ 1 r lj j^ j 

iib ^j'bL'j I 

u k js* f*> ,J Jl l - T > :J --^ ^y. 

I 3^4 L-Ti (Jbsjfl)) 


iub'i 1 0^3 3 \ i j 3 (_^ L>CJ_ 45:3 J i_l 1 

Vo 
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: -b U j* 4i Ij jl l_>T» oJL^^j 

- o*^ 1 j t> L i ^jph^j i . -Li b |J b ^5" I 

O tU ^ >■■ > b J 5 5 U L-* (_3^v—5 V ij^*“ ^33 t>j j5" I )> * Jb j? 1 oJ-L*j^,/ 

{{ ^ . l.-^ ^- jj^Jb C^U*-Aj AS^(_£JJJi j^- 

wL^_i^! j b toUj ji l^i 1 3 jj 3 I o 1*3 l^J I 3 b c? jSjo ;Uj j.S"^ oJUAi L 

ol^iJj b \j { j^u>- { j^ I i J tJb'i jj pjSo<j |J IaaSO 1 jl t j^ T J 

^^bci oUj li Ij ^1 j^i ^Jj £o~?l ubj ji OLi-j^ oJU'Lo u ^i 

j U d5^o^[ l5 —5"jl j tc—*>1 J31 ^JSbj pJ U tAj'Ur^ JL/jiJUL _/ 

c^*-t o^_w ^^S^oUjI 31 3j!fl; jS'l^U^jj *j 0LLwjl 

tj^il 31 j OjA? t£Ji j! l£j~j (j—^/Li <_$! jJ ^ c^l flijj ^S^oUtj I 31 J oU-»ji j J 

<(.C^lcJ^At^r^liljljj *T 4 >^T<U^SaL.£^ w4To-I Oj ?(jr -f 
<(?^l o-uTj^U- UTj! jl ^1^ ^ ^1 ^JJ :X_/^ *JU^ t 
io^l OjJ 3 b U j?yb 0 _^J <o_jj Jjl 4 Tc~-jLajI pJU)) :Jb j?^ oJL^u ^*1 

^'-r-f lyT l; J^u **jjj\is \Jl C^l/b j! ob ^ 

J ^ 3^“ 3-f 4 j a^T Ij L:*jj *1*5"oIi*j(c^I^jj jj 1^/1 

ji 3^31 Ji 

^ •-> aJJ ^Ji 

Ej_j 3 c.L : Ij jl c-JI tc—^ j| ^1 ^ 4Sot» 

4 ^J^1 -Sl J °/^> u*--* ^ s jrf J=r 31 b f*~\ 3 c—J ftjl Ji js- Jili 

^ ^ |J " 1 ^ ^ ^bit 3 J Jl 0^1 0-1^31 

O I O^^IJ_»a|j j i jr^ > ^ A oU-ajjjl J -3/U^* b-1 jl oU*04j AijJj I J 

jj^^ ji 6b-;l jlliS"c^»jjl j «.c^iU c^o OiLu-j aj jl jj^ 


^ —-I (COJl—£ j)> i—»lrS^3l . J :>■ ^ ^bS^ji j 


. ^ Ls>j*r 

^ J llSjA 3 ( J^Aj 313 IojJi A* a pJ>j) :0-^l 3 Cft* 3 * fCjj^jl^ 

J r jli Ati*'' ‘JA AJ*jl > Ij tLS uii L o^iJ fjlO/- JIjL 

3-l*-'^_-i s a ^jl 4 j ly* 'Als— t^leilj jK'jj tlj 3j>- jlf Jj jljl i£lyi jsl^.. 

tiljjtfaljl jotsJj ajAu-ujjsf jijir./ ^4^- ^ 4; ^jlTJI ^J, Oij'jji Ji 

«.ii y ^ O I—T *1 

u;jl4=:*, 4-rjl oljU :*r^| .AU-JSaL^ O^yi Ji aT^I uUa^.I j 

l obv^l Ij 

UsiHj [, oi'^jlilj Ij JTI tU4^| j3 ijj ^Ja,) I oO-i ^^f^l^yjlji 3 

jl c^Ujl l*-T 4_foili^lj^ji ^ jbTjJ Ij y\ /| J (4,-jj 0 U 

jl <_rt ijuT ijljil i^ u-l^lj jl L- c—JjlSLsT^-Tt 5 lj. JJjlJbi Ijij ‘JUjjj, 
.Xl-cij^ jjoUj^il j! oLj 3 aT'JJ i-ftjJLToLijI Jl j .JuUUjt^-w ^.1 

^*I^;UjL ^j^oULtulji io:ilj oLj*-=*.j |/\ 31 j 

Y\ 
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I j yob j 3 o^3>' ^ls^ ^ 

^Jjl jfi^J C*™j alj jf 

jl CU; j’ ^jlAj 3J d 1 ^ { _5*^ ( J^ *C—I <—C(J^)^ 

J*> ^JM ^ tJuLjl ^ ybU ^1 y _/l Iy3 d\j\ fli c~bl* ^c^l 6" 

^paj 3yl aT^-T j ui-^l <ob l^JUk^ly 1 jJ*j 6IjI -> O^i t 

-c^l yA5y ^4>-ji o1 

(C?4j r Lc^i oJU fijlj^ bT5} di^li' ffdS^'U» l-jLTjj j 

Jn'jlJb^; So—I e-Lij A eiUj JpliA‘ir* aT ;J j .J^\y f^“ 

jl w'l> jl jJasj o-" jl (j^r^"(J^ aS^ll—^1 

.jjjT^ cS j>h Ij oijJU hy <■ U 1 y (Jj ’^ ^ jA’ 1 ** ^Au* ^ 

L/j ysjj j c„J c^*Ja *ijj 31 ji jTjji £**■ wfayiof jlj^j j 

.c—'l <i->k- ui 1 -^ 3 A iji ^ 3 ^ 

\Siyr iaS" o—>! s.t*l <(3 jb jj Ijjjiii^l^*-^ Ij'U-» ,a?".1j lAyS"jlj£ii J 

«.c—-I <A j -M b 31 

JO-iUjl uTL a;/ jUs ol^J c-lA3 l/U J*lS :M\*£o\J*.> J 

u"jsjf c —s uJU^'t-—*•jJ A-j^A^ ‘At/ 1 “-A^ ** aS 'ls ;1 ~“ j - j ^ 

,c*wj! o U-^ ^ 

vL*- 3 »lj jl »l AJ -uaj .cA aA^IajKAA. A J"* : ' A, ' l ‘^ jl / iJ J 

a;_ j.j a_T c,-( jl 1A £oA «L* jT3l aTi^-i A A l_ ^ J " L ^ JJJ 

jl y a^;T>j c-I OT^, £^^ £^J u~J 

,0,-1 ji- uljvi c 5Iy3* J ^ ^-4^ LT dJ t “ X ^<-f‘ 0^1 A; J*3 f ' 

3U^ ^ 4j aTs yil)) Ij Jl aTJUu J/jUst SjljJi j 

ojJ.9-j a;1_Sj Ij j| OjJb-j I^j'T I y.J SJj'I#J-*Ij -^^ts* 1 3 '^~“ i 

v&'b ,u.,^ iJUJ-J J&- ..^j j' JK* '■> ■>' «*'■" U .^ J , J ^ 

^ e >'«- >*> << fe' r* j;j «r^- wj» u-« 


cr * 1 


l l|j i ^ y~ ^ 


(►*y J- 5 


>■ , ,u, A jjj. Au ^ •^ tj ^; J ; t ” 1 

vttA^, v.^ f ^' • iU - ji m 1 . , 3 ^* ;J 

^ s * \ J ** A ’ J, s' L IjX-jlJbijI oUfj 

aA 0 ' A; i j£j jl *4* J ^1 A^ lj lOJ ^ ,J . 4 . . , .... 

‘ 1- 4*; 1^3 jl ( t: J^ 0 AkiJj JhJ> 

4) (Jiu-j ^ilJL Sjj.j _ _ 

^ i 


Ju jldi- 




vr 
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j .c—4 I o jl j o3lj3 3 1 t^3b> aTj/Uj^ U;!Oj Ij 

■o~^! jJA^-jl JujIJb^ 

_?! j! JrT ^—5^ t_£l4j j5w c^- Jj*j1 aLI—^| «jU a5~ I j a^J I JUj'Uj 

OOO 4k^lj Aj l£j aJjUI aT^ uUS'ajl ^jJ j:> L^'T^U ;Jj + U^' j^ T 

3 I ^ J L^ aS^ p*~>- J1 Aj \ J 3 ! \±b j j jty ^Jl^-3^ jjl-i I 3 J I p-^>- Ij 


.JJ<^ L _3 j.*o» o^l ^ (J U^"" 

*(*■—^ ^ °jtjl Oljl^ —5 U^j .1 3 Jj tC-^i J C-- 1 i 1 j->- jjjj I JUj Uj 

*c—J ji U- I^j 1 ^5 I^j 1 *ul = 2 ^ ^_p^ (5 Utj j 1 i a 5 ^*S Sj | ju 

is" 2 ”'* t5^ ojUja ol-iJ.f -sl&icl oUj Ji - XL 

^JsUl» ^K-fiSjii oi» 4J—Jj c 4 j'ToL>jj o* 5 U ^IiIju j| (J o> t 6 l^-l jL’L'jj 

:j! *^j jLt tJj jp<u ^ o —\-.l 

J T 

3 — <—> 

3 Jib jU __ £ 

J t _ 3 

3 j*jh\lil ujJLT p_ a 

3 {j** jfA^ia s —, 3 

Jj ^yji yAS _ J 

cJ, ’Ar- s ' jj^t l^'Tjl i« *T 'JISaL^j, jll. I j^ji *ijj jJUi ^-Ij-jl oVj 

.Lit 4*^4T 4/3 Jfu ,-U't»U i | oUji J .JUjj* jfc„ ola:« wtx;L 

4; Jj’li jSii (J.'l^'j, (Ojw-S'a. J!li ^L.S'ojlj £,1 Ji jSC* ^ Ij 

J (Jr*-^ ^-Lj jjSCiJJj aU—Ijj j>- ol—i'I !lVl* ^JUlil j ili^l j ‘Jlj'j jj eji &j 

.o —a 4 S^i^*_j' LajI 4 j_j^j tijljb' iS J j> jLj>-j dSL*« 
o-! c-_l* oTjl I 4 J i ^\sjij, j.hx* ^/UToliil il j 

jl^jjj ji A^jTj t J_jJ^jljjl ^ jl J| to—l oliAj^liLj O J>-J JJS oT^Sol 

<Sij o-il -> ■^' <> Jj! 141-j ‘o-l JJaL JU ill la oT iil Jii.31; ^ 

41 3 Sc-^l o^j^-ti-„ oil j Ji | y _j iJL^_A oLa 0L1.! j .0-1 jli r 

L5* J j^ 4r .0-1 oii aJL—l; O^S^jUl^ji dLjrf^ti# JsjJlJ 4 JToT 

ti ;lo^Li; Ij V s Oil ■A'’-^ oii-L oliij Jb-Jii dLay oLl. k£tJ 4 i ^^-1 

4 jp 4 llJ^ tj-J- uLJ ji Igi'T 4 $Ol j tii'leili o™i‘ «Ai- S 41 JT J O.R- 4 J Ij t^T^ 

j .Jlij-? Ji*. 4 , Ti* j ii o^siiUroT^^. ii/laijijT— .Ufc^t t(JUj 

:o—I ei^TJ^iP {J 49-j Oij^ *! 4L^ji i^jil 31 ^1— jOiiljj! 

.iilai^s' l _i>\^.| J ^Iji - Jiii ojLji ^ joiajl)) 

vr 
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■'-L-f 4l3 45^ 

t 0 *~j a^lj oliJLLy? aS^J^j [^^4* y>* fj yij ijr*J 
.((~S' LS +J ti'ilL! c^l 4isy^ ^ Oi* ^ ^ 

(j —>■ C-Jp aSCj! j ;c*~*4 -4-^-1 _J aS^JlOj—* *XcZa4 

U-j oT(jljs-l js oiPL?jyjj ^joL Uj jUi u_j5'l/jS"t^LiJjj*aj 

• JtO-A ^5 ^'IS^i-Uj>- b ^ 

c_Jp tjjjt —-j >- 4 ^ 4^ b_5^jbi>J 31 J 

b l^j-S JUj'U JTaj Jj I_*PJ Jj^p J^lJJlj^JtlfiAk^lj £j t 0&* I ^ b\j *J-* 
.JLj'Ioj olJf ^jJsjA 4jUj C^r 4 j oLsaTc^! ^1 jToUa yj J J ^ C ' A ^ 

c Jy [4U»bi_^>-J ol Jj y t* i(jJlj J1 J3 45^*Xo j,i j 1 y U*J** & ab ^ 

U^O^?sil; aL*^ U^iJJ L^’Ta5o 1 J iJblo_^j ji^jl 4j‘lS*j l ^iT taOyi" «^UT 

o^aj \j y l_pji ^jJij yT jl iaJjU-31^ 4 j aTJj'^^ Jj 1 j' t^ir^ 

i ts (jj j i anP U l^j l ^ Ij 4 j <_£Jb j ju a*> U ({*j U fa^jo \ j ^ 1 ^-*4^ ^ ^ tP - 

oLjtf^lp L^j I y*r ^Jp l» i„jb5" j^^yJU-AT j^WLa -aojTp—ia*> ^ b^yLy 

;c^! c^y" 

d.‘ w aSjJ t JUiftb Jb'JU-j jU ^r^u]L uU v L'U 

jTJU. ijut-jjj J ^ Ar^J ^ bj i 

4 JU JLAdJ u. Jj ij)m jL/l JJ ^jSj^ / ii/j-v'jiWJ «o-A i - , »^ s ' c "4 I 01 

C4> 4; ASX i 4i.l J_r ^^jjj A^.Li VT UUts iOj'Jj; 4jb J^jlfj^Tjl AI y 

j_jSj i o*u<o tjjSjj j y < - 5 ^' 1 J ^ i 

at U^fliji objj Ul» :c^l j»!y; ^ 

^xf J L J c-x^ ou !j tSjj ^ »Xjtjr> lSJ^ 1 C 1 ^ _ ^ 

ojjL.^ jT^ j^fiSX l—h oTc-i/jl *'i-a t?J-tr^ 

j,-< Oil aTj Jlj b VT il> ^ h *'* urJ f j'. 

^j-M-y^iJ^Tjl Oil J «jj'i'(**iy t A'Ji fy* ^ 

0;*4<j Oit^ ^jl, jl; LfrfTji AS' ts »lib*i i -w** J - ^ J J *' J 

«.c-^v'/ .W ^ L ’ yr 1 ^ ‘i 1 r* Tlf ** 

-^5* jU.^ lyUTjbj c—b t,jlf» rATo^l ^ a*->^ ^ -»oJ» 3 

Jl ^ ,«JU^ O&A.> oU* t -^V J-> ! 4,1 |J J ■' 'A 

04s- jT jl j ai-w'jiJU If jU/ y> Jj>- ^ lj i ^ ^ J l^> * ^ J" 

w*ojU oiybb-u’ r-^A bl- aT^I^o* iU ° V 

^•UJbiAi' *c-l j ) aOp*j Ar^UAAfjla>» :-k/u* ^ Ur " 3TjJ ' r5 ' iJ a^ J -«*^ lj - 

,((jj j!>Zj. ja^j 

IT* ^1 (jbUb, =) jUil ij» aT^* 4i ^l^>-TjbiT^Uij1 aTwTj 

Vf 
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j * I ^1 J (3^U1 JJi j&j* _**£■ Jjlaj o k 1 ^ ^ 

j l^L ^ 4 j I jj 1 jjjjis"i-b- ^_1 jl aSjj l Lr ^,>-j> jJJLjl l^jUw ijy 

£_ j —> ^ ^ oLij l <jL50a£> yj cJ^ ^^1 _5>j 4 j j tJc^T^ o^UpI t* 

c£^ ootbl tl^l sJU*l' (ElIjLlS^)) !j lf**Tj^t>^il i£J>< j JS 

^ aSC'TojJ.i oT ^I*j t£jj ^yj jl j o—J Uj ^lr 

^L^-I^j \j 4xJ \ ^1 u^^ji I ji ^_p--*JJ.s i£js-J 

y^j^" 0 (j-“^ 01 jj j.SO' Uji JLoj5w» lS^UjI 0 U^*i t 

* 

Aj AJ lj t ^Uj A—S t ^ AL^j b CjJJAj L^; I j* b ^L'^l cAyAJ^Jb l <J 

^ ^ ^ ur**W"J jj ^ j-jiJjbj j * 1 yj ] .JJ^S~j L i X" Xll** (jl5\li y o J b JJ a5” Aj*J 1 

t/T“-^^—Ljl~* I tAIijS’ja ASbliL c-**jj y| ^?t)) ;i^ I eX*I. >bT 

u=^ 6i f j-r c~i ‘^- ,l «Ij jl jJ Oj- ol&iyjl i5|a:j. y a5oI A^~j. Li Ij jl X.jlJji 

JJ y li La icJSy yy jJ A, a; j 10=1,) : J, j?y utf jTjl (£Ujj _j «.c— I ot> JU 

0* |j i ty °jLjjj c r b A^iy ly aS^ILj r Lj oUl \j UT aS*^ j-ijs^ly .* “->L 

((.f/JiUdL 

JiVy Lj •» j ‘j^i^ &-> 0^ Aj J j^ JL Jl I J J 

JJ Ijj- ! U J\ l y _J i^i f iU ^ Ji 4Jtr aUT l^'Tjl J ^ jjU-^jj ^j U j Ji j 

°J*“ty* °- ij !j a “ 6l*ij (J^ia 4>=- aS^ ^ I^j. 1 4*a aS” ^ U^jj t j»j jti' j j ^ y 1 jL j 

*zk?j jj!j j| ■)—, t£\4jj£j a—S' k a)J I,, ^| j_^_ tc ^j| ji A; 4>-jj ‘(^4=;-j; 

^ I j! 4 &~3 

sxijjij i^j i jj jl jsji jjii**»itsigjtr as^^Ij^j iSjJ 1 o^j jj lyi jfi j 
4l*»-jj j cj\jyj^ fft-jjB aJTA f^s b j^js. 1 _j=iji jwOS'J^t; to—I 

i—JJ® Jj U tAil^lja^.j j j ic—-I c5jt—“j^j^jj «j]jI» aUS" 1j oT 

«v->» Ajn, 6 Tjj «a] i„ aJs~ A-r^ii, ^i<i^u=i «ju i ^ j ((t ^u 

fj^jl oli_jkj! Jjijj :aT c—i oXijS'j I^j’Tjj j ,c^*l ijjls^; 

j*i ^ jllaj-i® :a5~c—'I »X*I,jjXwc>t_jjj| j(t.xi-=*>l Ijj"I 1; j JjX^TjJjS 

fj* IiUa® .<lX, ,1 t * r , 1 j| 4j jl^S" i ^ vl jj, 0 |j yjj J (j.JLi jjlj Lgj*T A; 

xjlj^L u» rc^loa/fijb Jjj j J! jijalLUj^jj j « jl^s 6j^>c£fj; ,^1 ly 

_ d.jL.j.1 jyiWj „ «A^jT® c^U-=-JJ 

yr caIj j /l > .ju’Uxi a jyU ^T® U»c-j ioIj^jj j 

aj^-Sj- ^ b j® L^'T JjWj ^ l^-TjTj aSOj it^,y jj jjT eJb^j i^U.=i 

A-^-^ oLta^ ily- 6 Ua 11^,1 AXO ^1 olx a^;T lATxi^j^- ^ JiS ^1 j! o„ 
Xjy^L^ (Xjj^ j^kJs jjyjjj- vjljflbj aT^JUcJUj ,^| iSj^Af a^j'Ta; 3 c-*-l 

^ O^ji ^ ‘j*-0 oT L- A^_^JJ|^| ^Jjj^ oUL-y o*Jy c-oj Af 

■Xi JjS^Cf* t^'^’j 4 ^' tc—^1 ays j t£)y aT («Ojy-*l» OjJ (tJJ)) 


V6 
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O jLaLJ AjL^Aj J jJLll* J j3 4j 0 L^i I ClilLj 4/ ((*) L ")) 

(JtiUs’l ulS" Jj f J OUlijb A* :T j J C^wl 0*l-i 4^-llJt Aj Uj 4j 


Ij oT ^>Ul 1 ^—jJ> ♦o~*l jj_1 jJ [ijjjjj—*) cjjj/j (c£-^H) 1 |*^l J 

4—Jf 31 a=*jTj JcSizy^x+j} ^ y ul?3 ja l» -? (£^-W 

JJ ^—-1 j ,o-*l oJJ^ Jt; c^ t >j i j ( j\**j\ «^Vj» J ^ Ali^? 

w-j! 4hJ5^ L Cp^ 4 * Ji aS^Uo 1 Ij Jjli u3 jl j* Vj p ^ ^ ^ 

oJ^£PjJ j> (jiU^ A^J I J .c—*1 ( jJy — ) “V* 4u *^> ^ 03jf ^U^>- Aj (-JjJJj ( J% H) 

«c—I cJU&Ur ccjjjl)) j (sc^ 1 )) aj J^^^TaT L^'T It C—I 4i~Jh ^‘jl^ 

b^^^Jj^^4 j\ 4j ^Jj j^-yA* Jji j ^ tr**? (j^ = ) ^ ^ aJTj 

:-Ui_j_S ; A^xC^I a>- 61a/li a* Ua J- rtS'o-.-jl i -^V jj^' t^/iJjjl Jt ^ 
j a *si Jjj Jjh caTJU a^^ VK- ^ j* oli J3 J jl—Tja aT u jOj tfl 

^TiS’ajs 1 ejLja aS" ( _ s jU»w | jJS"I JJ tj-i_ j=-jLa5" L Ij j^ J ■'”**''I jljj jL-o-ij 

<(-c-*^! jl)> 

oULijb JJ l^jj Iff ! If jj 4^/' t?- 1 ^ 

ij. sJL^T L-Jj «L jjl» jl jj jl aT^jj j-i JJ Ij Jjlj JI^-Vjl-W aTo^[ oJ>] 

cSj^uljj ja /l i .Ju'lj^LS-^'jjSAjt Jl?J aTjIj Jjjj u)Tjl IJ jl J 

jAj ieJu'l _J>- jOj J> k- jj' Jj ' l j’ C jLXj aS^J^Ij ji 

, a> wtrja jUf/T -^' u t5jU-A; ^hrj^iji -» 

hi—I iljjjL, ^Uil^ja aTa; jg/U* v b > :J iAs* ^ ^ ^ 

y a; LSaIJi ^ ja .JJeJ^l‘ oljftIj'j^.J ibiUj OI - )JiJ ‘J^jr i ->J J ‘J'j*^ 
.Ju^AOj^JI oXO jUj—- jlTjA-jIa VTa-aJ ‘W'j Jj^ ‘t 1 *^ ^ Ta, ' J “ Uj 

JJJ[a iJb'jlJj j 5 btl lj ( Ailij '-^ * 7 *rf J 

cJt J .c—I VTjJIj^- ajW c- 1 ^ jrJJ V* y jl ^ ^ 

.dlijli 6 ojj> ^sa3 6>r at o>v ^j;y ^° 5 ' 4 " tv " ^ 1> - 

^.a OL.J j tf UcJf OJJ^ A, lyT U -Uy *ji ^ 

j— 55 3 ojTjj Ul; i L§jjjv^ y 1 ^ l-^j L.S * 

Af ^ISa^j jULi) fl Jf-J JjjjJu* l}'^ ui 1 A*^ 1 (j^lj^J 

I j oT^a/j.U; JJf>J Uaol J tasf^ °'°^' j* ^ ^ Vf» 

S' a ja j ^.y ^ Jl J-I JL ^ W UJ j J *■?&* ' J f^J 0J ; 

.sal^l t ^l jL, a^/I WJ J ‘ xS ^ ^’JJ^ jy«l/jl lf‘l 

tJ^. oTyib l» j_* j jl^lS/J jyTy ^'j-i 4f °* JU \jJ ^ 

yy 
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«p*j L U a!X La 6 1 j \i****r i a JUj aiJv I js* l^i l 
jT ^_jTi AS"* A/ La vI^j! Ij { _ s ^> O 1 ^XS t ^i ^ jj>- j.4 a J U j3 aS^ pJ y> ^3 

aT pjli u Oi Jj)) Aj Ji jW (C^JwUjL)} t y j 

3_J>-J ol j> ^b jlj3 Ij i((J jh^j» Ijij 1 &L^1 A^a 

3*;j JLij I j l*;T li jl J ^L 3 jxT !j a j—>- j iJU>3 Up Ij 4 ; T tf :*b jl J U 

iJULiu Ij j$ (jTj^j ^1/h J tS j^z>l 3 ob jl J Ji tL/Tjt tiby* <S\j. U * j*-3 t-*aa 

, 0 ^! oJli ^5~i ((JL)) ji A^A/^Suba 

61 jl aSUjJ ^Jf jS U ^IajL^I JIp pjbj3 ((^LJL ))wU? j llaS^ jOJU-j 

^■J olij 6 b A$"I C^t (^laji A*Jij 3 » A$^I 61 J ;C—J aJl^ Ala 

ol jl J oX^U ((U_>-)) ob j: p t^^jU (jL j ji a_S~j^L 6Ua .({Jl/Ji*z tob 

0 AmJ ^v^u 4 t J I tSU 

0 I u?U^j Ij (j— aj* aj j^4>*j jl a 5^^/ L*f LI j 

aj Ij/I j o^Lj^; oLjjp- oI jl j o^il aJ/j L^j - ob_4>jOi oT l^j tc^l co j*y> 

tc^l u Us Ip Ij j Ja b- Jjttl L o I A?Cj I j £ JJjjT ^ 5 _< U 5 ju>^ j-* o 1 pb yl 

-o^ ^joUjli^^x o 1 plpj o^l Jjts ^jSjcJp o l ^/ bUj J_t^ !«jLj 5^ I if I j^i/b 

—j l> ((OJ^U I); I y J j Jj | ^4 t^V_*^a ^ju (3^U* o^U j I jf i y^ i 3 

J (<o-^))jT( 5 lpUj J*jj Ij aj ic-*j| If a/ ts^ a**j cSlj^ t^ljb j cSj* 61 3 

c— \<s}j*j\£j L5 uJ p# t 5 l^ oTjl (( 6 ^y> Jj)) aT^^ Ar^au^j Kp?)> _? 

^^"Ij l^ J I U— A J^p-j j Jap 6 La 61 j—^j c^l ((£&** 

^c .—p i jl U>j olJ a^c^I ^j + j t j tc^l 6 I jl 

6l5CJ.yAj ^ij jlj .o-jTjI lij j Sj^z —- *f'l 

tl^j 1 j3A5"c*^l l5Jj^1^j| j c, : J l61j,*i^aj W I -* 

-6Lj c-^ Aj Aj- J O J Lp ^'j A*/J C-^> Aj ^ U~i 

fijjjbL «c^5^j d Ijj I Jj I ^ oJas Aj f y3^SJ cSl ji a*j^ 5 l^j j j*? Ij aS^c5IoL LI 
^ ^ 1 3^ j —0 0 o^Uh*^ ^ 3 

i£\y oL aJT J3 j c—J t£*j*M p^| tpj jU^ jiU> (^V^a) jl a5CjJ 

j\J 61 JUx j ,c—(J6j-L 43 _^s-J J,i a^/Tjl >Uj I^j j o-^l aUl^f L 
OT j cu-l j j ^jj jj Jliiil _j Jl>L^ ((jlS^ab lyTj job 

j Ip I J> I ^j = T r j* 61 j I Ar I j ^ L 3 j j l^J ^ L aS^ i I 

uTj3 oUs aj 616^^ Ji^'Lj o*jf 6 j?j^r j^>3 ^^ 

"b.kis* 3 ^JLSaJJjJ* Qjfjfs J3 J c?jU 6 j? 

J aS"o.*-I L 5 k ; **j sIjp-I (jljb j* jlSUTj 

(^|j Aj Ij i^J I J C**U Aj 15s>0j ^vm^Lp 6 U& jJ IpJ> AjS^Cjb J>-J A 3 .i 3 ^f^>*jlf 61^ 

qXa\j £%jy r £-iU* iJju «Ojj l^)> aT X:^ ^jy 'j3 j^Tj ^ oL^ToLlI 

^ 1 ^ 6 -^ ^ til^j I jj 6 l_j^J 3 aT c ' * ^1 tj£ 6 I JI» b l a jlf J3 I 4 / I l 5 I 3 3 

YY 
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J Ad j jAJUi j I i J (S3J y 4?"I \ I ! J ! Q ULj I 3ju^ jl* 4fCb tc—^ jJ I j^tuJ 
■ w^b-S4(jU^\ J jsb^ { \y J pjJt3»j3 aS"c-k^I ftJL-I Gd^ J7 bjtl J3 J , JjT^ *J^Ji JjJ 
V 1 4^ 1 _y I J b U 1 ^ * J tS_^>.\ ti^yj) 3 

iJuT 


^ iyt l -r^ ajta ^ Li^! ^ j*a4j j** I o \3 c^l swJjbj) 

,C^1 d I J c-^l (tJJb)) l^j 1 ij**j**3 tC— ^ J^jjS- olj ^*^1 ^ \(jy3$3 

0 b* J2 I ^JLJ I 01 ji-^JO 3 *>4j l?^«—■* t—> I Ub* -J5 (3j^ J — A '*T t b ^ *4*— 

C(.-UbjS"^*j 1 y 1 J 1 -4^^* d?"4*» 0 I jl 

J JJJL**a j I ^ JLC* 4S^ Owj( Ub[j1(j?lj? kJ~1 *'"*** ^ 's~ Ui^ ^ 

■ JLU?" ^(JujJJ AS l5\>tJj ^bij^>E^4j \ j Lgj l J .JSjS^g* od~*b 4 j 15^j O^f b Hy U 0*i ^ 

oTj ui^l (C^^)) 3b ^ *jrJ 5^—1 ^ Of* uTj c —1 OU-rT 

tf^J)) ^I &_}^J iwJ O Ob? Ov^l ^‘T-U^ tc^f 

tii13l will ^aJjj o l j a-^S"» f>jpr3 ^^ 

,c^f !jb t^^ ob c-™/ jT 6j* U*i j jT^ 4f !j 4^/T^Iu^ ^Ij^I 

o^-^-Tj i^\ aJJy JLilijlA, ^V T J 

Jiij to idj o_>■ oU^Tj dS/jbo ^ 4 j 3 b j ^ ! ^ 

iC-^ oU^T4_j O^ o^b C^-j'jl oblj.1 -U 25 4^.0^1 Odi/l^JJ 4^ 01 

ulsU-jlj)) rc^l^if jL-L_jj^ll «U-Jj-*I> tf'c-l ^ ■ ilj ‘ U 0Lfj 

i —-?"\ S' jl J_wMJj .<(JJIlS^ u* C-iS - J •^ij^ij*if*" 1 iS 1 -^ ^ ^” l ~'’^ 6 ^ 

t£\ —4£bb A-SJ\£S>1 > '.aSx\*£j\ jl 

•o.*jla*&-jl IjiJ) j^j^Ji^Tc^lJ^jjijjl^pJt-J* ^j-iATxM^u 

.c—U'T J Jaj*^ <.y S* J? ^ ^ J 1 

ALs? tlL^ &jbj3 t4J^!>\i J^lil ^Ij!<5jbj3 OjJ* 1 

4j 1^, t TjjT l5UUl^ ^j 'y J olJl5Cii O 5 "* tL^b^^^-b 

I 4 J I eJJj^TOj Jb^f JUlT^r^^ tJJ lo^^'b- Ji* } ^^ U J ^ 

^ cJiy c*^; ^-Irjii ■ cJVi ‘^'J 1 ^' Uj ^ 

* ^ ^ lil-U' ^ ay 1 

Oljj- j) .^1 tfjV Oy-By Vi^ L ’ * r ^- 1 

‘^aT tioj 4. j t^'lyk (lsW** j o-l ^T tMai J <J ■ 

OL?j» .o'JuTa, A^ji 

Aj ^ (JUlj wla <^“ J ' v' i ' 4 i lj ^a ^ 

1 0 ^*^! obLl 0 4db3 j I u ULb 


-C^^lol 4 j 

J pd>-c£U cj^ abj ojb^3 4=>J [ C^- ^ j- 

J OJ3 3 -Jo^J t_*w ,JlldLi Ob o^-J ! 4 j Ij d*V J-^ 
jajjLj t jii .Jj'ljy^* u 1 


^j~i Cy. 1 >^~ 


S, JjS* t(j?*j ^ Ij o*^^>- 

.JU'Jb'li^?jlj A; Ij 

1 6ij^ jL* (JL-joTa; .jSjUJ ^ 4SVArr- 

VA 
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tj-3 I 45^ 4jjuSbl,flJk jU^ 4 j _4->* w )1 ^.P^4J lZJ Lo tiJ'lj JU&> 45^ l 

o Jb 3 clJ<J U**> J |*j ^>L* J_4v*I o\~* L>1 t> JJJto y+*3 &j3 O Li JS t I y J C_-~-1 5 J ba J L^j *TlI^j I 

JU jiJLv* aJL j* Li" (jCO L J-bl)) ^"LSsptJj ,l_1-vj I (Jr** 3- Cr ^ ,|j c '4 r r^ 

jJajL^j j b b o^ y_? b o*Jjj j t j 5 ^ jJU-i :jl JUJjLpj 

* aJ Li 

■»*' T * 

(T^y)) 1 yl jo—>! ^1 j t jtjy- 4 o_S b'L^’I lo^jISsj ojljt Lj —y 

. JJbUy Li’ 

jJajJ \j «jbjJul 1 J L|j ! aS^ to 1 t 5 ly 15 n>ijj (J Uj I b ll-jI j^p-j 

J^tjr-i'j j* 1 ai 1 J^l^J oTj^U>- t^.j bJ-*tS" ‘-Aj’l j^-* 

j LajL; (^1 jj jjlj jljl:jl JLjjLp I 4 /I j ^Ij cjLjjjJ" 1j IgiT-uja L J LJ 
tUU Ij ^y3J olj J b l)JUAS^l£I y b jJLs-j tj^I i'jS' 

aJU^ a^Ul _j| tdj JLpI CjVjw 2* ^y>-|Jb I (j Jj*j J ^ ,y*wW>- cj I jj 

. ! 

:jl JJJjly 45^c-^l ^jj L^bl ajUv-i jj-j 

4 JT \ 

t^V w& 

DJ &iU —Y 

dj ip Q,H :: U 
4^-^; cjt^i —M 

j ^p Up ^ + \ Y 

JX* ^yl _y~ — \ 6—^ ^ 
43j^wt ©jl j! •— Y o 
<U Tobjj^J* _Y \—Y^ 

^UjJ) iJUf?- .c^l Jj^ii jTJj UoiiJLi-lw* ({^J)J L^'T^^L^s 

t^Lij j j ^ I J ^yi)) 4S" 4^S" «y»ly_ j~^ 

4 ^ _j^ -^1 ^ ■'jif J U OJ^'I_4>- 4 j 4j" y 4^" 

tjJ jlT ob L 1^3 

y f^cf U?jjcMc :4c^ y 


v^ 
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u —4 uUJ—a o!b I j ^j jj 

JUoij^ 

.JjjL^ jl5vi I Iaz^ 1^ 
* —5^ 6! j\ cj->a j j—:f ^ 

^yoi j.3 b- dtoy b _*$""jl— j cj Ip 

pJpji ^ | Jj ijy&Jj i&J^T 

■ Ll-*^ I Uj ! J 4j 15 sj ^ jp“ ^ j,. 1 4 C—^ ) 

jl? 1 j l^j tS\31 oT oJL L 3 y.jUaJ 

b jLg> j**> ^ c^L&bjj 

ioXi <\Zj J* tuVjJ J—J 1^9 

y cc-^f o^Aj Li^jj Ij J 1 

■C—M jLwjJUr'1 J?jJI (2^1 -b \j3 

V^O—i' [JLe (^tj—» : 3f *^4 

^O I y *j2)Ipj ,41 $J& jt ji C. ■ 1 gp ^Jj —* 
4^Uw>J| SlAi 4,-o-ljj aXJ\ j£*- 

obJL*A ij \ Ju«Aj I j <jS^* 

j ^yCA^I jUju ^jL*J>I t^\y* .irtji 
J* <>*3 L_J jkA0\J^JJ\} aS^UjITjI 

**■^5^ U- t*A/lflij5^ L&4 Ll*j jjfj I 

l£ Iji U-^jJu^-jI a5" o^*jI y*S^ 

^£>1* 4 J liU b *_»b5"4j ^Ujl 
40^1 ojS^Ul Hu jtu Jjy 

jl (jSjL*wj 45 ^ i^_j ll5"" ^)bb J-*£24^ 4^b ojl^j 
uTji ( y^W'l J LS JU.oUJl2^ 

I ji , Jj 1 J3 I 1 l£U1o 

• \z*~* 

jJ4jJ 

4 ^^ Ls ~4 LJL.J ir 

* ^ ^ j y V 



Islamic Science — 

An Illustrated Study 

t ^** # *3^ 

4=kL& x 1 T*f 

4 ^ f \ 

P >U J L&- JlJr-s &ljtei< 
\W ^ 

eJUl^U- 

j. r* • 

^•jjk^ I4JUI * 00jl 

js-aT Ij Uj^jl ^U-iJ °-V“J *f 

3‘jj-s 4 j ob jiy^V-J^* *< 

jl^j »-u;W-^ a*a - J 

.Jaj^ 

• ^-JL-jt^-l ^ ;b,JlJ > 

/jj^ybjl ^ OUiy 4)L*JJ ‘J^ 

yf Ijllj ^ UWj3 

.c,^! tiji j^*“ J^ 1 ^ fV ^ 

j totil J-*'JL> ->' ^ l (J 1 *^ ^^ j-i 
jtl,1 i.Ji*j3 J 'Sj-* J 4)t-AUi;la 
b a *-^> jjJ->^ ^JjT 

£r J * 

^b' Jbiy fj* J Ai'le^ijT^.Iji jlij 

A° 
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J* iLi 

JJ.O_5**0 L^>j jJi | ^j] C--.-*^ I JL~-> I 

jIjIJJjL 4*.?-jJ ^.**ot9 4j jjJJJ 

«*Jj_ 3 jSl a/ ibrfl j^s O 01^ 

oL&jj^'ta j ijIj 

f f J UA&*~\ 


j ^ Ju^ai — ij J-* 25 

l s^fJj yb J-jss i f* jz*J ^ I5^s- \ 
«4w J& ^J& i 

J pib' j (_5^*o—i 

^jsojU J.^as - oI^p-^jL-j) :j>^XjC^— 5 
jU;l JaA*j 6^ l 
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ft OljtCoj b 


3 !*J—* it-l — “^i* - l \j * 

4i_Ji AI»j -ji JLjLjI j^pv • J*m5B**j uU-M J 3 LS*^"^ 

< y^i jt\J^ ^jp-y^J L^ikS-V 'j J"* i/ , ^** l ^-’ P ''* 

Juj»v* X-> jLw; ^IT-Us** -V 1 {J^J* 3 Lf*- 3 ? 

i_jujjjj O^V—aj^j ^Llljl jj-j lSJ .Clrf'bSjS^ib 3 U jyM’M* 
aS^j I j> e ,j «JLi [*/•< f* 3 '“A’'^ 

JyjL. # l£iib jitJv-i>tf4i L r-- J V » l ^ i, ‘ b 3b -' *j | -^ A; 

tSljJiS'^iUit jUJ *W~i> OM ll° J^u»yj C-J jj »U J 3 ““"'' l 

JLji ft yi--iajb^jT Lr > l£jJ -Ifi* ^ tjLii 1 (jr^ 

t "" -LTjb^Jj-V 

lj ( j_fx , 3 j j»* & c—-I J b u— 

J c—>1 ijjS*0*5'f J ^^ ^ 

^bJbJLp^jcVUj J c^jj^ 

j C: ^; CjUjI aT c-I t/- 1 * °^* ji 

sU—l aT^'LJjP j yi-Jj ■' 3 ^ 1 ,iU r :: ' 

^(1 ^Saj bJL*% l-iC. 4, ^U^l j;)#j j S' C :»**aJ 

j>U j^wsJ Ji>jl jLb. 1 ^- 3jb 
i*u-is jJ& apLiIj j^J Ai Jt^ 1 ' 

.JO'l-U^bj—; /■ 3 pf* v* 1 ji i ^ m 

ji yi LiA 1 jIzhj! j-lai j»5”jKiij j ciS"I j 

AT 
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jl oU j*J ALdaj JJI u^JJjJ^I J jl?I*pLil J J 

tjJij ^s4j jUjI aI^pj JJLpjI j? ^JUaj^jj ji Sj*- 

* J jS ^ Ai U U 4*^ b- divX* y ^5^ 
UIjI 4i (J Uj J J 15m* A J i 45"" I J^:>* (J 1 Jj J b- 4/ 

v J,^“A (jl^^-it 4 aj I—4i-*Jj j-lij" T" J JL*sJ 

■ jfjJjs^i 


jJ j^To iSbij b Aja—U 0 Jjf j ll*riI jjz U-J b-j^ *£ _ Lbj tcSjJli 

jb L j C*-*J 4Z^ b ^—j ^*1** J I5^4j Lu a JL^ub J I 

Sj^Jj ^x*j Jj cAi«p"^/^^Ic^jlj,) 

OuJ Ij 4 » J Cijj* tSi-U^oV IX* 1 ^^Ujj l£j aJ^S" 

J a«Liwl>* L*J 1 jl^-^aAi a5""] o^jlJ JjiA^L* 

I Jji J l _,p ~^ ~ jJ uj* - Lgj I 4JL>0 I 413 Ui jLUj I j^Ias (_£ b jL 

(JjLOUl AiLJj Ijls^yJU AiLJf :J*L 

^ jl ^Js_*j ^Ai-Js ^^Aj ! LjJ ^Ji' 

* ’ I A&wJj Jb^ 1 IJ 1$ t aJ I Jfj l^-««illJ J Li I 

<jJ Ik* a.j Ij c-»J jl <_£b*UP c^~ij*>-i JU JU>-jj c5j 

<_>^jj ^L- ; J jl iSj£* ^J^^JyJ 

0^1 4Z?bj^ j>^>- oUJUk* JJ _^t7j A^*X/JJ J 0^1 ej b 

(JbS^ OJ^^5J <ubl jjr^*J t»JjfA J jj'U'j jl iw a5^ 

Jji» aU-J j [ j«-sk4j -^~ l —^j* ^/IwJ jl AliL 

j. ,^ > iJ ji| | jj jA I a*a l>- iS Ij iSJ& 1 jl (£j 

♦w-^l jbj^>- jt ijP [** 


j^\ma cSLo Vj—^ jJ^Ujl L5^ _ ( (5jUa) f 

jl^*I aj aS" jljj jl) U c^-l l£j .c—J 

61 ^ ^ ^jl? ijjLil (jajjj jJJjJ_S"jt j oU_^T 

^ .C-^l o-Li [J J JJ J^4>i j Aj (j I jfy ol5\JJ b^b^l 

61 j-j Jj u^_^I jJirj*5"jj» aS" I j <_£j 

(jb j Aj A^ UJ bj jtTjj Gj^Uj AIJ^ISj ol^j JJJ 

*^ji <& I j c£j^ 5 ^4^ yi ^ J 

* - 1 yM I AX-i lS\i JJjk 4 JJ j***3 ji O® 

t5jU*^ ^li* ^ j j .c-^l aJj5^ a^s -y (ji 

AT 
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3 j\ ^^33 3 ^ iS J jUJ- l 3 -ijb 

jJjj* Jl>&I $j>> aSC/ 1 jt jr tS^' 

. Jb \ j L 


oL-tub ^ 4^*0 ju - 41^ <<£*1&rJJi 

j* &ISwj b J JS-™*-* I j&i ^ 

j:> J jX^* Liwl ^ a I5w b 

3 li q jl* **>■ J tS-J o-UPjirtc^l J ^ 

4L^»j 4JC^ ^ ^ 

j^J&l i*±jj*+ LgjT jl t^lolj ^ c -^ ! 

.c-^! oJLA jr (Starfitf /.s/amica) 4 ** s ^' 

JL. lij^: j'Jbjl>- 4 j ^ £\>=rJ - *15*^' 

.y y w'^'f jek tf-** 

lJ_? 1 <JU- oy** jlJbjLs- 4 j^£j4j — SJj^^ > ‘" *l5^ 

-VY^*^ 'iV'M jj'i oUJf 



Af 
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^ oVUi* 4 *?y\S- 


.. . 4JL-o 

U(J^i ;j\ 

i ‘WjjTj.., ulCl p*i.jl Jjij u ;!i s JU jjftjA jLi*j «jJ> 

' ifiMsilj J ij~/^ y Ljjl tSljjlf j Aj iJa'^a y Ua A; Ol-Cl *T 

L^j Iy i_jjjsj jliCiI yj lUajljj j jbj>y [posse] sj b J} L' 1 jj" j oji j jJS' 

'j- J V 1 I oti j ^)y C-AjAj-J (^ltw yj jLl.1 Aj j JJ5"y 

<f‘ JJ ^ 4» ml Jjji lyT c.^1 J jjb^y C—1 Iftj jJL. ^.>0 -Li OJ 

^ ^ y U >j ^ o 1 I j _$ ^ Li-1 y*A Aj (_jaj p* *^->byA 

J-lk. ^joi J y]| ^ 6J b JJ 0 yUi t liy >• 

( j i “' p^y Cr^ L*^ 4 ^’ CPjt’k 


ji ;j| 


Oi ^ ^' J> ^* 3 J& 


^ 0>-Li lj of!> jh Jj *3 

aJ1 ^->3 Ji t0 - ’ 


/* 


- l °^jr^^! 4i j3 elS^ iaj* j| L^j" ' ^^m^I>- 

fr .. 1 r- ’ '' ^ “, - 

* J i-t-i L>> $ j>* ci JJj 1 Ifte ^ 

{S * >Jji ^ 3^3 (Taoism & Shamonism) *—jfULij yti I j 

C+P-LsJ* io*-1«jT A I i ,. ( . ” . 1 " . M . 

j (u£}j>-)} OJUi^ojlj Jj ji Hi* 

J ^' £ ’J J - 1 -’ y ojUl^I ayj) j| (O-I JL>-I «Sj3i»j ^-jl Uo>W aT^sjU 

y^y'JU^ixi oi Ai^ijij 0Lj -| * 5 ^ iC-J | ^ jSfJ jju JA U yiiTTij^j. JJj 

Ad 
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isj ls\j> «y» J aay>y J aj^oUjU^o jj~a> ij 

JuT ^ iSJz^j\ O' 1 -*- 1 y \lij ^ o--l >—< y t jTHi/ L JI j^Ctt I «-"y™^ y » ■ Ju J L s‘->* 
iSj^ l; 1^,1 ck^iSj aS* J ' ^-‘0*- JyrJ jl Ij l?j t 

.jus" j! j-j f j jl j j 3L- #l?T 

^jjL-Oi «l£j>b foli ^jtj! ojljji J>*j" •*; e-U*-j.y a] yj jj 

*_) tl* ijb ^Jjj OSjJ A$* y bji y^i' 1 <-^1-^* |*J I* 4 U y ' j*^ ijjj(_5^ 

u i lfi>y ji cSyVL c-j-Uaj OXij'-y jjb yLjji a$" <S\^ji .05" 

Oi jj ! j oJ 1_>- yI c-^>- a 1 ** *? -* '—‘—'I lJ** tS^JJ u^j-U 1 y! ijj J <^n\ 

OL-j't<fc_ _ (Oil L»u>lj;> <S ^yjl J>a "*-*^1^ ■ J^ >} k ^ 

J> iiljjO-I c£j> j>* A<J ; .c-I y»l?Tj jSi- A.*/J* a»li cJ ^ OiJ J» 

C.-1 yl JUS'iSjUl [ j ysl^TcJ U- yj .0'Cu> 

,« J -J : ( ^ J ^ J >Ul yti oTj^ ^a y=-U a; j a^y yly c^Lf^ J3 - 11 
(Jb aT c—U wl .»*-* >31 tfjfl s ^-1 oli > *i~» A>.y» cSjU*3l Al^y y 1 ^ 
L JL.I; «y,» 01 y^ Ij [J U o> aTc-I y** a, -^fiS ^ 

«cSo^4;b yl .sb jU «y>-A,-)) 0!y^o»i_> U ^ “*j I js-j^o isyr ^ 1 

f li.lyVj. jy *.) c—I oBCai ili-l oT3I j>> ^ c~J > k sorJoiai ^ 

,jJ Jjj uSj_J 3^ O^is- O_j>-J O^AjC—■-I sjUl ^>)> J {'-~* J Li <y 

'o-t «/’^oTo 1 Ij >> V ^ 45r °'^ ^ 


jUf 


^ J f WW it^MoJU^ I J f 


a-T^i _ f oui*Jb _ fJ fc_. ^ y.J iL -?>‘ jl tjUI u 

" - c=- r^—<_ .^i jUa*. cjui 

j yy 01*^1 j ia>- oU* f sj^j 11 a; aJU^ y. J ' ^. 

aSJj ^—jJ l U <Jy- aj olyl -ijbyLf* y^~* J ; ^ 

«J-!l ujy> .i'lul*- uij-jf «t*/> C u *A- c lU “ WJ y’^ 2 ^__, i,jt 

W5U - iJ! A 1 -' 1 * ,L ' ^ ,J ^ >y I Jl^-I 

.o-i ^^yi >^Arc^i yi^ 1 

J>S4 j» *1 JI c-l .IIO jl *1#- A - ®- 1 *' ■»f u, .y:.. . .. 

ij 4LII 1- n-jjl Ij *> i-: ;U '' l ‘ ; - ,J J > ^ y ■ 

.• U l, ^ ^Ty. .^1 -J ^ Z* 1 " l ^‘ l 11 ; °“'‘ff 

J, I ft ji . Jlk* A, jl J 0-1 Ji j' ort JJ'J >*! ^ JJ ‘ 5 “ T y; 

bj» ii ju\ j* ._,■ on .o-i o-i .jj »v jy 

cy^ Ijj /ii dj-ji (Ji/u- J Jf*; ^• lUI oUj'JJ-A’iSjsr) SJb r ljp 

A? 
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If* l >' l; iSj&J J ^4/ J^j s C-.L1 oi-cV 4 j * <r,» j 

t i^— 1 L5 7 -f S ^*J ^-/'L—T 4>b I jL. Ofcl Jit j_Jj, j| 4To—l ^™»j 3 4&T 

^ .Z 1 JiU^ Cfj~^ ^=—I (/j-Ij-J ^j wT 


L I 


J -J 


OJ&I 


•"^jV'.****'* ij® 1 cJ t^- c-Jt(5US;;jj oaj o-o j) c ~*ji I yb jI>p4j ...... 

0 < oCJsei* Cj y,rJ £ jj OJ>j 

:J1 (dSjJj*! Ol^ji OJ bj* ^JUfr) 

^ ^(4 ^*-. 1 ^ jl,. jUjL JU o—b 4j <T 4 ! bb jj jj 

N- 1^,-j L <_eJ j. o—I 0-U- «-lS; -Ai Ijjf iljjijJjj fft5Jb £jj UJ_u (jSi)) 61jO 
^ ° TJLj * iL ^* A -L/^J Vj p yji ( fJ j[^) 

^ aJJ Jjl-b ^'Uj 6>JJ> jl V> Ji jtj 44-ii \j J [£j^-i fe J*a ^k-JJ 

oU*7 oT r ( Uja ij o-b-j Jil j, l, 4d, c-^.i 6b I 

J lSjIS/I^ tSbu-Ji J bo <jsl4i-Ji jUI^ od> .iyo-l j-bo jT 

ib ; [ j o-l eij-T j&fjf <Cij?6y aTo-l JVJ—I Jifi oJ Ul 

6 1 64S" Ij jS^Oj Lb/ J ISi^j A^-yJi JaS O^xJlj 0J5-J 

fl ^ Cj&jt tSf<U?M;> Ij 0?f U a 3*2*N { Jz2i <L>j)‘ 

- - V (^ „™ J t j[ 

Ij£; ^ U- J Ijlp 

cHjouUi^- ^-u. v iji 0-1 jo- t^ujs'jj 1 ,) 

° J ^- r ^u-> ji^iaiij-ij j 1>rj ji ijb-u jjjuii ojjj t j*&. j^ir^j, 

J * - ^ J' *b*:*trf IJ/-U I J aL\ I JJ?J Ijj/*** t Jj-^- li_-kj ; J jj UJ 1^ L*| 

j-iJ 0-1 e ^j jL^i (i ^, ^ oL j^ «r ipjiJI^W2S v bT3l o^j Jti j 

^ 'Vb^ uTofjlil oljLs _ Oj*OLo 3 l 6 T 0 I 4 .I j J^al 

“JJJ 1 0; jLljolj Jj ojAj j sj y y'j-A J-Jjlpj 

^ '-"'i6L* ik/lj j O— b 41— JA/J AjJj_b'I ^jU-jl L,jlajlj^a tjt-Sj^a 

jlbb 4— Jj Ljjlwjl ^Juujj\jtjJs ^4- jj-WI jl j-jOju 

“ u>r Jl jlJ ^ , Joi-b jr .jp ...<Sj jjiii j^-i j/ju>^. j/jJi j ajt j j>jijj-/ 

_ _ f-X jCvJ l^^ji * * *(_£JLI>J 1^ jj j 

■ 4* U |j j^ai! I oJC^jjJ 

^ IUaj” \X^j3 -? 

jU^U i { S ^ ^j-jp iyJLi £^J L? (jSUjAi Ai l:— j| cu*^f 

^ U*>^J Ix^jj iSsjy C^ u^^LT* 

a*f ^^[>- oJ^f 

AV 
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